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PREFACE. 

1  %  V  * 

I 

I NCE  holinefs  is 5  by  the  confefjion 
of  alfthe  fum  of  all  moral  excel¬ 
lence ,  and  the  higheft  and  moft  neceffa ~ 
ry  attainment ;  it  is  of  the  l aft  impor¬ 
tance  that  we  fhould  well  underftand 
the  nature  of  it  and  diftinguifh  it  from 
all  counterfeits,  This  will  help  us  to 
under  ft  and  the  Bible  ;  to  form  right 
conceptions  of  the  divine per}etiions,and 
diftinguifh  true  religion  from  that 
wh ich  is  falje .  Wrong  concepti ons  of 
the  diftinguijhing  nature  of  holinefs 
lead  to  all  kinds  of  delufton  inreligion . 
And ,  on  the  other  hand,  juft  and  clear 
apprehenfions  of  this  are  the  heft  pre - 
fervative  from  fatal  miftakes  ;  and. 
have  the  happieft  tendency  to  remove 
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*he  difference  and  oppofition  in  fenti- 
rnents ,  the  fad  divifions,  fo  com¬ 

mon  among prof effing  Chriflians :  And 
to  bring  them  to cc  fpeak  the fame  things 
and  be  per  feitly  joined  together  in  the 
fame  mind ,  and  in  the  fame  judg¬ 
ment 

e, 

/ humbly  conceive  there  hasbeen  too 
little  attention  to  the  nature  of  holinefs, 
among  divines  in  general ;  and  that  a 
proper  and  intelligible  definition  of  it  is 
not  cafily  to  be  found  in  bodies  of  divi¬ 
nity^  or  elfewhere.  And  rnoft  of  thofe 
who  think  it  a  very  eafy  matter  to  tell 
what  hofnefs  is,  and  that  we  are  all 
agreed  in  this ,  have  been  contented 
with  a  fet  of  words ,  which  cxprefs  no 
diftinil  ideas  ;  but  leave  the  thing 
W holly  in  the ■  dark.  They  will  per¬ 
haps fay ,God’ s  holinefs  is  his  puri¬ 
ty.  If  it  is  afked 5  in  what  does  this 
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purity  confift  ?  The  common  anfwer  isy 
In  that  which  is  oppofite  to  all  fin, 
the  greateft  impurity.  IV e  have  now. 
got  what ,  I  think,  is  the  mo  ft  common 
definition  of  holinefs .  But  who  is  the, 
peifer  ?  This  does  not  help  us  to  any 
idea  of  this  purity,  unlefis  we  know, 
what  fin  is .  But  this  cannot  he  knowny 
fo  long  as  we  know  not  what  holinefs  is  : 
For  we  do  not  learn  what  holinefs  is, 
by  firffc  obtaining  the  idea  of  fin;  hut 
we  muftfirfi  know  what  holinefs ,  or, 
which  is  the  fame ,  what  the  divine  law. 
is,  in  order  to  the  knowledge  of  fin. 

Some  have  attempted  to  tell  what 
holinefs  i  S)  by  faying.  It  is  not  prop¬ 
erly  a  diflindfc  attribute  of  God  3 
but  the  beauty  and  glory  of  all  his 
moral  perfections.  But  we  get  na 
idea  by  thefe  words,  till  we  are  told 
>yliat  is  this  beauty  and  glory.  7# 
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fay^  it  is  holinefs,  is  faying  nothings 
or  that  which  is  no  better . 

Under  a  conviction  of  this  too  gene¬ 
ral  inattention  to  the  nature  of  holi- 
nefs - the  great  defect  in  the  mofl 

common  deferiptions  of  it  3  the  import - 

* 

ance  of  difiinCt  and  clear  ideas  of  it, 
/  prejent  to  the  public  the  following  in* 
quiry  *  hoping  it  may  give  fome  light 
on  the  fubject ?  and  ajfift  fuch  as  are 
veilling  to  inquire  into  the  nature  of  ho- 
linejs ?  as  deferibed  in  divine  reve- 

**  w  “  '% 

lation. 

In  this 5  however 5  Ido  not  pretend  to 
he  an  original,  Prefident  Ed\vapo)s5 

■  r  '  f  j, 

2#  his  dissertation  on  the  nature  of  true 

4 

virtue ,  has  given  the  fame  account  of 
holincfs^for  fub fiance ,  though  under  a 
different  name 5  which  the  reader  will 


find  in  the  following  inquiry .  y///  / 
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cm  pretend  to 3  j  0/2  improvement  on 
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him,  is  to  have  explained  fome  things 
mo*  e  fully  than  he  did  ;  and  more  par¬ 
ticularly  fated  the  oppoftion  of  holinefs 
to  fe If- love  ;  and  foown  that  this  rep - 
rejentation  of  holinefs  is  agreeable  to  • 
the  fcripture  :  And  to  hav  e  anfwered 
fome  objections  he  has  not  mentioned , 
and  made  a  number  of  inferences. 

May  every  reader  remember ,  that 
1 whatever  are  his  fpeculations  ;  yet 
without  holinefs,  no  man  fhall  fee 
the  LORD .  And  let  him  who  reads , 
and  is  in  any  mcafure  enlightened 5 
andflrengthened  in  the  way  of  holinefs^ 
by  what  is  now  offered  to  his  per uf a  f 

blefs  God 5  and  give  all  the  glory  to 

Him* 

Newport. 

June,  a,  1773. 
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An  INQUIRY  into  the 
Nature  of 

TRUE  HOLINESS ,  See. 

SECTION  I. 

SOME  general ,  introductory  obferv ac¬ 
tions  concerning  the  nature  of 
true  HOLINESS. 

I.  y  TOLINESSiSjinallRefpeftSj 
JC1  perfeftly  confiftent  with 
right  reafon,  and  agreeable  to  its 
di&ates:  Or  reafon,  properly  ex- 
.ercifed  and  improved,  will  in  all 
cafes,  and  without  fail,  determine 
holinefs  to  be  what  it  really  is. 
However  vitiated  the  tafte  may 
be,  and  the  heart  difrelifh,  hate 
and  oppofe  true  holinefs,  the  fame 
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perfon’s  reafanand  judgement  may 
pronounce  itto  be  holinefs.  Though 
the  reason  of  man  is  liable  tobe  blind¬ 
ed  and  prejudiced,  by  the  vicious 
talle  and  reigning  lulls  of  his  heart, 
and  often  is  lo  to  an  amazing  de¬ 
gree  j  yet  it  is  not  always  and  ne- 
cefTarily  fo  blinded  3 but  may.andof- 
tendoes,  dictate  the  truth  in  this  mat 
ter  j  and  always  docs  when  reafon  is 
properly  exercifed.  Hence  men  of 
corrupt  minds,  enemies  to  holinefs 
in  heart  and  practice,  may  reafon 
well  about  the  natureof  holinefs, and 
be  able  to  pro  vein  whatitconliils,by 

inconteftible  arguments.  Hence  the 

,  *'  ^ 

propriety  o  treafoning  on  this  fubjeCt. 
And  we  may  be  fure,  that  fo  far  as 
we  reafon  right, and  find  what  reafon 
dictates,  we  have  found  the  truth. 
IT.  Holiness  is  that  in  which  the 
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•highefl  enjoyment  or  happinefs  con- 
fiits }  and  is  really  the  greateft  good 
in  the  univerfe.  It,  in  afenfeand 
degree,  puts  us  in  poffeffion  of  all 
good.  That  therefore  which  gives 
true  enjoyment,  and  tends  to  the 
highefl,  perfect,  univerfal  good 
of  intelligent  beings,  is  true  holi- 
nefs  j  and  nothing  elfe  can  be  wor¬ 
thy  of  that  name. 

It  is  true,  that  holinefs  may  be 
the  occaiion  ofmiferyj  and  a  perfect¬ 
ly  holy  being  may  not  be  perfectly 
happy,  in  certain  particular  circum- 
fiances.  As  the  imperfedt  holinefs  of 
the  faints  in  this  life, is  the  occafion  of 
pain  and  diftrefs  of  mind,  which  no 
unholy  perfon canhave:  AndChrift, 
in  the  human  nature,  though  per¬ 
fectly  holy,  was  fubjeft  to  great 
pain  and  fuflferings.  Butthisis  not 
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properly  owing  to  any  thing  in  the 
nature  and  tendency  of  holinefs, 
but  the  peculiar  circumftances 
which  attend  it.  Therefore  fhofe 
exercifes  of  mind  which  give  a  be¬ 
ing  the  higheft  enjoyment  his  nature 
is  capable  of,  and  put  himinpoflef- 
ilon  of  all  poffible  good,  and  at  the 
fame  time  promote  the  greateft 
happinefs  of  the  whole,  is  true  ho- 
linefs.  And  thofe  exercifes  which 
have  not  this  nature,  but  the  con¬ 
trary,  are  oppofed  to  holinefs. 

III.  Holinjess  is  the  higheft  pof¬ 
fible  excellence  in  the  univerfe.  It 

✓ 

is  that  in  which  the  higheft  and  moft 
perfect  beauty,  and  all  real  worth 
do  fumniarily  conftft.  It  is,  in  fuch  a 
fenfe  and  degree,  the  excellence 
rand  perfe&ionof  intelligent  beings, 
gha,t  without  it  they  have  no  real 
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excellence,  nor  any  true  worth  j 
but  they  are,  in  themfelves,  odi¬ 
ous,  defpicable,  and  worfe  than 
nothing.  The  more  they  have  of 
natural  capacity,  powers  and  en¬ 
dowments,  if  they  have  no  holi- 
mefs,  the  further  they  are  from  all 
real  excellence,  and  the  more  hate¬ 
ful  5  becaufe  they,  not  being  holy, 
are  of  courfe  more  oppofed  to 
holinefs,  or  have  more  of  that  which 
is  moral  evil,  than  beings  of  lefs  na¬ 
tural  capacities  could  have. 

.  If  '  holinefs  could  be  banifhed 
from  the  univerfe,  confidered  as 
comprehending  Creator  and  crea¬ 
tures,  and  fhould  actually  ceafe,, 
there  would  be  no  real  excellence 
or  worth  in  univerfal  exigence;: 
But  it  would  be  in  truth  infinitely 
worfe  than  univerfal  nothing.  Ho- 
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linefs  is  the  beauty,  excellence, 
brightnefs,  glory  and  perfedion 
of  God,  by  whatever  name  it  is 
cahed.  And  this  is  true  of  all  in¬ 
telligent  creatures.  Therefore,  if 
we  can  find  what  true.moral  beauty, 
worth  or  excellence  is,  it  will  de- 
termine  what  is  holinefs. 

IV.  Holiness  is  that  by  which 
intelligent  beings  are  united  toge¬ 
ther,  in  the  higheft,  moft  perfect 
and  beautiful  union.  It  confifts  in 
that  harmony  of  affection,  and  uni¬ 
on  ofheart,  by  which  the  intelligent 
fyltem  becomes  ONE,  fo  far  as  ho- 
iinefs  prevails j  which  fixes  every 
being,  by  his  own  inclination  and 
.choice,  in  his  proper  place,  fo  as 
in  the  bell  manner  to  promote  the 
jgood  of  the  whole  ---There  is  no 
moral  beauty  or  happinefs  among 
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intelligent  beings,  without  harmony 
and  union  of  heart.  All  fin  is  op- 
pofed  to  this  y  it  fets  intelligences 
in  oppofition  to  each  other,  and 
fpreads  the  mo  ft  difagreeable,  un¬ 
happy  difcord .  But  holinefs  unites 
them*  it  confifts  in  the  higheft  and 
mod  excellent  kind  of  union  in  na¬ 
ture.  It  is  the  mod  excellent  and 
perfect  bond,  by  which  intelligent 
beings  are,  by  their  own  voluntary 
exertions,  united  and  cemented 
together,  in  the  ftrongeft  and  moft 
happy  manner.  If  we  can,  with 

any  degree  of  certainty  then,  de- 

..  > 

termine  what  affettion  of  heart 
that  is,  which  thus  unites  intelli¬ 
gent  beings,  we  may  be  equally 
certain  that  we  have  found  the  ob¬ 
ject  of  our  inquiry,  viz.  true  ho- 
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V.  Holiness  is  effentially,  in 
nature  and  kind,  the  fame  thing  in 
all  beings  that  are  capable  of  it. 
Holinefs  in  God  is  not  different, 
in  nature  and  kind,  from  the  ho¬ 
linefs  of  creatures.  God’s  holinefs 
differs  from  the  holinefs  of  crea¬ 
tures  in  degree,  and  in  circum- 
ftances,  or  in  mode  and  form,  agree¬ 
able  to  the  infinite  degree  of  his 
exiftence,  and  the  different  manner 
and  circumflances  in  which  he  ex- 
ifts  >  but  is  of  the  fame  nature,  and 
fo  effentially  the  fame  thing,  in 
both.  We  have  the  greateft  cer¬ 
tainty  of  this,  in  that  holinefs  in 
the  creature  is,  in  fcripture,  called 
the  image  of  God,  and  that  by  which 
they  partake  of  the  divine  nature  > 
and  is  represented  to  be  the  holy 
fpirit  of  God,  or  God’s  holinefs. 
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dwelling  and  afting  in  them  by 
which  God  dwells  in  them,  and  they 
dwell  in  God. 

% 

Holiness  in  different  creatures 
may  alfo  differ  in  fome  circum- 
ftances,  and  in  the  particular  form 
and  manner  of  its  exercifes,  owing 
to  their  very  different  date,  relati¬ 
ons  and  circumftances .  Thus,  the 
holinefs  of  creatures,  who  never 
have  finned,  is,  in  fome  refpedts, 
as  to  the  form  and  manner  of  its 
exercifes  different  from  the  holinefs 
of  thofe  who  have  finned,  and  be¬ 
ing  redeemed  by  Chrifl,  are  reco¬ 
vered  to  holinefs.  And  in  this  lies 
the  difference  between  what  is  cal¬ 
led  legal  holinefs,  and  evangelical 
holinefsj  the  former  being  the  ho¬ 
linefs  of  angels,  and  of  man  before 
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he  finned  3  the  latter  is  the  holinefs 
of  thofe  who  are  redeemed  from  a- 
mong  men.  This  difference  might 
eafily  be  pointed  out 3  but  this 
will  not  be  attempted  here,  as  we 
are  inquiring  into  the  general  na¬ 
ture  of  true  holinefs.  This,  I  fay, 
is  the  fame  in  all  creatures  3  and 
therefore  has  butene  and  the  fame 
rule,,  the  law  of  God,,  and  confifts 
in  conformity  to  that. 

Therefore,  if  we  can  find  what 
is  the  nature  of  divine  holi¬ 
nefs,  we  may  be  certain  that  we 
have  found  what  is  the  holinefs  of 
creatures  3  and  fo  viceverfa.  This 
therefore  muff  be  kept  in  mind,  as 
it  may  be  of  ufe  in  our  inquiry. 

VI.  True  holinefs  is  in  its  own 
nature  one  fimple,  uncompounded 
thing.  It  is  not  made  up  of  differ- 
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tint  and  various  kinds  of  exerci.'es* 
properties  and  ingredients,  which 
may  exift  diitinct  and  feperate,  or 
in  any  degree  independent  of  each 
other,  and  being  put  together  make 
one  compound:  But,  in  oppofiti- 
on  to  this,  is  perfectly  fimple  and 
\i  nc  o  mp  o  und  e  d . 

This  is  moft  certainly  true  of  the 
divine  holinefs.  And  if  holinefs  in 
creatures  is  of  the  fame  nature  and 
kind,  being  a  participation  of  the 
divine  nature,  and  cmififts  in  the 
fpiritofGod  imparted  to  the  foul, 
•and  dwelling  in  it,  *  which  is  the 
fcriptural  reprefentation  of  the  mat¬ 
ter,  as  has  been  obferved  5  then 
this  muft  be  true  of  creature  holi¬ 
nefs. 

Holiness  is  in  feripture  called 
life  :  It  is  indeed  the  hiuhefi:  and 
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*noft  perfect  kind  of  life.  Now 
life  is  one  fimple  thing  :  It  is  not 
compounded  of  different  things, 
and  made  up  of  various  parts, 
which  differ  in  nature  and  kind, 
a  id  do  not  imply  and  involve  the 
whole.  This  may  receive  fome 

J 

illuflxation,  perhaps,  from  animal 
life.  Th  is,  as  it  appears  in  exer- 
■cifes  towards  different  objects,  in 
various  circumftances,  and  by  dif¬ 
ferent  fenfes,  fight,  tafte,  hearing, 
&c.  is  called  by  different  names.; 
fjut  it  is  the  fame  fimple,  uncom¬ 
pounded  thing  in  its  nature,  and  in 
all  its  exercifes:  It  is  the  fame  ani¬ 
mal  life,  in  whatever  form  or  name 
it  appears.  Every  property  and 
■motion,  is  the  motion  and  proper¬ 
ty  of  this  fame  life,  and  implies  the 
whole.  So  holinefs,  though  it  has 
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obtained  different  names,  as  it  is 
exercifed  in  different circumftances, 
and  towards  different  objedts,  is 
the  ffime  moff  fimple,  undivided 
ipiritual life.  This  remark  maybe 
of  ufe  in  the  inquiry  upon  which  we 
are  entering. 

VII.  The  nature  and  diftingnifh- 
ing  properties  of  true  holinefs  are 
fo  clearly  defcribed  in  the  holy 
fcriptures,  that  nothing  is  needed 
but  to  underftand  the  moft  impor¬ 
tant  truths  revealed  there,  in  order 
to  know  what  true  holinefs  is,  as 
diftinguifhed  from  all  counterfeits. 
It  is  one  chief  end  of  divine  reve¬ 
lation  to  make  known  and  afcer- 
tain  the  diffinguiffiing  nature  of 
true  holinefs.  The  great  end  of 
divine  revelation  is  to  make  known 
the  true  God  to  man,  and  maniieft 
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his  g loiyj  especially  to  reveal  his 
moral  perfections,  which  is  his  glo¬ 
ry.  And  this  is  the  fame  with  his 
holinels  j  for  this  is  all  the  moral 
peifeCtion  in  the  univerfe.  And 
fo  far  as  the  Bible  reveals  the  duty 
and  happinefs  of  man,  which  is 
doubtlefs  done  with  all  poffible 
elearnefs,  and  in  the  wifeft  and  bell 
mannei,  juft  fo  far  is  the  nature  of 
true  holinefs  revealed  j  for  in  this 
both  the  duty  and  happinefs  of  man 
con  lift.  Therefore  he  only  un- 
dei Hands  his  Bible,  who  has  learn¬ 
ed  what  is  true  holinefs :  And  he 
wno  is  ignorant  of  the  nature  and 
properties  of  this,  is  blind  to  the 
molt  leading, important  things  con¬ 
tained  in  divine  revelation.  He 
knows  not  God  ;  he  is  ignorant  of 
the  divine  law,  and  the  gofpel  of 
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Jefus  Chrift5  and  his  own  true  in- 
tereft.  The  Bible  is  indeed  a  feal- 
ed  book  to  him,  and  he  is  in  dark- 
nefs  even  until  now.  But  he  who 
has  a  true  idea  of  holinefs,  know- 
eth  him  who  is  holy  in  all  his  works  : 

^  i 

He  underftands  the  gofpel,  and  wal- 
keth  in  the  linht.  This  at  once 

O 

fhews  how  important  the  inquiry  is 
upon  which  we  are  entering  *  and 
the  great  help  we  may  expedt  from 
the  Bible,  in  determining  this  quef- 
tion  y  and  confequently,  the reafon- 
ablenefs  and  importance  of  attend¬ 
ing  constantly  to  that,  in  all  our  in¬ 
quiries  of  this  nature; 

These  obfervations,  being  kept  in 
view,  will  greatly  help  us  in  our 
inquiry  into  the  nature  of  true  holi¬ 
nefs,  and  ferve  as  land-marks  to  di¬ 
rect  us.  If  reafon,  when  properly 
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improved  will  direct  us  to  it — If 
it  be  that  alone  in  which  true  happi- 
nels  confifts,  and  which  tends  to  the 
greateft  general  good---If  it  be  the 
higheft,  the  fupreme  beauty  and 
excellence  5  that  in  which  all  the 
real  worth  of  intelligences  confifts, 
and  without  which  the  intelledtual, 
moral  world  would  be  infinitely 
worfe  than  nothing — If  it  unites 
intelligent  beings  together,  in  the 
mod  amiable,  happy  manner  and 
degree  *  and  is  the  only  bond  of  fuch 
union — If  it  be,  in  its  nature,  one 
Ample  thing  $  fo  that  if  we  can  find 
what  is  any  one  thing  which  comes 
into  the  nature  of  holinefs  *  or  any 
thing  which  is  properly  a  branch  of 
holinefs,  we  have  found,  in  that, 
every  thing  eflential.---If  holinefs 
be  the  fame  in  nature  and  kind,  in 
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whateverbeing  it  is  found — If  one 
chief  defign  of  divine  revelation  be 
to  teach  us  what  holinefs  is,  and  it 
is  from  the  beginning  to  the  end  of 
the  Bible  held  up  to  view  in  the  mod 
clear  and  intelligible  manner,  in  the 
beft  way  to  give  us  a  true  idea  of  it, 
as  it  Hands  diftinguiflied  from  every 
thing  elfe j  fo  that  he  who  runs  may 
read  it.  («)-— If  all  this  be  true* 
then  furely  nothing  can  be  more  cer¬ 
tainly,  and  with  greater  eafe  deter¬ 
mined,  than  the  queflion  before  us  j 
as  we  may  be  fure,  on  the  one  hand, 
that  whatfoever  does  not  agree  to 
allthefe,  is  not  true  holinefs,  how¬ 
ever  it  may  feem  to  agree  to  fome  : 
And  on  the  other  hand,  that  which 
is  found  to  bear  all  thefe  marks,  has 

D 


(a)  See  Ifaiah  xxxr,  8. 
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the  divine  ftamp,  and  may  be  fafely 
fixed  upon,  without  any  further 
refearches. 


SECTION  II. 

//  her  emit  is  f jewed  that  holinefs  con- 
fifis  in  LO  V  E. 

rjP  HE  law  of  God  is  the  flandard 
ofall  moral  re&itude,  or  holi¬ 
nefs.  Holinefs  confiffs  in  confor¬ 
mity  to  this,  and  in  nothing  elfe  : 
Therefore  the  knowledge  ofthe  pre¬ 
cepts  of  the  moral  law,  decides  the 
queffion  before  us  j  for  whatever  the 
holy  law  of  God  requires  is  ho¬ 
linefs,  and  nothing  elfe  can  de- 
ferve  the  name.  Our  divine  teach¬ 
er  has,  in  his  great  wifdom  and 
goodnefs,  given  us  a  fummary  of 
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the  divine  law,  in  the  following 

words :  u  Thou  lhalt  LOVE  the 

cc  Lord  thy  God  with  all  thy  heart, 

cc  and  with  all  thy  foul,  and  with 

cc  all  thy  .mind.  This  is  the  firft 

u  and  great  commandment.  And 

cc  the  fecond  is  like  unto  it.  Thou 
cc 


4  4 


44 


fhalt  LOVE  thy  neighbour  as 
thyfelf.  Upon  thefe  two  com¬ 
mandments  hang  all  the  law  and 
u  the  prophets.”  (a) 

Here  all  obedience  to  the  law  of 
God  is  reduced  to  one  thing,  LOVE, 
love  to  God  and  our  neighbour,  in¬ 
cluding  ourfelves  >  this  is  the  whole 
that  is  required.  Therefore  this  is 
the  whole  of  true  holinefs ;  it  con- 
fills  in  this  love  and  in  nothing  elfe; 
When  Chrift  fays,  S£  on  thefe  two 
u  commandments  hang  all  the  law 

. . — —  —  -  1  ■  . .  ■■  1  ■■ 

(a)  Matt.xxii.  37,  38,  39,  40. 


'V  • 


$01 


The  Nat tiTe  of  Holinefs. 

st  and  the  prophets,”  he  mull  be 
underftood  to  aflert,  that  the  whole 
of  the  law  and  the  prophets,  all  that 
is  required  in  them,  is  love.  All  de¬ 
pends  upon  this }  fo  that  if  love  be 
removed,  all  that  is  required  is  re¬ 
moved*  the  law  and  the  prophets 
come  to  nothing,  and  fall  to  the 
ground.  Take  love  away,  and  there 
is  nothing  left  that  is  required  in  the 
whole  of  divine  revelation.  If  love 
was  not  the  whole  that  the  law  re¬ 
quires,  it  could  not  be  faid  to  be 
wholly  fufpended  on  this,  fo  as  ut¬ 
terly  to  fall,  if  love  be  excluded  : 
For  the  law  would  {till  exift,  as 
there  would  be  yet  fomething  com¬ 
manded. 

But  if  there  could  be  any  doubt 
about  the  meaning  of  thefe  words 
■©f  our  faviour,  St.  Paul  has  ex- 
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plained  them,  when  he  fays, 
“  LOVE  is  the  fulfilling  of  the 
cc  law*  for  all  the  law  is  fulfilled 
cc  in  one  word ,  even  in  this  *  thou 
fhalt  love  thy  neighbour  as  thy- 
cc  felf.”  (a)  Hall  the  law  be  fulfilled 
in  love,  then  this  is  all  that  the  law 
requires  *  for  the  law  is  not  fulfilled, 
unlefs  the  whole  is  given  which  it 
requires.  Therefore  love  is  the 
whole  of  that  obedience  which  the 
law  requires.  Perfect,  fupreme 
love  to  God,  and  that  love  to  our 
neighbour  which  is  implied  in  it, 
i.  e.  loving  him  as  ourfelves :  This 
LOVE  expreffed  in  all  proper  ways, 
which  is  implied  in  its  being  per¬ 
fect,  is  the  fulfilling  of  the  law  * 
thisis  true  holinefs.  Therefore  the 

S" 

{a)  Rom*  xiii.  so.  Gal.  14. 
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love  oi  God,  and  keeping  his  com¬ 
mandments  is  fpoken  of  as  one  thing: 

“  For  this  is  the  love  of  God,  that 

we  keep  his  commandments.” 

(a)  This  could  not  be,  if  there  were 

any  obedience  or  holinefs,  which  is 

not  loves  or  any  command  which 

icquiied  any  tiling  lefsor  more  than 
love. 

Thus  far  then  we  go  on  fure 
ground,  and  have  the  greateft  cer¬ 
tainty  that  holinefs  confiftsinLOVE. 

And  all  the  difficulty  in  the  queftion 
before  us  is  in  determining  what  is 
meant  by  love  }  what  is  the  nature 
and  kind  of  that  love  which  the  law 
required!.  This  will  be  particular¬ 
ly  attended  to  in  the  following 
•lection. 


(  a)  i  John,  v,  3, 


SECTION  III. 

Wherein  it  is  inquired  what  that  love 
is ,  in  which  all  true  holinefs  confifleth . 

THQUGH  it  be  certain  from  the 
holy  fcriptures  that  all  true  ho¬ 
linefs  confifts  in  love-,  yet  all  love 
is  not  holinefs.  If  it  were,  then  all 
men  would  be  holy,  and  have  a 
great  degree  of  holinefs  3  for  we  all 
exercife  much  love,  even  in  all  our 
volitions  and  conduit.  But  it  is 
fo  far  from  being  true,  that  all 
lands  of  love,  and  love  to  all 
objeits  is  holinefs,  that  there  is  a 
finful  love  often  fpokenofin  fcrip- 
ture.  Such  is  the  love  of  them  that 
hate  the  Lord  3  (a)  The  love  of 
the  world  3  (h)  and  love  of  our 


(a)  2  Chron.  xix*  2.  0)  1  John,  ii  ij. 
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own  felves.  ( a )  There  is  a  kind  of’ 
love  therefore  which  is  in  its  nature 
contrary  to  holineis.  Of  this  the 
world  has  been  full  in  all  ages.  It 
is  neceflary  therefore  that  we  fhould 
carefully  inquire  into  the  nature  and 
kind  of  holy  love,  in  order  to  find 
the  true  and  proper  dillin&ion  and 
difference  between  that,  and  the 
love  in  which  there  is  no  holinefs. 

Love  has  been  ufually  diflinguifh- 
ed  into  love  of  benevolence  or  good 
will}  love  of  complacence  or  de¬ 
light}  love  of  efleem---and  love  of 
gratitude.  The  love  of  benevo¬ 
lence  is  good-will  to  beings  capa¬ 
ble  of  good  or  happinefs,  and  con- 
fifts  in  defiring  and  purfuing  their 
good,  or  rejoicing  in  their  pofief- 
fing  it.  By  benevolence  is,.  I 

{a)  1  Timothy  iii.  2. 
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fupp  ofe,  moft  commonly  meant, 
that  good-will  which  is  exercifed 
towards  other  beings,  in  diftin&ion 
from  felf-love  :  But  good  will  is  as 
really  implied  in  felf-love,  as  in  the 
love  of  others}  -  for  they  who  love 
themfelves  only,  exercife  good¬ 
will  towards  themfelves. 

Complacence  is  that  affection  of 
the  mind  in  which  we  are  pleafed 
with  any  objeft.  There  is  what 
may  be  called  complacence  in  Be¬ 
nevolence  itfelf,  even  in  all  the  ex- 
ercifes  of  it }  being  neceffarily  im¬ 
plied  in  it.  Good-will  to  any  be¬ 
ings  fappofes  a  tafte  for  good  and 
happinefs,  and  that- we  have  fome 
good  in  view,  with  which  we  are 
pleafed.  If  any  one  wifhes  well  to 
himfelf  only,  this  is  taking  deli nht 
in  fome  good,  as  his  own.  And  wifb- 

E- 
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ing  well  to  others,  implies  a  tafle 
and  relifh  for  the  good  of  others,  as 
theirs ,  and  a  delight  in  it,  when 
they  are  feen  pofTefTed  of  it. 

But  by  the  love  of  complacence, 
when  diftinguifhed  from  benevo¬ 
lence,  is,  I  think,  generally  meant, 
the  pleafure  and  delight  we  take  in 
the  perfon  and  character  of  an  in¬ 
telligent  being,  as  beautiful  and 
excellent.  In  this  fenfe  the  word 
will  be  ufed  in  this  difeourfe.  And, 
complacence  being  underftood  in 
this  fenfe,  it  may  be  obferved,  that 
benevolence  and  complacence  have 
not  always  the  fame  objeft.  We 
may  exercife  good-will  to  .a  per¬ 
fon,  whofe  whole  charafter  is  ve¬ 
ry  difagreeable  and  difpleafing  to 
us  3  fo  that  he  may,  at  the  fame 
time,  be  the  objeft  of  our  benevo- 
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lence  and  of  our  difplicence  and  a^ 
verfion  3  becaufe,  though  capable 
of  happinefs,  his  prefent  charadter 
is  difagreeable  and  hateful. 

The  love  of  efteem  is  nothing  di- 
ftindt  from  benevolence  and  com¬ 
placence,  exercifed  towards  a  wor¬ 
thy,  excellent  objedt,  at  leaft  in 
our  apprehenhon.  The  love  of 
gratitude  is  that  affedtion  which 
we  exercife  towards  another,  con¬ 
sidered  as  a  benefadtor,  for  his 
good-will  exercifed  towards  our- 
felves,  or  others.  This  includes 
in  it  both  benevolence  and  com¬ 
placence,  and  is  nothing  diftindt 
from  this,  as  might  be  eafily  fhewn5 
were  there  need  of  it 3  and  will 
perhaps  be  more  particularly  at¬ 
tended  to  in  the  fequel. 

Having  obferved  thefe  things 


./C?  K'S-i- 1  ’•i:w 
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concerning  xove  in  general,  it  now 
remains  to  be  faid,  what  that  love 


is  in  which  holinefs  ;  confifteth.  This 
is  love  to  God  and  our  neighbour, 
including  ourfelves  *  and  is  univer- 
fal  benevolence,  or  friendly  affedti- 
on  to  all  intelligent  beings.  This  u- 
aiiverfal  benevolence,  with  all  that 

affection  or  love  which  is  included 

,  < 

in  it,  and  infeparabie  from  it,  is  the 
holy  lave  which  the  law  of  God 
requires,  and  is  the  whole  of  true 
holinefs.  This  love  is  diftinguifhed 
from  all  other  kinds  of  love,  both 

Jn  its  nature,  and  object.  The  ob- 


t  is, 


;,i .  Umvkrs.u.  being,  including 
God  and  all  intelligent  creatures. 


^Benevolence,  or  univerfal  good' 
.mef%  has  for  its  object  ail  beings 
vwhich .  exift,  .  capable  of  good,  or 


. 
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that  can  be,  in  any  fenfe  and  de¬ 
gree,  objects  of  good  will.  Any 
kind  of  good  will,  or  any  thing 
which  has  the  appearance  of  bene¬ 
volence,  which  is  limited  to  par¬ 
ticular  objedts,  and  will  not  extend 
to  all  towards  which  good-will 
.  can  be  exercifed,  >  is  not  univerfal 
■  benevolence  y  but  is  effentially  dif¬ 
ferent  from  it,  and  quite  of  another 
mature.  That  good  will,  which 
will  extend  only  to  a  limited  nurn- 
;  ber,  or  a  certain  kind  or  circle  of 
beings,,  by  the  fuppofition,  is  not 
univerfal  good  will :  It  falls,  as  it 
were,  infinitely  fhort  of  it,  in  this 
refpedt,  and  is  fo  far  from  uniting 
its  fubjedt  to  univerfal  exiftence, 

f 

that  it  is  circumscribed  by  very 
narrow  bounds,  and  is  confident 
.with  ill  will  and  oppofition  to  ge~ 
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neral  exigence;  yea,  it  is  in  faft 
m  its  own  nature  fuch:  For  it  fets 
up  an  infinitely  fmall  part  of  exift- 
ence,  compared  with  the  whole, 
and  regards  it  above  the  whole  j 
which  has  the  nature  of  unfriendly 
difiegaid,  and  real  oppofition  to 
to  the  whole.  It  hence  appears  to 
oe  fat  ftom  true  univerfal  bene- 
oience,  tnat  it  is  of  an  oppofite 
nature  j  as  it  does  from  its  nature 
oppofe  it.  Befides,  it  is  certain 
that  fuch  limited  good-will  has 
nothing  of  the  nature  of  univerfal 
goodnefs,  but  it  is  fomething  in  its 
own  nature  which  thus  limits  it  to 
fmall  part  of  being,  in  oppofition 
to  being  in  general,  as  there  can  be 
no  other  reafon  of  this  limitation, 
but  the  nature  of  the  affeftion  it- 
felf :  Which  could  not  be,  if  it 


Holinefs  confifls  in  Benevolence  39 

was  not  in  nature  different  from  u-' 
niverfal  benevolence,  and  contra¬ 
ry  to  it.  (a) 

But  holy  love  unites  the  heart  to 
univerfal  exiftence,  fo  far  as  it  comes 
into  veiw,  and  is  the  moft  cor¬ 
dial  friendfhip  to  all  without  ex¬ 
ception  *  and  wifhes  and  feeks  the 
good  of  every  individual^  fo  far 
as  this  is  confident  with  the  greateft 


(0)  Mr.  Edwards  has  fet  this  in  a  clear 
light,  in  his  difTertation  concerning  the  nature 
of  true  virtue,  p.  129,  130,  131. 

And  this  veiw  of  the  matter  (hews  us  in 
what  fenfe  univerfal  exiftence  is  the  primary 
objeft  of  holy  benevolence*  This  is  the  fir  ft 
and  mod  efiential  thing  in  it,  in  which  lies  its 
diftin&ion  from  all  love  which  is  not  holy. 
This  is  the  leading,  governing  thing  in  it,  as 
that  in  which  its  peculiar  diftinguifhing  nature 
confifts.  He  who  exercifes  true  benevolence 
towards  any  particular  being,  does  it  as  a  friend 
to  the  whole  ;  fo  that  his  love  to  him  is  really 
love  to  being  in  general,  as  he  belongs  to  the 
whole,  and  is  included  in  it* 
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good  of  being  in  general  j  except' 
thofe  who  are  known  implacable 
enemies  to  general  exiftence.  And 
thefe  are  neceftarily  oppofed  by 
this  univerfal  benevolence. 

i.  Another  objedt  of  univerfal 
benevolence  is  the  highefl  good  of  the 
whole.  As  foon  and  as  far  as  the^ 
eyes  of  the  benevolent  perfon  are- 
opened  to  fee  what  is  the  true  good 
of  intelligent  beings,  and  higheft 
happinefs  of  the  univerfe,  this  good 
becomes  the  objedt  of  his  wiihes. 
And  as  holinefs  itfelf  is  this  true 
and  nigheft  good,  even  holv  love 
and  benevolence,  by  which  intel- 
ligencies  are  united  together  in 
the  moil  beautiful,  happy  manner,  * 
every  one  to  his  utmoft  confpi- 
ring  to  promote  the  greateft  gene- • 
rlu  good,  and  enjoying  this  good  :  • 
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I  fay,  as  this  is  the  higheft  good,  it 
becomes  the  object  of  his  delight, 
and  of  his  wifhesj  fo  that  this  is  the 
objeft  of  his  benevolence,  and  of 
his  complacence  at  the  fame  time. 
And  in  this  alfo,  holy  love  is  diftin- 
guifhed  from  every  other  kind  of 
love,  as  that  has  not  holinefs  for  its 
objeft  in  any  ^fenfe  or  degree,  but 
is  confident  with  the  utmoft  aver- 
lion  to  it.  And  this  holy  love  dif¬ 
fers  from  all  other  kinds  of  love  in 
its  nature,  as  well  as  obje£t.  The 
nature  of  it  may  be  determined  by 
its  obje£t.  That  affe&ion  whofe 
object  not  only  differs  in  nature  and 
kind  from  the  objefl:  of  other  love, 
but  is  oppofite  to  it,  mud  itfelf  be 
of  a  different  and  oppofite  nature. 
But  the  particular  nature  of  this 

F 
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love  will  be  more  fully  explained 
hereafter. 

This  univerfal  benevolence,  or 
love  to  being  in  general,  mufthave 
God,  who  is  infinitely  the  greateft 
and  moft  excellent,  and  the  fum  of 
all  being  and  perfection,  for  its  ob¬ 
ject,  and  is  exercifed  towards  him, 
in  loving  him  with  all  the  heart, 
with  all  the  foul,  with  all  the  mind, 
and  with  all  the  flrength.  This  is, 
I  think,  well  exprefled  by  Mr.  Ed¬ 
wards,  in  the  following  words  : 
u  The  mind  being  under  the  fov- 
“  ran  dominion  of  love  to  God , 
44  does,  above  all  things,  feek  the 
44  glory  of  God,  and  make  this  his 
44  fupreme,  governing,  and  ulti- 
44  mate  end  j  confiding  in  the  ex- 
44  preffion  of  God’s  perfections  in 
44  their  proper  effeCts,  and  in  the 
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u  communications  of  the  infinite 
cc  fulnefs  of  God  to  the  creature  3 
u  in  the  creature's  higheft  efteem 
cc  of  God,  love  to  God,  and  joy  in 
cc  God,  and  in  the  proper  exercifes 
cc  and  expreflions  of  thefe.--~And 
u  as  far  as  fuch  a  mind  exercifes 
cc  benevolence  to  created  beings, 
cc  it  chiefly  feeks  the  good  of  the 
cc  creature,  confifting  in  its  know- 
u  ledge  or  view  of  God’s  glory 
cc  and  beauty,  its  union  with  God, 
tc  conformity  and  love  to  him,  and 
u  joy  in  him.  And  that  temper  or 
M  difpofition  ofheart,  that  confent, 
c<  union,  or  propenfity  of  mind  to 
<c  being  in  general,  which  appears 
u  chiefly  in  fuch  exercifes,  is  real 
cc  holinefs.  And  no  other  affedtion 
u  but  this  is  the  nature  of  true 
*se  virtue.’’ 


44  The  Nature  of  Hojinefs, 

But  it  will  be  proper  here  more 
particularly  to  fhow,  that  all  holy 
affection  confifts  in  this  benevo- 
lence  or  goodnefs  5  and  that  it  can 
confiil  in  nothing  but  this,  and  what 
is  implied  in  it.  This  will  be  evi¬ 
dent,  it  the  two  following  propo¬ 
rtions  can  be  fupported. 

1.  Universal  benevolence  does 
imply  love  of  complacence,  and  all 
holy  love.  He  who  exercifes  uni- 
verfal  benevolence,  does  efteem 
and  take  complacency  in  all,  ac¬ 
cording  to  their  worth  and  excel¬ 
lence  :  For  not  to  do  fo,  is  unkind 
and  injurious  •,  and  therefore  conr 
trary  to  the  nature  of  benevolence. 
And  benevolent  affedtion,  from  the 
necemty  of  its  nature,  is  pleafed 
with  this  fame  affedtion  in  others. 
Every  one  muft  be  pleafed  with 
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friendlhip  to  thole  whom  he  him- 
felf  is  a  friend  5  for  not  to  be  fo, 
would  be  a  contradiction. 

Benevolent,  kind  affection  ne- 
ceflarily  implies  alfo  gratitude  to 
benefactors  for  kindnefs  exercifed  ■, 
for  this  is  nothing  elfe  but  being 
properly  alfcCted  with  the  benevo¬ 
lence  of  others,  which  has  jult  been 
drown  to  be  the  nature  of  benevo¬ 
lence.  Befides,  not  to  exercife 
gratitude  towards  the  benevolent 
and  kind,  is  itfelf  unkind  j  and 
therefore  contrary  to  the  nature  of 
benevolence.  A  man  rnuftbe  drip¬ 
ped  of  all  true  benevolence,  in  or¬ 
der  to  exclude  gratitude  :  Where 
the  former  is,  the  latter  is  found  to 
an  equal  degree. ---Thus  evident  is 
it,  that  all  holy  love  is  implied  in 
priverfal  benevolence  j  fo  that  he 
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who  has  this,  certainly  has  the 
whole.  To  fuppofe  a  perfon  truly 
benevolent,  and  not  to  exercife  ho'- 
ly  love  of' cllccm,  complacence  and 
gratituae,  in  all  fuitable  ways,  and 
towards  all  proper  objefts,  is  a  moil 
glaring  contradiction,  and  to  ima¬ 
gine  a  character  which  never  did, 
nor  can  exift. 

a  On  the  contrary,  where  there 
is  no  holy  love  of  benevolence, 
-there  can  be  no  holy  love  of  any 
kind.  Since  benevolence  necefla- 
rily  includes  all  holy  love,  in 
its  very  nature  ;  where  this  is  not, 
there  cannot  be,  any  holy  love. 

The  love  of  gratitude  fuppofes 
benevolence,  and  is  really  an  ex¬ 
ercife  of  this.  Gratitude  is  cer¬ 
tainly  an  approbation  of  benevo¬ 
lence,  which  never  takes  place  in 
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amind  deftitute  of  it,  And  what  is 
gratitude  but  an  exercife  of  friend¬ 
ly  affection  towards  the  benevo¬ 
lent?  So  certain  is  it,  that  where 
there  is  no  good-will,  there  is  no 
true  gratitude.  This  is  fo  evident 
at  firft  thought,  that  it  is  needlefs 
to  enlarge. 

But  I  fhall  be  more  particular  in 
producing  evidence  that  there  can 
be  no  holy  love  of  complacence, 
where  there  is  no  benevolence. 
Holy  complacence  is  the  love  of 
holinefs  for  holinefs  fake  or  the 
approbation  of  a  holy  chara&er, 
for  its  intrinfic  beauty  and  excel¬ 
lence.  That  there  can  be  no  holy 
complacence,  independent  of  be-' 
nevolence,  is  evident  from  the  fol¬ 
lowing  confiderations. 

The  mind  cannot  have  any  holy" 
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complacence  in  univerfalgoodnefsj 
while  itlelf  is  wholly  deftitute  of 
it.  The  mind  which  is  wholly  de¬ 
void  of  kind  affedtibn,  has  no  true, 
feniibie  idea  of  benevolence,  and 
conl^quently  can  have  no  delight 
in  it.  Delight  or  complacence 
is  a  fenfation  of  the  mind,  which 
cannot  be  exercifed  towards  that 
objedfc  of  which  it  has  no  true  fenfe$ 
but  the  mind  which  has  no  bene¬ 
volence,  has  no  fenfation  of  it  5  for 
fuch  a  fenfation  implies  benevo¬ 
lence  }  and  therefore  can  have  no 
complacence  in  it.  As  the  love  of 
holinefs,  is  an  exercife  of  holinefsj 
fo  the  love  of  holy  benevolence, 
implies  the  exercife  of  benevolence* 
Therefore  he  who  hath  no  benevo¬ 
lence,  hath  no  complacence  in  it. 
—  But  that  affebiion  of  the  mind 
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which  is  not  the  love  of  all  holi¬ 
nefs,  in  whatever  it  may  confift,  is 
not  a  true  holy  complacence  *  but 
fomething  of  a  different  nature. 
Therefore  there  can  be  no  holy 
complacence  in  holinefs,  without 
the  exercife  of  benevolence  :  Con- 
fequently  where  there  is  no  benevo¬ 
lence,  there  is  no  holy  exercife  of 
mind. 

But  this  will  be  more  evident,  if 
poffible,  by  confldering  the  love  of 
complacence,  as  exercifed  towards* 
God.  It  will  appear,  on  due  con- 
fideration,  that  the  perfon  who  has 
no  univerfal  benevolence,  does  not 
heartily  approve  of  the  benevolence 
of  God  >  and  therefore  does  not  de¬ 
light  in  God  s  holinefs  or  moral 
character,  fo  far  as  it  confifts  in  be* 
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nevolence.---But  he  who  is  not  a 
friend  to  the  holy  benevolence  of 
God,  is  certainly  not  a  friend  to 
holinefs  in  general,  and  fo  has  no 
complacency  in  any  true  holinefs 
Yea,  he  who  has  no  benevolence 
in  his  heart,  is  an  enemy  to  benev¬ 
olence  :  F or  the  heart  of  man  is  in 
no  fuch  inftance  indifferent,  neither 
friendly,  nor  oppofed  to  any  thing 
in  God’s  moral  eharafterj  is  never 
in  fuch  a  date,  as  neither  to  ap¬ 
prove  nor  difapprove.  Therefore 
fuch  an  one  is  an  enemy  to  univer- 
fal  benevolence  in  God  :  Whence 
it  folio  ws  that  he  has  no  true 
love  to  God’s  moral  chara&er. 
For  he  who  is  difpleafed  with  any 
thing,  in  the  moral  character  ofGod, 
is  certainly  difpleafed  with  the 
whole,  as  the  holinefs  of  God  is 
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not  inconfiftent  with  itfelf*  but  is 
one  moft  fimple  thing. 

The  holinefs  of  God,  which  is 
expreffed  in  his  law,  and  in  the  gof- 
pel  (for  the  fame  chara&er,  and 
the  fame  holinefs  is  expreffed.  in 
both)  confifls,  in  a  great  meafure 
at  leaf:,  in  fuch  fupreme  regard  to 
himfelf,  and  the  higheft  happinefs 
and  glory  of  his  kingdom,  that  he 
holds  every  one  who  oppofes  him 
and  his  kingdom,  or  has  the  leaft 
difrefpedt,  or  even  indifference  to¬ 
wards  him  and  his  glory,  juftly  ex~ 
pofed  to  eternal  damnation  >  and  is 
difpofed  to  inflict  it  on  all  fuch  who 
cannot  be  delivered  from  it,  con- 
fiftent  with  his  own  higheft  honor, 
and  the  greateftgood  of  the  whole. 

.Now  it  is  in  the  nature  of  things 
impoflible,  that  he  who  has  no  re- 


S'1  Tke  Nature  of  Holine fs. 

g.u  d  to  God  and  his  glory,  and  no 
univerfal  good-will,  fhould  in  the 
lead  appr ove  of  fuch  a  chara£ter. 
\  ea,  he  mull  be  at  enmity  with  it, 
there  is  no  medium.  He  who  is 
not  for  it,  is  again  ft  it.  .(a) 

This  will  appear  dill  more  glar- 
ing,  by  obferving,  what  will  be 
more  particularly  confidered  here¬ 
after,  that  the  holy  love  of  God, 
which  is  mod  celebrated  in  the  di¬ 
vine  oracles,  as  worthy  of  our  love 
and  imitation,  is  the  love  of  bene¬ 
volence,  which  God  exercifes  and 
manifeds  towards  fallen  man,  who 
has  become  his  enemy.  This  is 
certainly  a  love,  not  of  compla¬ 
cence,  but  of  benevolence,  as  all 

(a)  Hie  mind  thns  elfranaed  from  uofver- 
fal  Pood  will  is  “  The  carnal  mind,  which  is 
againft  God.”  E.om,  viii.  7, 
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love  to  enemies  mull  be.  Now  he 
who  has  notthat benevolence  which 
difpofes  him  to  love  his  enemies, 
will  not  be  pleafed  with  this  love 
of  God  5  but  difpleafed.  He  who 
has  no  love  to  his  enemies,  but  cher- 
ilhes  the  contrary  affection, will  not 
be  pleafed  with  that  good-will 
which  is  equally  extended  to  his 
•enemies,  and  to  himfelf  5  but  fuch 
love  mud  be  the  object  of  his 
averfion. 

Thus  evident  is  it,  that  they  who 
have  no  benevolence,  do  not  ap¬ 
prove  of  God’s  holinefs  or  moral 
charadter,  revealed  in  his  word  $ 
fince  univerfal  benevolence  mud  be 
the  objedt,  not  of  their  delight, 
but  of  their  averfion  :  And  confe- 
quently,  that  the  holy  love  of 
complacence  cannot  exill  inde* 
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pendent  of  benevolence  *  which 
was  the  point  to  be  proved. 

But  if  any  reader  fhould  not  fee 
the  conclufivenefs  of  thefe  argu¬ 
ments,  he  is  defired  to  refledt  on 
his  own  fenfe  of  this  matter,  whe¬ 
ther  he  does  not  always  fo  include 
benevolence  in  his  idea  of  a  good 
charadter*  that  to  exclude  it,  will 
utterly  fpoil  the  whole*  I  doubt 
not  this  is  the  common  fenfe  of  all 
men  *  and  nothing  is  looked  upon 
as  a  more  certain  evidence,  that  a 
man  has  no  holinefs,  than  that 
conduct  which  difcovers  he  has 
no  kind  affedtion,  but  is  unmer¬ 
ciful  and  cruel. 


SECTION  IV. 

Wherein  felf-Iove  is  Jhewnto  he  no 
f  art  of  that  love  in  which  holinefs 
confifls ;  hut  of  a  nature  quite  dif¬ 
ferent  and  oppofite. 

g ELF-LOVE  has  been  repre- 
fented  by  many,  not  only  as  a 
Branch  of  holinefs  j  but  that  in 
which  it  radically  confifts,  making 
it  the  fpring  of  all  our  a&ions. 
Some  have  thought  it  not  only  no 
part  of  holinefs,  but  oppofedto  it. 
Others  have  taken  a  medium  be¬ 
tween  thefe  two,  and  reprefented 
felf-loveto  be  in  its  nature  innocent 
and  good*  but  not  holy  love,  un- 
lefs  love  to  God  and  our  neighbour 
be  joined  with  it,  to  regulate 
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and  govern  it. — In  order  to  deter¬ 
mine  which  of  thele  opinions  is 
right,  we  muft  underftand  what  is 
intended  by  felfTove.  By  this  very 
different  things  are  meant,  by  dif¬ 
fer  on1-,  and  often  by  the  fame  per- 
fons.  There  are  three  things  efpe- 
cially,  often  called  by  that  name, 
and  their  not  being  diftinguifhed, 
has  occafioned  great  confufion  and 
error  in  treating  this  fubject. 

Fir  ft ,  A  general  appetite  to  good, 
and  averflon  to  evil,  confidered 
merely  as  fuch,  or  a  perception  of 
pain  or  pleafure,  is  called  (elf-love. 
I  his  is  effential  to  all  moral  agents, 
being  implied  in  every  aft  of  will. 
If  nothing  were  good  or  evil  to 
us,  we  could  have  no  choice  or 
power  of  will,  more  than  a  tree 
or  rock  $  for  by  the  (uppodtion, 
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we  fhould  be  perfectly  indifferent 
•  to  every  thing.  We  could  neither 
love  nor  hate,  choofe  nor  refufe. 
This  general  appetite  is  therefore 
common  to  all  moral  agents,  holy 
and  finful,  and  is  effential  to  every 
aft,  both  of  fin  and  holinefs.  It  is 
properly  a  natural  capacity  j  as 
much  fo  as  the  faculty  of  under- 
Handing,  or  power  of  will  >  and 
is  the  very  fame  thing,  indeed, 
with  the  latter,  or  at  leaf!  implied 
in  it.  It  is  therefore,  in  itfelf, 
neither  finful  nor  holy  but  a  foun¬ 
dation  or  capacity  for  either. 
Should  this  ceafe  in  angels  and  de¬ 
vils,  they  would  no  longer '  be 
holy  or  finful. 

Secondly.  By  felf-love  is  fome- 

times  meant  felfijhnefs,  or  thofe  ex- 

verdfes  in  which  a  perfon  lov* 
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himfelf  only,  which  wholly  confine* 
him  to  his  own  perfonal  intereft* 
he  taking  no  pleafure  in  any  thing 
elfe,  but  placing  all  his  good  and 
happinefs  here.  This  is  moft  pro¬ 
perly  called  felf-love  5  as  it  is  a 
man’s  love  of  his  own  felf,  as  felf. ; 
and  of  nothing  elfe  and  therefore 
is  oppofed  to  the  love-of  others,  or 
univerfal  benevolence.  This  is 
wholly  an  interefled,  felfiih  affec¬ 
tion,  by  which  a  perfon  fets  tip 
himfelf  as  fupreme,,  and  the  only 
objeft  of  regard  >  and  nothing  is 
good  or  lovely  in  his  view,  unlefs 
it  coincide  with  his  felfifhnefs,  and 
be  fuited  to  promote  his  own-private 
intereft  :  All  other  beings  are  by. 
him  fubordinated  to  himfelf,  and 
loved  for  his  own  fake  only  j  and 
fc  far  as  they  oppofe,  or  do  not  ferve 
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this  contracted,  partial  intereft,  in 
which  he  places  all  his  good  and 
happinefs,  are  either  hated,  or  to¬ 
tally  difregarded.---In  a  word,  the 
difpofition  and  language  of  his 
heart  is,  u  There  is  nothing  in  the 
cc  whole  univerfe  of  any  worth  to 
cc  me,  but  my  own  felf  5  if  I  may 
cc  be  happy,  it  is  enough/1  There 
is  no  need  of  any  laboured  proof 
to  fhew  that  fuch  exercifes  of  heart 
are,  in  their  nature,  oppofition  to 
univerfal  good-will :  This  appears 
at  firft  view.  Therefore,  if  the 
latter  has  any  thing  of  the  nature  of 
holinefs,  the  former  muft  Hand  di¬ 
rectly  oppofed  to  it. 

Thirdly .  By  felf-love  may  be  un- 
derftood  the  love  a  perfon  has  for 
himfelf  as  part  of  the  whole,  which 

isimplied  in  univerfal  benevolence, 
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He  who  loves  the  whole,  loves  eve¬ 
ry  part  of  the  whole  j  therefore 
muft  love  himfelf,  and  feek  his  own 
happinefs,  as  he  is  included  in  gen¬ 
eral  being.  It  is  a  contradidtion  to 
fuppofe  that  a  perfon  has  univerfal 
good-will,  and  yet  has  no  regard 

to  himfelf.  .  This  love  of  ourfelves 

\ 

isi  therefore  neceffafily  implied  in 
tlfht  univerfal  benevolence,  which  is 
oppofed  to  the  felfifhnefs  defcribed 
above.  That  is  altogether  felfifh, 
confiding  in  a  man’s  loving  himfelf, 
as  felfi  or  merely  becaufe  he  is  him- 
fel f,  but  this  love  of  himfelf,  of 
which  I  am  now  fpeaking,  is  not 
love  of  felf,  asfelf, ,  but  is  implied 
in  the  general  objeft  of  love  and 
therefore  is  no  other  than  love  to 
being  in  general,  or  univerfal  be¬ 
nevolence.  It  is  the  fame  kind  of 
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affection  with  which  he  loves  his 
neighbour  j  in  loving  his  neigh¬ 
bour,  he  loves  himfelf  alfo,  becaufe 
he  cannot  love  his  neighbour  as 
part  of  the  whole,  and  not  love 
himfelf  alfo  as  fuch  5  his  own  hap- 
pinefs,  as  an  individual,  being 
worth  as  much  in  itfelf,  and  to  the 
whole,  as  that  of  his  neighbour, 
and  as  much  included  in  the  gene¬ 
ral  good,  fince  it  equally  conduces 
to  the  happinefs  of  the  whole. 

And  it  may  be  further  obferved, 
that  this  love,  in  which  a  man  re¬ 
gards  himfelf  as  part  of  the  whole, 
and  his  intercll  and  happinefs,  for 
the  fame  reafon  he  regards  that  of  ' 
his  neighbour,  may  be  exercifed  ! 
with  greater  ftrength,  and  more  * 
ienfibly*  with  refpedl  to  his  own  * 
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intered  and  welfare,  than  towards 
that  of  his  neighbour,  who  is  as 
worthy  of  regard  as  himfelf;  and 
yet  there  be  nothing  felfifh  in  his 
affection,  but  it  may  be  wholly  of 

the  nature  of  general  benevolence. 

'  And  that  for  two  reafons — 

I.  He  has  a  more  clear,  full  and 
conflant  view  of  himfelf  and  his  in- 
teiefl,  than  he  can  have  of  his 
neighbour’s}  therefore  he  mud  be 
more  affected  with  the  former, 
and  it  will  be  more  the  object  of 
his  concern,  than  the  latter.  As 
man  isnot  omnifeient,  and  his  mind 
cannot  comprehend  univerfal  be- 
ing}  but  is  limited  in  his  views 
and  exercifcs,  he  mud  be  mod  af- 
fe£ted  with  thofe  objects  which  are 
mod  i-n  his  view.  This  is  right, 
and  his  duty  :  And  not  to  .be  thus 
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affedted  is  inc-onfiftent  with  general 
benevolence. 

a.  Every  perfon  has  a  more  par¬ 
ticular  and  immediate  care  of  him- 
felf  committed  to  him  by  God, 
than  of  his  neighbour.  As  he  is 
under  greater  advantages  to  know 
his  own  flate  and  circumftances, 
wants  and  enjoyments,  and  pro¬ 
mote  his  own  intereft,  in  general,., 
than  another  can  be  5  fo  this  con¬ 
cern  is  more  efpecially  committed 
to  him  5  which  is  a  further  reafon 
why  he  fhould  pay  a  greater  regard 
to  it,  than  to  that  of  his  neighbour, 
though  in  itfelf  as  great  and  im¬ 
portant  as  his  own.  This  is  not 
felfifhnefs*  but  the  genuine  exer- 
cife  of  difintereficd  benevolence. 

Thus  a  man  who  has  a  benevo¬ 
lent  regard  for  a  whole  community 
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01  kingdom,  and  is  equally  a  friend 
to  every  part  and  each  perfon  of 
that  community,  and  equally  ex- 
£its  himfelf  for  the  welfare  of  each, 
fo  fai  they  come  under  his  notice  % 
when  he  is  fixed  in  a  particular 
town,  and  thereby  obtains  a  clear - 
■'  er  knowledge  of  their  circumftan- 
ces,  both  good  and  evil,  and  of 
tne  bell;  means  to  promote  their 
greatefi  happinefs,  he  will  necef- 
:  farily  turn  his  attention  to  them 
'  more  confiantly  and  in  a  greater 
degree,  and  be  more  fenfibly  af¬ 
fected  with  their  miferies  and  en¬ 
joyments,  than  with  thofe  of*  the 
neighbouring  towns.  And  of  the 
inhabitants  of  this  town,  they  whofe 
circumfbmces  and  interefi  are  mod 
in  his  view  ;  and  who  by  their  par¬ 
ticular  fituationand  connexion,  are 
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uiofl  under  his  carc5  will  have  the 
firft  and  greateft  lhare  of  his  atten¬ 
tion  and  benevolent  regards.  This 
is  no  evidence,  that  he  is  felfifh  > 
it  is  the  natural,  genuine  exercifc 
of  general  benevolence. 

This  view  may  ferve  to  fhow  us 
one  reafon  why,  in  many  cafes,  it 
is  difficult  to  diftinguifh  that  felf- 
love  which  confifts  in  felfifhncfs, 
from  the  benevolence  which  is  its 
contrary ;  and  why  thefe  are  often 
confounded,  and  taken  for  the  fame 
thing.  That  felf-love  which  con¬ 
fifts  in  felfilhnefs,  has  felf  for  its 
firft  and  fupreme  objedt,  and  is 
extended  to  others,  only  as  they 
are  viewed  as  more  or  lefs  favour¬ 
able  to  the  intereft  of  felf,  as  fuch. 

Thus  felfilhnefs  may  extend  to  a 

whole  community,  and  each  indi- 
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vidual  member  of  it>  becaufe  the 
ieih lb.  man  confiders  their  welfare 
as  connected  with  his  own.  And 
as  his  welfare  is  commonly  in  a 
higher  degree,  and  more  fenlibly 
connedted  with  the  welfare  of  thofe 
who  are  near  eft  to  him,  elpecially 
thofe  who  love  him  j  he  will  have 
a  greater  regard  ftill  for  them  and 
their  welfare,  purely  from  felfifh- 
nefs,  or  for  his  own  fake.  And 
fince  his  near  relations,  his  own 
Family  and  children,  are,  in  afenfe, 
a  part  ofhimfelf*  and  his  intereft 
and  happinefs  is  in  a  peculiar  man¬ 
ner  dependent  on  their’s,  his  felfifh 
regards  will  be  more  particularly 
extended  to  them.  In  this  refpedt 
there  is  in  felftihnefs  a  refemblance 
to  what  is  found  in  benevolence  $ 
which,,  though  it  confift  in  difin- 
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terefted  good-will  to  the  whole,  is, 
as  obferved  above,  neverthelefsex- 
ercifed  by  the  benevolent  perfon  to 
individuals. 3  and  more  ftrongly  to 
thole  who  are  more  nearly  con¬ 
nected  with  him,  and  more  parti¬ 
cularly  to  himfelf. 

There  is,  however,  a  great  dif¬ 
ference,  and  oppofition  in  thefe 
two  kinds  of  affedtion  3  which  ap¬ 
pears  from  what  has  been  already 
faid.  This  felfifh  affedtion,  though 
extended  to  the  whole  community 
with  which  the  felfifh  man  is  con¬ 
nected,  is  at  bottom  nothing  but 
love  to  himfelf.  This  is  the  foun- 

% 

dation  and  center  of  his  love.  He 
in  reality  loves  nothing  but  himfelf, 
and  regards  others  wholly  for  his 
own  fake.  Therefore,  when  he 
confiders  their  welfare  as  inconfift- 
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ent  with  his  own  >  or  any  way 
oppofing  or  impeding  his  intereft, 
his  heart  will  turn  againftthem,  and 
hate  them,  whatever  be  their  con¬ 
nexion  or  relation.  On  the  other 
hand,  the  regard  to  a  man’s  own  in¬ 
ter  eft,  which  is  included  in  general 
good-will,  is  not  love  of  himfelf 
as  fuch  :  There  is  nothing  contradt- 
ed  and  felfifh  in  this  affedtion,  which 
is  founded  on  his  good-will  to  the 
whole. 

This  brings  into  view  another 
thing,  in  which  thefe  two  forts  of 
love  of  fell  differ,  and  oppofe  each 
other.  He  whofe  regard  to  him¬ 
felf  and  his  own  intereft  does  not 
arife  from  felfifhnefs,  but  general 
benevolence,  is  ready  to  give  up 
his  own  perfonal  good,  for  the  hike 
of  the  whole:  He  defires  no  good 
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for  himfelf,  unlefs  confident  with 
the  common  good.  Whatever  flip- 
pofed  good  of  his  own,  or  of  ano¬ 
ther,  interferes  with  the  grcateft 
general  good,  is  no  good  to  him, 
but  the  object  of  his  averfion,  in 
this  view  of  it .  So  that  all  his  own 
particular  intereft  is  fubordinate  to 
that  of  the  whole.  This  is  nccefta- 
ry,  when  regard  to  ourfelves  is  but 
a  branch  of  general  good-will. 
Thus  the  intereft  of  the  benevolent 
man  is  the  common  intereft,  and 
he  has  no  other.  In  a  word,  he 
fubjedts  and  devotes  himfelf,  and 
all  things,  to  the  glory  of  God,  and 
the  happincfs  and  glory  of  his 
church  and  kingdom  5  which  is  the 
greateftuniverfal  good,  and  includes 
the  higheft  good  of  the  creature  5  he 
having  no  other  intereft  but  this. 


••  y  .  •  ■ 
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But  that  felf-love  which  confifts 
in  felfifhnefs,  is,  in  this  refpect, 
moil  oppofite  to  this.  So  far  as  the 
heart  is  governed  by  this,  it  does 
not)  'it  cannot  give  up  its  own  pri¬ 
vate  good,  for  the  fake  of  the  great- 
eft  public  good  y  fince,  by  the  flip- 
pofition,  he  knows  no  good  but  the 
former,  and  every  thing  is  by  him 
fubord mated  to  that. ---But  enough 
has  been  faid  to  ftiew  the  difference 
and  oppofition  there  is  between 
felfifhnefs,  and  that  regard  and  con¬ 
cern  a  benevolent  perfon  has  for  his 
own  intereft,  as  a  part  of  the  whole, 
which  is  neceflarily  implied  in  ge¬ 
neral  benevolence. 

It  has  been  faid,  though  inordi¬ 
nate  felf-love  be  finful,  it  is  not  fo 
in  itfelt ;  but  when  joined  with  love 
to  God  and  our  neighbour,  and 
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fubordinate  to  the  general  good,  it 
is  a  virtuous,  holy  affection :  And 
to  confirm  this,  the  divine  com¬ 
mand  has  been  alledged,  “Thou 
“  fhalt  love  thy  neighbour,  as  thy- 
u  Here,  it  is  faid,  we  are 

commanded  to  love  ourfelves,  as 
much  as  our  neighbour.  Self-love 
is  therefore  not  a  fin,  but  a  duty, 

fo  long  as  it  does  not  exceed  due 
bounds. 

Upon  this  the  following  things 

O  O 

may  be  obferved  : 

1.  It  is  utterly  unaccountable, 
and  carries  in  it  a  direft  contradic¬ 
tion,  that  the  fame  affedtion,  when 
exercifed  in  a  certain  limited  de¬ 
gree,  fhould  be  holinefs  •>  but  when 
exeicifed  in  a  higher  and  ftronger 
degiee,  fhould  not  only  have  lefs 
holinefs,  but  change  its  nature,  and 
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become  fin.  This  none  will  affert, 
after  due  attention:  Yet  this  is  af- 
ferted  in  the  propofition  under con- 
fideration.  However  felf-love  may¬ 
be  reftrained,  it  is  ftill  felf-love, 
and  of  the  fame  nature  with  that 
which  is  under  no  reftraint*  and 
therefore  as  oppofite  to  holinefs, 
though  not  to  fo  great  a  degree, 
and  the  bad  effects  of  it  may  not  be 
fo  great,  or  fo  manifeft.  A  devour¬ 
ing  beaft  of  prey,  when  confined 
in  a  cage,  may  not  be  fo  mifchiev- 
ous,  or  appear  fo  dreadful,  as 
when  let  loofe,  and  deftroying  all 
before  him :  But  his  nature  is  not 
changed  by  his  confinement  >  he  is 
ftill,  in  his  nature,  not  a  harmlefs 
creature,  but  a  beaft  of  prey. 

a.  This  felf-love  cannot  be  fub- 
ordinate  to  the  good  of  the  wholes 
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it  is  contrary  to  the  very  nature  of 
at,  and  implies  a  contradiction.  It 
feeks  to  advance  felf  only,  andfub- 
ordinates  every  thing  to  this  and 
therefore  will  not  confent  that  felf 
fhouldbe  fubordinated  to  anything 
elfe5  or  have  any  rival.  When¬ 
ever  it  confents  to  this,  it  is  no 
longer  felf-love,  but  generous, 
diiinterefled  afFe£fcioii}  as  contrary 
to  felfiftmefs,  as  mercy  is  to  injuf- 
tice  and  cruelty.  Such  a  confent 
and  change  is,  however,  impofti- 
ble,  being  a  contradiction .  This 
affedtion  mud  be  rooted  out,  or 
counteradled ;  and  a  diredtiy  op- 
polite  affedfcion  muft  take  place,  in 
order  to  a  perfon’s  fubordinating 
his  own  perfonal  intereft  to  any 
other  intereft  whatfoever. 

Therefore,  if  they  who  fpeak 
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of  felf-love,  fo  regulated  as  to  be 
fubordinate  to  a  proper  regard  to 
others,  and  to  the  general  good, 
mean  any  thing  which  is  confift- 
ent,  and  agreeable  to  the  truth, 
they  mull  intend  that  regard  to  our- 
feives,  which  is  not  felf-love,  but 
yeal  benevolence  to  the  whole,  and 
refpe&s  ourfelves  as  part  of  the 
whole  only.  This  regard  to 
ourfelves,  as  has  been  fhown, 
is  always,  of  neceflity,  fub- 
ordinate  to  the  good  of  the 
whole. 

3.  Self-love  is  fo  far  from  being 
enjoined  or  approved  in  the  com¬ 
mand,  “Thou  fhait  love  thy  neigh¬ 
bour  as  thy  fe If,”  that  it  is  utterly 
"Hfediidden.  Self-love  is  wholly  a 
partial  arFcftion,  giving  all  to  our¬ 
felves,  and  nothing  to  our  neigh- 
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hour-,  and  is  therefore  oppofed  to 
love  to  him  *  elpecially  to  loving 
him  as  ourfelves. 

Nothing  but  univerfal  benevo¬ 
lence  can  be  obedience  to  this  com¬ 
mand  }  and  fo  far  as  this  takes 
place  it  is  obeyed,  and  fell- love  is 
oppofed  and  mortified.  This  be¬ 
nevolence,  as  has  been  fliown,  im¬ 
plies  a  proper  regard  to  ourfelves, 
and  an  equal  regard  to  our  neigh¬ 
bour*  having  all  that  impartiality., 
and  love  to  our  neighbour  and  our¬ 
felves,  which  this  law  requires. — 
And,  by  the  way,  this  is  a  clear 
evidence  that  univerfal  benevo¬ 
lence,  with  the  affection  implied 
in  it,  is  that  in  which  all  holinefs 
confifis,  fince  no  other  kind  of 
love  is  obedience  to  this  command* 
but  he  who  has  this,  does  of  no 
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cefiity  love  his  neighbour  as  him- 
felf. 

On  the  whole,  it  appears  that 
tmce  different  kinds  of  affection 
have  been  called  felf-love.  The 
hrft  is  neither  fin  nor  holinefs,  but 
is  equally  implied  in  both.  The 
two  laft  are  directly  oppofite  to 
each  other  >  the  latter  being  gene- 

O  o 

ncral,  difinterefted  benevolence, 
extended  to  ourfelves  as  included 
in  the  wholes  find  is  the  fame  holy 
lo  ve  which  has  God  and  our  neigh¬ 
bour  for  its  object.  The  other  is 
contracted  felfifhnefs,  by  which 
felf  only  is  regarded,  and  exalted  a- 
boveGod  and  our  neighbour,  and  in 
oppofition  to  the  general  good  ;  and 
is,  in  every  degree  of  it,  iinful.--- 
This  felfifhnefs  is  properly  called 
felf-love  j  and  in  this  fenfe  the 
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word  will  be  ufed  in  the  following 
inquiry. 

That  univerfal  benevolence  is 
the  whole  of  holinefs  5  and,  on  the 
other  hand,  all  fin  confiils  in  felf- 
love,  will  more  fully  appear  by  the 
following  confideration  of  each,  in 
its  exercifes  and  fruits. 

Universal  good  will  compre¬ 
hends  all  the  love  to  God,  our 
neighbour,  and  ourfelves,  required 
in  the  law  of  God}  and  therefore 
miiit  be  the  whole  of  holy  obedi¬ 
ence. ---Every  pious  fentiment  and 
affedtion  is  comprifed  in  this }  and 
all  piety  in  words  and  practice  is 
but  an  exprefiion  of  this  love: 
Where  this  love  is  not,  all  outward 
expreffions  of  piety,  in  words  and 
adtions,  are  emptinefs  and  hypoc- 

rify.  Let  any  ferious  perfon  think 

K  a 
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what  are  the  particular  branches  of 
true  piety:  LetJiimview  each  one 
by  itfelfy  and  when  he  has  difcov- 
ered  the  nature  and  effence  of  it* 
he  will  find  that  difinterefted. 


friendly  affe&ion  is  its  diflinguifh- 
ing  characterise.  For  inftance, 
let  fear  and  reverence  of  the  divine 
majefty  be  confidered  in  this  view:. 
What  but  love  and  friendly  affec¬ 
tion  diftinguifhes  this  from  the  fear 
and  dread  of  devils  ?  All  the  holi¬ 
nefs  in  pious  fear,  by  which  it  is 
diffinguifhed  from  the  fear  of  the 
wicked,  confifts  in  love.  Leave 
all  difinterefted,  friendly  affec¬ 
tion  to  the  divine  being  out  of 
fear,  and  all  holinefs  is  excluded.--* 
Again,  if  we  confider  what  is 
contained  in  true  gratitude  to  God, 
we  fhall  find  difinterefted,  kind  af- 
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fedtion,  the  only  thing  wherein  it 
differs  from  the  affection  of  the 
moff  wicked  creature.  Where 
there  is  no  good-will,  there  is  no¬ 
thing  in  what  is  called  gratitude* 
better  than  that  which  the  legion 
of  devils  exercifed,  when  they 
were  fo  far  gratified  by  Chriil,  as 
to  be  differed  to  deftroy  the  herd  of 
fvvine.  But  fo  far  as  good-will  is 
exercifed,  the  goodnefs  of  God  to 
us  and  others,  will  excite  holy  grat¬ 
itude  j  which  is  nothing  elfe  but 
good-will  to  God  and  our  neigh¬ 
bour,  in  which  we  ourfelves  are 
included,  and  correfpondent  affec¬ 
tion,  excited  and  afted  out  in  the 
view  of  the  good-will  and  kindaefs 
of  God. 

And  univerfal  good-will  implies 
the  whole  of  that  affection  and  du- 
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ty  we  owe  to  our  neighbour.  It 
all  confifts  in  the  exercife  and  ex- 
preilion  of  this,  and  thofe  affec¬ 
tions  that  are  implied  in  it.  The 
exercife  and  pra&ice  of  righteouf- 
nefs  or  juftice  towards  our  neigh¬ 
bour,  implies  a  benevolent  regard 
to  him  and  his  intereft.  Where 
this  is  not,  there  is  no  exercife  and 
pradtice  of  juftice  in  the  heart, 
whatever  is  the  external  conduct  > 
for  juftice  confifts  in  doing  to  our 
neighbour,  as  we  would  he  fhould 
do  to  us  >  or  in  other  words,  lov¬ 
ing  our  neighbour  as  ourfelves. 
And  where  this  benevolent  regard 
to  our  neighbour  is,  there  is  juf¬ 
tice  5  for  this  love  worketh  no  ill 
to  our  neighbour. — And  as  right- 
eoufnefs,  truth  and  faithfulnefs  are 
implied  in  univerfal  benevolence. 
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fo  are  temperance  and  chaftity,  or 
fobriety  in  the  proper  rdlraint  and 
government  of  our  own  appetites 
and  paffions:  For  it  is  eafy  to  fee 
that  the  undue  indulgence  of  thefe, 
is  contrary  to  benevolence,  as  tend¬ 
ing  to  hurt  others,  or  ourfelves,  or 
both  y  and  fo  is  oppofite  to  the  ge¬ 
neral  good,  and  the  divine  com¬ 
mand,  in  which  all  the  crime  of 
fuch  indulgence  confiffs.  In  fhort, 
there  is  not  any  one  virtue,  or 
branch  of  godlinefs,  humanity  or 
fobriety  5  nor  any  duty  we  owe  to 
God,  our  neighbour,  or  ourfelves, 
that  is  not  comprehended  in  uni- 
verfal  benevolence  $  and  is  not  ne- 
ceffarily  exercifed  and  pradtifed,  fo 
far  as  this  affection  takes  place  in 
the  heart:  And  where  there  is  no 
defect  in  the  latter,  the,  former  are 
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found  n  their  ft:in,.is.  and  perfec¬ 
tion  :  For  the  whole  is  n  whinv  but 

o 

benevolence  aftecl  cut  in  its  proper 
nature,  arid  perfection  5  or  love  to 
God  and  our  neighbour  made  per¬ 
fect  ui  all  its  genuine  exercifcs  and 
expreffions. 

On  the  contrary,  all  fin  confifh 
in  feir-love,  and  what  is  implied  in 
this. 

Self-love  is,  in  its  whole  na¬ 
ture,  and  in  every  degree  of  it,  en¬ 
mity  againftGod.  It  is  not  fubject 
to  the  law  of  God,  nor  indeed  can 
be  y  and  is  the  only  affection  that 
can  oppofe  it.  It  cannot  be  recon¬ 
ciled  to  any  of  God's  conduct, 
rightly  underftood  5  but  is  in  its  ve¬ 
ry  nature  rebellion  againftit  j  which 
is  all  an  expreflion  of  that  love 
which  is  moft  contrary  to  felf-love. 
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This  is  therefore  the  fruitful  fource 
of  every  exercife  and  a£t  of  impie¬ 
ty  and  rebellion  againft  God,  and 
contempt  of  him,  that  ever  was^ 
or  can  be. — Self-love  exercifed 
and  indulged,  blinds  the  heart  to 
every  true  moral  excellence  and 
beauty.  This  dees  not  fuit  the 
tafte  of  the  felfilh  heart,  but  gives 
it  difgufl.  Self-love  is  the  founda¬ 
tion  and  reafon  of  all  that  blindnefs 
to  fpiritual  things,  to  God,  his  glo¬ 
rious  character,  works  and  king¬ 
dom,  which  the  feripture  repre- 
fents  wicked  men  to  have;  and  is 
therefore  the  fource  of  all  the  er¬ 
rors  which  men  imbibe,  as  well  as 
all  the  open  idolatry  in  the  heathen 
world,  and  falfe  religion  under  the 
light  of  the  gofpel.  All  this  is  a- 
greeable  to  that  felf-love  which 
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oppofes  God’s  true  character}  and 
under  the  influence  of  this,  men  go 
off  from  the  truth,  and  believe, 
love  ana  pradife  a  lie  •,  it  being  it* 
felf  the  greateft  pradical  lie  in  na¬ 
ture,  as  it  fets  up  that  which  is 
comparatively  nothing,  above  uni* 
verfal  cxifience.  Self-love  is  the 
fou-rce  of  all  the  profanenefs  and 
impiety  in  the  world  j  and  of  all 
the  pride  and  ambition  nmons  men  ; 
which  is  nothing  but  felfilhnefs  ad* 
ed  out  in  this  particular  way.  This 
is  at  the  bottom  of  all  the  worldli- 
nefs  and  lenfuality  into  which  men 
run>  as  it  blinds  their  eves  to  all 
true  good,  contrads  their  hearts, 
and  finks  them  down^  fo  that  they 
look  upon  worldly  enjoyments  to 
be  the  greatefl  good,  and  that  in 
which  their  true  interelt  lies.  This 
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is  the  Ip  ring  of  all  the  hatred  and 

ill-will,  ftrife  and  contention  among 

men  $  for  this  leads  men  to  hate  and 

oppofe  all  thofe  whom  they  view 

in  the  way  of  their  own  felfifh  in- 

tereft.  This  is  the  fotirce  of  all 

falfehood,  injuflice  and  opprellion 

under  the  fun  5  in  which  men  are, 

through  their  felfifhnefs,  feeking, 

by  undue  methods,  to  invade  the 

right  and  property  of  others.  Self- 

love  produces  all  the  violent  paf- 
lions,  envy,  wrath,  clamour  and 

evil  {peaking,  of  which  men  are 
guilty.  Take  away  felfiilmefs,  and 
,all  the'fe  would  ceafe  immediately. 
And  if  there  be  any  other  fin,  any 
thmg  which  is  contrary  to  the  di¬ 
vine  law,  if  is  briefly  comprehend¬ 
ed  in  this  fruitful  fource  of  all  ini¬ 
quity,  self-love. 
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And  lienee  we  may  fee  that  holy 
Jove  is  wholly  a  difntcrefied  affec¬ 
tion,  and  in  whatfenfe  itisfo.  Self- 
love  is  wholly  an  interefted  affec¬ 
tion,  as  fe If  is  the  only  objeft  of  it. 
Holy  love  has  no  regard  to  felf,  as 
i elf  y  but  is  a  regard  to  the  greatefl 
general  good  and  intereft  5  the  glory 
of  God  in  the  higheft  glory  of  his 
kingdom,  and  the  greatefl:  good  of 
the  creation.  So  far  as  a  man  exer- 
cifes  holy  love, he  hasno  other  inter- 
eft  but  this  y  as  all  is  devoted  to  this, 
and  given  up  for  the  fake  of  it.  And 
in  thisfenfe  all  his  love  is  difintereft- 
ed,  as  it  feeks  not  any  felf  intereft, 
but  the  contrary.  He  who  exerci- 
festhis  difinterefted  love,  has  plea¬ 
sure  indeed, and  is  purfuing  an  inter¬ 
eft  and  happinefs  >  though  it  be  not 
a  felfiflx  intereft,  but  that  in  the  pur- 
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iuit  of  which  he  renounces  what, 
fell-love  feeks. 

A  judge  is  faid  to  be  interested  in  a 

caufe  he  is  to  decide, fo  far  as  his  own 

perfonal  iutereft  is  concerned  in  it- 

• 

and  his  felf-love  will  influence  him 
to  take  one  fide, rather  than  the  other 
which  renders  him  unfit  to  judge  the 
„  caufe.  But  it  his  own  perfonal  in- 
terellbenot  concerned  in  the  cafe, 
and  there  be  nothing  to  bias  him  to 
one  fide  rather  than  the  other,  he  is 
faid  to  be  difintereiled.  And  though 
he  may  be  bribed, or  fome  way  inter - 
eiled  in  the  matter  >  yet  if  he  is  not 
at  all  influenced  by  this,  and  decides 
the  caufe  contrary  to  the  dictates  of 
felf-love,  he  is  faid  to  aft  difinterefi- 
edly.  In  fuch  a  fenfe  as  this,  all  ho¬ 
ly  affection  is  difinterefted.  Such  a 
judge,  when  he  renounces  all  felfifh. 
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confiderations,  and  efpoufes  the 
caufe  of  the  widow  and  fatherlefsy 
and  delivers  them  from  the  hand  of 
oppreflors,  has  an  intereft  which  he 
feeks  j  but  not  an  intereft,  which 
felfifhnefs  prompts  him  to  purfue  : 
And  the  more  he  interefts  himfelfin 
the  caufe  of  the  poor,  helplefs  wid¬ 
ow,  and  the  greater  pleafure  he 
takes  in  helping  her,  the  more  difin-^ 
terefted  are  his  exertions  and  con- 
duel,  and  the  more  isfelf-love  coun¬ 
teracted  and  mortified. 

So,  he  who,  in  the  exercife  of  ho¬ 
ly  love,  purfues  the  glory  of  God, 
and  the  highefl  intereft  and  happi- 
nefs  of  his  kingdom,  which  includes 
the  greateftgoodof  his  fellow  crea¬ 
tures  5  purfues  the  bed,  the  moft  im¬ 
portant  intereft,  and  has  the  moft  no¬ 
ble,  refined  pleafure  in  the  exercife 
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of  this  afFcftion  ;  yet  in  all  this  he  is 
woolly  d i fin te refled ,  as  he  oppofes 
feiftftmeis,  and  all  regard  to  felf, 
which  is  not  implied'  in  being  thus 
devoted  to  the  greateft:  general 
good,  and  forfakes  the  whole  inter- 
eft  which  felf-love  feeks,  for  the 
fake  of  the  kingdom  of  God. 


SECTION  V. 


In  which  the  foregoing  account  of  fin 
and  holinef s  is  fhuwt  to  be  agreea-- 
hle  to  reafon. 

I  I*  is  moil,  reafon  able  that  the 
common  and  greateft  good  of 
the  whole,  lliould  be  fought  by  eve¬ 
ry  particular  member  of  it :  That 


every  one  ftiould  be  fo  devoted  to 
the  good  of  the  whole,  as  to  give  up 
the  lefs  good  of  individuals,  and 
cordecjuently  his  own  perfonal  intej- 

L  % 
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eft  whenever  inconftftent  herewith  . 
Thus,  it  is  highly  reafonable  that  a 
particular  member  of  a  community 
fhould  cheerfully  give  up  all  his 
perfonal  intereft,  his  whole  eftate, 
and  even  his  life,  when  this  is  evi¬ 
dently  neceffary  to  fave  the  whole 
nation  from  ruin.  If  a  city  is  on  fire, 
and  in  order  to  flop  its  progrefs,  and 
five  the  city,  it  is  neceffary  that  the 
houfe  of  a  particular  perfon  fhould 
be  totally  demolished  *,  he  fhould  - 
with  pleafure  give  up  his  houfe  to  be 
deftroy ed,  however  magnificent  and 
coftly,  and  though  it  contain  all  he 
has  in  the  world.  If  in  this  cafe  a 
man  fhould  hefitate  a  moment,  and 
be  inclined  to  fave  his  own  houfe,  to 
the  utter  deftru&ion  of  the  whole  ci¬ 
ty  y  every  one  would  condemn  him 
as  acting  a  moft  unreafonable,  fordid 
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part.  But  if  he  be  fuch  a  friend  to 
thecity,and  intereftshimfelf  fo  much 
in  its  welfare,  as  to  take  more  pleas¬ 
ure  in  Saving  it,  even  at  the  expence 
of  all  he  h  as  in  the  world,  than  a  felf- 
ifh  man  can  have  in  whatever  he 
poflefes,  he  will  be  applauded,  as 
one  of  an  excellent  fpirit.  And  e- 
very  one. mull  grant  he  ought  to  be 
imitated  by  all.  Andit  is  reafonable 
that  every  one  of  thefociety  fhould 
be  regarded  by  the  reft,  according 
to  his  importance  and  worth  >  his 
difpofition  and  ability  to  promote 
thegreateftgood  of  the  whole  corn-* 
munity. 

But  this  is  uni  verfal,  diftnterefted 
be.'.evolence.  Nothing  but  this  will 
form  men  to  fuch  exercifesand  con¬ 
duct  But  where  this  benevolence 


reigns  hi  every  heart,  each  one  will 
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>e  thus  a  friend  to  all.  He  who  has 
this  benevolence,  will,  by  it,  beu- 
nited  to  the  grand  community  of  the 
univerfe,  including:  all  exigence, 
and  be  devoted  to  the  good  of  the 
whole  :  And  as  this  is  comprifed  in 
the  glory  of  God,  and  the  perfec¬ 
tion  and  happinefs  of  his  kingdom, 
this  will  be  the  objeft  of  his  affec¬ 
tion,  and  he  will  fubordinate  all  to 
this  >  and  in  fo  doing  will  a£t  a  mo  ft 
reafonable  part. 

On  the  other  hand,  nothingcan  be 
more  unreafonabi  e  than  thatevery  in- 
dividual  fhould  be  altogether  felfifh, 
and  feek  his  own  perfonal  intereft 
only  *  not  caring  what  becomes  of 
the  community,  or  any  belonging  to 
it, further  than  his  felfifhnefs  prompts 
him  to  it  y  being  ready  at  any  time 
to  facrifice  the  public, and  the  greateft 
good  of  every  individual  to  bis  own. 
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private  advantage5  however  impor- 
tantand  worthy  he  island  whatever 
obligation  he  is  under  to  him. 

This  carries  in  it  every  thing  mean, 
milch  ievous  and  perverfe.  But  this 
is  felf-love.  This  is  the  nature-  and 
tendency  of  every  degree  of  it5 
though  it  may  be  many  ways  under 
reftraints,  and  often  put  on  the  ap¬ 
pearance  of  benevolence  and  friend- 
ihip. 

II.  This  uni ver fill  benevolence 
alone,  can  produce  the  flrong,  hap¬ 
py  union  of  intelligences,  which 
reafon  teaches  muft  be  the  attendant 
of  holinefs.  It  fixes  each  in  his  proper 
place, and  effe&s  t  he  higheft  and  moft 
beautiful  harmony  conceivable. 

IH.  Reason  teaches  thatuniver- 
fal  benevolence  is  the  hinhefl  o-ood 

O  O 

of  intelligences.  This  nukes  every 

- 
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one  a  wile,  hearty  friend  to  all  the 
red,  and  devotes  him  to  the  public 
good  :  By  which  the  higheft  com¬ 
mon  good  has  the  greatell  poffible 


fecurity,  and  is  advanced  to  the  ut- 

*  — 


moil;.  Should  akingand  his  fubjects 
be  thus  united  in  the  mod:  perfed 
friendlhip  to  each  other,  and  entire¬ 
ly  devoted  to  the  higheft  general 
good  5  each  one  knowing  wherein 
it  confids:  And  the  community  hav¬ 
ing  wifdom  to  contrive,  and  power 
to  execute  the  bell  means  to  effedfc 
it  3  there  would  be  no  evil  in  this 
kingdom,  but  what  is  neceflary  to 
promote  the  general  good  3  which 
would  be  advanced  to  the  higheft 
degree  3  and  it  mud  be,  in  this  re- 
Ipedt,  the  mod:  happy  community 
imaginable. 

And  this  raifes  the  happinefs  of 


:: 


-  -  —  >- 
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each  individual  to  the  higheft  pitch 
his  capacity  will  admit.  For  his 
univenal  benevolence  will  necefla- 

rily  put  him  inpolTeflion  of  the  good 
of  the  whole,  and  of  every  particu¬ 
lar,  fo  tar  as  he  perceives  it,  and  in 
pioportion  to  the  degree  of  his  be¬ 
nevolence.  By  hisdifinterefted  good 
will,  this  is  become  his  good  5  or 
he  enjoys  it  as  much  as  if  it  were  his 
°yrn  perfonal  good  }  whereby  he 
has  immenfely  more  happinefs  than 
in  any  other  poflible  way  :  And,  in 
proportion  to  his  good  will  to  the 
whole,  he  takes  pleafure  in  others 
who  are  friends  to  the  fames  and 
mud  be  filled  with  a  peculiar  fatif- 
tafli  >n  and  delight,  while  he  fees  all 
-  around  him,  not  only  delighting  in 

himfelf,  as  a  friend,  to  the  whole,  but 
devoted  to  the  general  good. 
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This  may  be  applied  to  the  grand 
.■community 9  the  kingdom  of  god  5 
which  comprehends  GOO  ,  the  fu~ 
preme  king.  and  all  who  are  volun¬ 
tarily  united  in  fubjcciioa  to  him. 
The  reafon  of  man  cannot  invent  a- 
ny  way  to  fecure  and  promote  the 
happi-nefs  ot  this  community,  unlefs 
univerfal  benevolence  be  introduc¬ 
ed.  And  no  other  kind  of  virtue  is 
neceflary  to  theliigbek  conceivable 
good  or  the  whole,  and  every  indi- 
viduaiT  ,  f 

But  felf-1  ove,  when  it  has  its  gen* 
uine,  unreftr.ained  influence^deUroys 
ail  public  good.  T  his  is  the  moth¬ 
er  of  all  the  lulls  which  bring  evil 
into  the  univerfe.  It  prevents  ndL 

%  This  might  he  more  particularly  illuftra- 
ted  ;  but  is  left  to  the  pleafiug  confem-po  o  >n 
the  benevolent  friends  of  Chriit  and  kii 
kingdomt 


Viduals  enjoying  the  good  of  others  j 
and  indeed  blinds  them  to  all  true 
happinefs.  It  contracts  the  mind, 
and  degrades  it  below  the  proper 
purfuits  of  a  rational  creature,  and 
entails  mifery  on  its  unhappy  fub- 
jeCt,  and  votary. 

IV.  The  natural  world,  we  know* 
Was  created  for  the  moral  ;  and  it  is 
generally  granted  that  the  former  is 
an  emblem  of  the  latter.  We  may 
hence  expeCt  to  find  that  in  the  for¬ 
mer,  which  bears  a  confpicuous  a- 
nalogy  to  holinefs,  the  perfection 
and  glory  of  the  intellectual  fyftem  : 
And  this  mull  be  the  general  law  of 
a  til  aCtion,  the  common  bond  of  uni¬ 
on  in  our  material  fyftem-;  by  which 
all  bodies  are  mutually  attracted, 
and  tend  to  one  center:  Every  part, 
While  it  attraCts,  being  atfo  attra'CH 
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ed  by  the  whole,  is  fixed  in  its  fla^ 
tion,  and  extends  its  influence  to 
all  3  fo  that  each  particle  has,  in  a 
fenfe,  a  regard  to  the  whole, and  con¬ 
tributes  to  the  general  good.  This 
is  the  fource  of  the  order  and  beauty 
fo  obvious  in  our  world.  The  fun, 
the  center  of  all,  fpreads  his  kind  in¬ 
fluence  over  the  whole  >  and  each 
inferior  body,  at  the  fame  time  it 
pays  a  due  regard  to  all  other  bodies 
pays  him  a  fupreme  regard.  This 
is  one  fxioft  Ample  affection,  univer- 
fal  attra&ion:  A  moll:  clear,  ftriking 
refemblance  of  univerfal  benevo-  , 
lence  in  the  moral  world,  in  which 
all  its  union  and  glory  confift. 

Further,  the  repulfive  quality 
found  in  fome  bodies,  by  which  they 
refift  others,  and  which,  ftmuld  it 
irniverfally  obtain,  without  control* 


//  hat  is  ho l / nefs  a ccord i ng  to  r caJon .  cj ^ 

would  ill  ue  in  the  dcftru&ion  of  the 
material  world,  is  an  apt  reprefent- 
ation  of  felf-love 


Thus  reafon,  nature,  and,  1  may 
add,  general  experience,  join  to 
point  out  univerfal  benevolence  as 
the  fu.ni  of  all  hohnefs.  —  Hence  al- 
mofi  all  writers  on  morality  have- 
made  virtue  to  confift  chiefly,  if  not 
altogether,  in  what  they  call  univer- 
fal  benevolence  ;  though  many  of 
them  have  left  GOD  and  his  king¬ 
dom,  the  great  object  oi  true  bene¬ 
volence,  out  of  their  fy item  ;  Nor 
have  they  diftinguifhed  properly 
between  benevolence  and  felf-love. 


SECTION  VI. 

In  which  is  ftoown  that  holinefs ,  as 
taught  in  divine  revelation ,  con  ft  (Is 
in  univerjal  benevolence 5  agreeable 
to  the  foregoing  account . 


rJ^1HE  holy  fcriptureis  the  belt  and 
only  fure  guide  in  determining 
the  queftion  before  us  3  which  has 
therefore  been  kept  in  view  in  what 
has  been  already  fa  id  :  But  we  fhall 
now  confultit  more  particularly. 

I.  The  revealed  law  of  God 
teaches  what  true  holinefs  is.  This 
is  not  only  theftandard  of  all  mor¬ 
al  excellence  and  perfection.  It 
is  not  only  the  ftandard  of  all  holi¬ 
nefs  in  the  creature  3  but  is  a  tran- 
fcript  of  the  moral  perfection  o^ 
God.  Nothing  more  is  neccffary 
then,  in  order  to  know  what  holi¬ 
nefs  is.,  in  God  and  the  creature,  but 
to  underhand  this  law. 


lot 
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Our  Saviour  has  taught  us,  as  has 
been  before  obferved,  that  all  the 
law  requires  islove  >  Confequcntly 
holinefs  mull  confiil  wholly  in  love. 
We  have  confidered  what  kind  of 
love  this  mull  be  j  and  arguments 
have  been  offered  to  prove  itconfifts 
in  univerfal,  difinterefted  benevo¬ 
lence  :  At  the  fame  time,  what  is 
meant  by  this,  has  been  explained. 

Our  prefent  inquiry  is,  whether 
this  be  the  love  required  in  the  di¬ 
vine  law?  The  anfweris  not  diffi- 
t-tilt  to  him  who  willattend 


The  law  does  not  require  felf- 
lovej  but  love  to  God,  and  out 
neighbour  >  not  from  felfifh  motives, 
which  is  nothing  but  felf-love  ex¬ 
tended  to  them,  meerly  becaufe  of 
oai  connexion  with  them^  or  the 
benefit  we  have  received,  or  hope  to 
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receive  from  them,  orbecaufe  they 
love  us.  Our  faviour tells  us  this  is 
not  holinefs,  but  confiftent  with  be¬ 
ing  wholly  fin  fill.  c  For  if  ye  love 

* 

them  which  love  you,  what  reward 
have  you  ?  Do  not  even  the  Publi¬ 
cans  the  fame  V* 

Let  any  one  confulthis  own  fenfe, 
whether  he  accepts  that  as  true  re- 
fpeft  and  love  from  any  one,  which, 
appears  to  be  wholly  felfifhj  being 
nothing  but  a  regard  to  the  benefit 
to  himfelf which  he  hopes  to  receive 
from  him.  He  will  at  once  feel  that 
this  has  nothing  of  thenature  oftrue 
love  j  but  is  a  mean,  fordid  affec¬ 
tion,  which  he  cannot  butdefpife. 
And  this  is  the  fenfe  of  all  mankind, 
in  their  own  cafe  3  however  they 

j 

may  put  off  their  Maker  with  fuch 


s  Matt*  v.  46. 
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iclfifh  affection,  and  think  he  will 
accept  it  at  their  hands,  as  true  love 
andholinefs.  Thus  the  degenerate 
priefis  in  Ifrael  offered  that  to  Goo* 
which  would  affront  their  governor, 
had  they  offered  it  to  him  5  nor 
would  they  accept  it  from  their 
neighbour. # 

I  he  love  to  our  neighbour,  which 
the  law  of  God  requires,  is  certainly 
univerfal,  difmterefted  good  will, 
lince  it  is  a  love  which  will  difpofe 
11s  to  do  good  unto  all  men ,  and  mu  ft 
extend  to  our  greateft  enemies :  For 
no  love  but  this  will  do  fo.  There¬ 
fore  when-Chrift  himfelfgave  an  in- 
fiance  of  this  love,  he  produced  one 
in  which  there  is  nothing  but  the 
moftdifinterefted  goodnefs  5  benev¬ 
olence  towards  an  enemy  in  dif- 

#m*i.  1.  a*  "  ~ 
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trefs.^  This  we  are  fure  he  would  not 
have  done,  if  this  were  not  the  very 
love  required  in  the  command.  And 
he  exprefsly  declares  that  the  com- 
mana  Goes  not  mean  a  love  to  our 
neighbour,  as  diftinguifhed  from 
our  enemy, as  it  was  then  underftood 
by  the  Jews  y  but  love  to  enemies, 
which  w idles  them  well,  and  will 
lead  us  to  do  them  good,  however, 
injurioufly  they  treat  us.  § 

And  is  itnot  very  unreafonable  ta 
fuppofe,  that  the  fecond  command, 
which  our  Lord  fays  is  like  unto  the. 
fird,  requires  fomething  of  a  differ¬ 
ent  kind,  though  it  be  called  by  the 
fame  name,  love?  There  can  be  no 
difference  but  what  arifes  from  the 
very  different  objects  of  this  fame 
love. 

--  V-  '  .  "  "  ^  '  ■  ■■■■  ■"■  r  i 

•  Luk.  x.  25, ——37,  f  Mat-  v.  43  44. 
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St.  John  teaches  us  that  love  to 
God,  and  to  our  brother  or  neigh- 

J  o 

hour,  is  infeparahle  >  that  he  who 
loves  one  ofthefe,  certainly  and  ne- 
ceflarily  loves  the  other  which 
could  not  be,  if  love  to  God  was  dif¬ 
ferent  in  kind  from  love  to  our 
neighbour.  cIf  any  man  fay,  Hove 
God,  and  hatethhis  brother,  he  is  a 
liar.  Whofo  hath  this  world’s  good, 
and  feeth  his  brother  have  need, 
and  fhutteth  up  his  bowels  of  com¬ 
panion  from  him,  howdwelleth  the 
love  of  God  in  him  ?’*  It  is  to  be 
obferved,  that  the  love  to  our  bro¬ 
ther,  here  fpoken  of,  is  the  love  of 
good  will,  exprefTed  in  fhowing 
kindnefs  to  him  and  indeed  the  a- 
poftle  (peaks  of  no  other  kind  of  love 
in  this  epiftle,  as  every  inftance  of 

**  1  iii*  17*  iv.  20. 
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love  which  he  mentions,  is  love  of 
benevolence.  Now,  if  love  to  God 
is  not  difinterefted  good  will,  how 
can  this  imply  good  will  to  our 
bi other,  or  lead  to  it,  fo  as  to  form 
an  infallible  connexion? 

It  nas  been  faid,  that  he  who  loves 
God,  is  hence  led  to  love  his  neigh- 

o 

hour,  in  obedience  to  God's  com¬ 
mand,  and  from  his  example,  who 
is  good  to  all }  and  not  becaufe  love 
to  God,  and  kind  affedtion  to  our 
neighbour,  is  the  fame  kind  of  love. 
To  this  it  may  be  anfwered, 

i.  That  love  to  God,  which  is 
not  difinterefted  good  will,  nor  im¬ 
plies  it,  is  no  principle  of  obedi¬ 
ence  to  the  divine  command,  and 
can  have  no  tendency  to  it.  No 
love  will  difpofe  men  to  obey  God, 
but  the  love  of  c<  good  will 
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or  the  love  by  which  they  are  true 
friends  ofGoD.  He  who  does  not 
ooey  God  from  this  motive,  does 
not  obey  him  at  all :  He  is  influenc¬ 
ed  only  by  fear,  which  none  will 
fay  is  true  obedience.  Therefore 
they  who  aflert  we  are  led  to  love 
our  neigbour,  purely  becaufe  God 
commands  it,  and  from  love  to  him,’ 
if  they  attend  to  their  own  ideas, 
will  find  they  fuppofe  this  to  be  love 
of  good  will,  which  is  the  very 
thing  they  are  attempting  to  oppofej 
and  fo  contradict  themfelves  in  the 
fuppofition  they  make,  and  really 
grant  all  we  aflert. 

a.  If  love  to  God,  which  implies 
no  good  will  to  him,  could  induce 
to  obedience  in  any  inftance,  it 
would  not  difpofe  him  to  obey  this 
command,  and  exercife  good  will 
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to  his  neigbour,  and  fuch  command 
will  not  in  the  leaf!  influence  him  to 
it.  If  his  inducement  to  love  his 
neighbour  be  wholly  from  felfifti 
principles,  which  is  always  the  cafe, 
where  there  is  no  difinterefted  good 
will,  it  is,  by  the  fuppofition,  not 
love  of  his  neighbour,  but  of  him- 
feif  only  >  and  isfo  far  from  obedi¬ 
ence  to  the  divine  command,  that  it 
is  rebellion  againftit. 

3  God’s  univerfal,  difinterefted 
good  will  cannot  be  a  motive  to 
love  our  neighbour,  with  the  fame 
good  will,  any  further  than  we 
are  pleafed  with  it  >  for  we  are 
never  difpofed  to  imitate  what  we 
difiike.  But  to  be  pleafed  with  this 
goodnefs  of  God,  fuppofes  our 
hearts  to  be  in  the  excrcife  of  the 
fame  for  benevolence  is  implied 


S cript ure  Holi nefis.  i  c  ^ 

in  taking  plcafure  in  benevolence, 
as  has  been  lhown.  This  there¬ 
fore  fuppofes  that  good  will  is  im¬ 
plied  in  that  love  to  God,  which 
leads  us  to  the  love  ofgood  will  to 
our  neighbour  *  fo  fuppofes  the 
very  thing  it  is  adduced  to  oppofe. 

Thus  impoffibie  is  it  to  account  for 
that  infeparable  connexion  of  love 
to  God,  with  good  will  to  our 
neighbour,  which  the  feripture 
aflerts,  unlefs  this  love,  in  thefe 
two  branches  of  it,  is  the  fame  in 
kind.  But  i f  love  to  God  be  in  its 
nature,  uni verial,  diiinterefted  good 
will,  the  feripture  reprefentation 
appears  confident  and  intelligible. 

rrt  *  , 

i  hus  it  appears  that  tuc  love 

required  in  the  law  or  God  is  uni- 

verfal,  difinterdled  goodnefs  in  all 

its  branches,  attendants  and  fruits; 
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Therefore  this  is  holinefs.  But  it 
niuitbe  further  oblerved, 

God  in  giving  fueh  a  law,  re¬ 
quiring  fuch  love,  has  exprefled  his 
univei  fal,  difinterefled  goodnefs, 
and  fhewed  that  his  moral  charac¬ 
ter  confifls  in  love.  We  have  good 
authority  therefore,  even  from  the 
divine  law,  to  fay,  that  God  is  love. 
His  love  is  as  really  exprefled  in  the 
law,  as  in  the  gofpel.  In  the  latter, 
this  difinterefted  love  and  goodnefs, 
which  appears  in  the  law,  is  exprefT- 
ed  and  adted  out  in  a  more  full  and 
glorious  manner  and  degree,  and 
fet  in  a  more  affedting  and  ftriking 
light.  In  this  fenfe  the  law  is  good, 
it  is  love  and  goodnefs,  as  really  as 
the  gofpel.  And  as  the  divine  holi¬ 
nefs  is  exprefled  in  the  law,  in  re¬ 
quiring  love  i  fo  the  creature,  by 


HI 
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exercifing  this  fame  love,  is  a  par¬ 
taker  of  God’s  holinefs,  or  of  the 
divine  nature,  as  the  feripture  rep- 
refentsthe  matter:  He  is  transform¬ 
ed  into  the  image  of  God  ;  or,  as  St. 
John  expreiles  it,  “  God  is  love, 
and  he  that  dwelleth  in  love,  dwell¬ 
ed!  in  God,  and  God  in  him”.* 


Ony.  The  law  is  not  all  love  and 
goodnefs.  Itrequires  love  indeed, 
but  itis  guarded  with  the  moflaw- 
ful  fanchon,  and  curfes  him  who 
does  not  obey  it  perfectly.  This 


*  l  Joh.  iv.  16,  It  is  ebfervable,  that  as  the 
apoBle  fays  here,  ‘  He  that  dwelleth  in  love 
dwelleth  in  God,  and  God  in  him,’  he  alfo  favu’ 
chap,  m.ver.  34.  *  He  that  keepeth  his  com¬ 
mandments,  dwelleth  in  him,  and  he  in  biro.’ 
Whence  it  ^  appears,  that  dwelling  in  love ,  and 
keeping  God's  commandments ,  is  the  fame  thinv  • 
Confequently  love  comprifes  all  the  obedience 

7?fit‘ '  77  a,3  St’  Pat‘!  fa3’s-  ‘  18  the 

ftjlfiJtiijg  of  the 
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is  not  an  expreffion  of  love,  but  jftridt 
and  awful  juftice.  What  love  can 
there  be  in  curling  a  {inner,  and 
punifhing  him  forever  ?  Love  is 
exercifed  in  faving  finners,  but  not 
in  damning  them. 

Ans.  He  who  is  infinitely  good, 
is  in  the  fame  degree  an  enemy  to 
ail  oppofition  to  the  higheft  good. 
This  will  be  the  greateft,  the  only 
crime  in  his  view*  and  from  this 
love,  he  will  be  difpofed  to  maintain 
his  law,  which  requires  love,  in  the 
puniihment  of  all  fuch  who  turn  en¬ 
emies  to  the  greateftgood  oi being, 
according  to  their  defert.  This  is 
the  only  way  in  which  this  love  can 
properly  exprefs  itfelf  in  the  divine 
law.  Had  God  commanded  love, 
and  not  threatened  the  contrary 
with  the  mod  dreadful  puniihment. 
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he  would  not  have  expreffed  his 
Jove  and  goodnefs,  as  he  hits  done 
by  this  threatning.  In  this  view, 
divine  juilice  is  nothing  but  the 
moltperfedt  love  and  goodnefs,  and 
exercifed  in  a  proper  way  againft 
the  enemies  of  this  goodnefs, 
mani felled  in  hating  and  punifhing 
fuch.  And  the  fufferings  inflicted 
on  the  fon  ofGoD,  when  he  hood  in 
the  place  of  finners  >  and  the  eternal 
punilhment  of  the  wicked  in  hell, 
aie  the  neceffary  effebt  and  proper 
expreffion  of  divine  love  j  even  that 
fame  love  which  is  expreffed  in  the 
precepts  of  God’s  law,  or  by  any 
other  medium.  This  is  nothing  but 
univerfal  benevolence,  which  fecks 
the  greateft  good  of  the  whole, prep^ 
erly  expreffed  in  this  way. 

0 

Divine  love  comprehends,  wiff 

N  -i 
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d'om?  juflice,  truth  and  faithfulnefs, 
and  every  moral  perfection  and  ex¬ 
cellence  \vhatfoever.#  What  is  call- 


*  Wifdom  coniifts  in  propofing  the  wifelt 
and  be»t  end,  and  purfuing  it  by  the  mod  prop^ 
er  means.  This  is  comprifed  in  univerfal  be* 
nevo’enee,  which  fixes  on  the  greateft  good  of 
the  whole,  and  feeks  it  as  the  fupreme,  ultimate 
end.  He  who  has  not  univerfal  benevolence, 
does  not  propofe  and  purfue  the  wifeft  and  bell 
end  ;  but  is  wholly  blind  to  it.  T  hus,  uni¬ 
verfal,  difmterefted  goodnefs  appears  to  be  that 
in  which  all  true  wifdom  conlifts.  This  there¬ 
fore  mod  be  the  holinefs  which  is  called  wif¬ 
dom  in  feripture  :  And  its  oppofite,  felfifhnefs 
is  the  foolifhnefs,  which  is  there  oppofed  to 
wifdom. 

It  may  be  alfo  obferved  here  that  righteous  and 
holy  often  mean  the  fame  thing  in  feripture  ; 
and  right eoufnefs  frequently  intends  holinels  ; 
and  is  often  ufed  to  exprefs  the  whole  of  God’s 
moral  character  ,  though  it  is  many  times  uf¬ 
ed  in  a  more  limited  fenfe,  and  intends  holinefs 
as  exercifed  with  regard  to  fome  particular  oh- 
je6l.  But  it  never  iignifies  anything  which  is 
not  holinefs,  and  does  not  comprife  love  ;  and 
the  whole  is  comprehended  in  univerfal,  difin- 
terefted  benevolence.  He  who  has  this,isV^to- 
,  his  heart  is  right  towards  all  beings,  and 
difpofedto  give  every  one  his  due.  This 


Scripture  Holinefy.  1 1 5; 

ed  by  thefe  different  names',  is  but 
one  molt  fimple  thing,  even  divine 
love  3  for  God  in  his  whole  moral 
character  is  love.  Take  away  love 
and  goodnefs,  and  there  will  be  nei¬ 
ther  wildom,  truth,  faithfulnefs,  nor 
juftice*  for  they  have  no  exiftenee 
but  in  the  exercife  of  love  y  and 
love  implies  all  thefe,  and  neceflari- 
ly  a£ls  out,  fo  as  to  form  a  charac¬ 
ter,  properly  denoted  by  thefe 
names,  as  it  appears  to  creatures  in 
different  relations,  and  refpedts  dif¬ 
ferent  objects. 


right  ’oufnefs,  in  the  moft  proper  and  cempre. 
henfive  fenfe  of  the  word  ;  and  without  this 
love  there  is  uo  righteoufnefs,  Hence  right¬ 
eoufnefs  feems  to  be  put  fo-  crimes  for  good* 
neis  and  mercy.  See  Pfalrn.  36  10.89,  16. 
103  »7*  M3*  n.  12,  145,7  ——So  holinefs  ev- 
idently  means  the  divine  goodnefs.  See  Pfal. 
30.  4.  97.  i2. 
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The  law  of  God  then  leads  us  to 
eonfider  holinefs  as  confiding  in  uni- 
verfiil,  difinterefted  good  will,  con- 
fidered  in  all  its  genuine  exercifes 
and  fruits,  and  a£ted  out  in  all  its 
branches  towards  God,  and  our 
neighbour.  This  holinefs  is  exer- 
cifed  towards  God,  in  fuch  a  regard 
and  kind  affedtion  for  him,  as  to  be 
wholly  devoted  to  his  honor  and 
interefl;,  and  the  honor  and  glory  of 
his  kingdom,  and  feek  it,  as  the 
higheft  and  ultimate  end.  This, 
good  will  exercifed  towards  GoDy 
his  kingdom  and  intereft,  with  all 
thofe  affediions  it  comprifes,  is  to 
love  God  with  all  the  heart.  This 
fame  holineis  orlove  is  exercifed  to^ 
wards  our  neighbour,  in  wifhing 
and  purfuing  the  greateftgood  of  all, 
and  of  ourfelves  as  included  in  the 


Scripture  Holinefs .  1x7 

whole  y  and  in  all  that  diiinterefted 
■affect  ion  which  is  necelTarily  im¬ 
plied  in  this. 

And  let  it  be  obferved  here,  that 
this  love  to  our  neighbour,  as  it  re- 
gards  thegreateft  good  of  the  whole, 
as  its  chief  object,  and  refpedts  the 
good  of  individuals,  as  included  in 
this ;  and  as  the  greateft  good  of 
mankind  coniifts  in  being  the  volun¬ 
tary  fubjefts  and  fervants  of  Chrift, 
in  belonging  to  his  kingdom,  and 
promoting  the  higheft  intereft  of 
that  ;  This  love,  I  fay,  is  not  really 
adiftin£t  thing  from  feeking  the  glo¬ 
ry  and  kingdom  of  God  ;  as  thefe 
perfectly  coincide.  In  feeking  the 
glory  of  God,  and  intereft  of  his 
'kingdom,  we  necefl'arily  feek  the 
greateft  good  of  mankind  ;  and  fo 
far  as  we  are  devoted  to  their  heft 
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^ntereft,  we  aft  as  friends  to  God, 
and  fee k  his  honor,  and  the  intereil 
of  his  kingdom .  The  whole  there- 
toic  is  fummed  up  in  feeking  firji  the 
kingdom  of  God ,  or  making  this  our 
iupreme  and  ultimate  end  ;  fo  as  to 
be  willing  to  do  or  fuffer  any  thing 
that  fliallbc  necefiary  or  proper  to 
promote  this.  In  this  the  love  of 
God  and  our  neighbour  center  in  one 
point,  fo  that  they  cannotbe  divid¬ 
ed  ;  and  this  affeftion  in  which  all 
holinefs  confifts,  really  has  but  one 
objeft,  viz.  The  kingdom  of  God. 
Our  divine  teacher  fets  the  matter 
in  this  light,  and  fpeaks  as  no  mai) 
would  have  fpoken,  when  he  direfts 
men  to  feek  the  kingdom  of  God,  as 
the  only  object  of  their  purfuit,  for 
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the  lake  of  which  he  commands  them 
to  forfake  every  other  intereft.* 


*^ee  Matt.  vi.  33.  Luk.  xii.  gi.xviii  29. 
In  Matthew,  the  words  are,  “  Seek  firtl  the 
kingdom  of  God,  and  his  righteoufnels-’'  The 
kingdom  of  God  is  the  kingdom  which  Chrift 
«  credtng,  and  bringing  to  its  higheft  per- 
lettion  and  glory  j  and  comprehends  God’s 
moral  kingdom,  in  its  whole  extent  ;  in  which 
js  the  full  and  moft  complete  difplay  of  the 
divine  perfedt  tons,  or  gory  ;  and  all  the  good 
ano  happmefs  of  the  creation.  This  is  «  that 
great  city  the  holy  j,  rufalem,”  which  St.  John 
«w,  *  uefeending  out  of  heaven  from  God. 
JutviHg  the  glory  of  Got/,"  Rev.  xxf  to  it 
To  feck  this  kingdom frH,  is  to  make  the  in’ 

j  >  aPP"it,s  and  g!0rv  of  it  our  ultimate 
end,  lo  as  to  do  all  for  its  fake,  and  fubordL 
nate  every  thing  to  this  This  kingdom,  con, 
itoered  in  its  tu.l  extent  ano  all  its  appt  nriages 
*'  'he  rll  the  only  o  jed  ol  the  define  and’ 
purfuit  of  Chrift  hrmleif:  So  that  in  tlufe 

worn,  be  d. red.  hi.  d.fcipks  to  imitate  him, 

a.»  d  be  holy,  as  he  is  holy* 

,.R-’  is  not  meant  any  thing 

d.ft.na  from  the  kingdom  of  God  It  intend, 
the  divine  perfedions  difplayed  in  this  king, 
dom  in  the  glorious  work  of  redemption,  in- 
eluding  the  falvation  of  the  redeemed,  and 
ths  comp, etc  overthrow  oi  aft  ftu  enemies. 
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That  love  to  God  and  our  neigh¬ 
bour,  which  fceks  thegreatefl  good 
o'  the  whole,  the  greateil  diiplay  of 
the  divine  perfections,  and  the  high- 
eft  happinefs  of  the  creation  will  fix 
an.l  center  in  this  as  the  grand  ob¬ 
ject  j  for  this  comprifesall  the  good 

In  this  f  nfe  the  word  is  ufed  in  the  following 
pafhtges.  <k  The  Lord  God  will  canfe  righte - 
out  nets  and  pratfe  to  fpring  forth  before  all 
rations — -  And  the  Gentile  t  fhall  fee  thy  right- 
eoujnejs ,  and  all  kings  thy  glory'*  1  fai.  6  s  il 
62.  2.  4i  Hearken  to  me.  ye  that  follow  af¬ 
ter  nghteoufncis  ye  that  leek  the  i  ord— 
Tor  the  loro  (halt  comfort  Z  on  & c — — ■ 
My  fafo> niton  lhall  be  for  ver,  and  my  right - 
eoujrujs  (hall  not  be  abohfhed.  Hearken  un»o 
rr-e  ye  that  know  right  eoujnejs ,  the  people  in 
Whofe  heart  is  my  law.  fear  ye  not  the  re¬ 
proach  of  men  For  the  moth  {hall  eat  them 
up  like  a  garment,  and  the  worm  fhall 
thorn  like  wool;  But  thy  nghteov/nr/s  fhia  1  be 
forever,  an  &  my  fit  vat  ion  from  generation  to 
generation,  eh  p.  5f*  1  - — ^  Fitre.  to  fol- 

]ovv  after  righ  eouinefs  and  leek  the  1  o>d  is 
10  feck  fir  ft  the  kingdom  ot  God,  and  h  g 
ngtiicouiutfs.  And  God's  nghteoujncj i,  and 
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•in  the  univerfe  ;  all  things  being 
made,  and  everything  ordered  and 
done  by  Goo,  for  the  Hike  of  this, 
and  in  order  to  bring  it  to  the  high- 
eft  pcrfedhion  and  glory,  and  that 
it  may  comprife  the  grcateft  pofilble 
good.  Nothing  is  of  any  worth  in 


Ins  falvation,  mean  the  fame  thing.  This  be¬ 
ing  fo,  when  St.  Luke  mentions  this  injunaion 
of  our  Lord,  he  puts  it  in  the  following  w-nrds, 
'  “u?  rather  ferk  ye  the  kingdom  of  God’  (  this 
including  the  whole  :  For  if  his  righteoufnefs 

was  not  included  in  this,  it  would  not  be  omit- 
ted 

The  fame  thing  is  inculcated  by  Chrift.when 
he  dircfls  and  encourag-sall  to  fubordinate  eve¬ 
ry  thing,  however  dear  to  them,  to  this  grand 
interelt,  and  for  like  a)‘  '  for  the  kingdom  of 
God’s  lake,’  Luk  ep.  It  is  obfervable 
that  in  a  parallel  text  (Mark  to.  29  )  i„ftcad 
of kmgdm  of  God's  fake  the  words  are  >  for 
my  [  h  and  the  goffers,'  becaufe  thefe  words 
exp.efs  the  very  lame  thing.  The  kingdom  of 
God  and  the  go!pd  are  the  fame  ;  'Therefore 
to  pleach  the  gofpel,  is  to  preach  the  kingdom 
of  God.  Luk  4-  if,  y.  2.60.  Aft  so  je„ 
And  it  is  called  the  gofprl  0fthe  kin  dom  0p 

o 
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God’s  view,  any  further  than  it 
may  ferve  to  promote  the  glory  and 
happinefs  of  this  kingdom;  and  all 
the  holinefs  of  creatures  confills  in 
that  love,  which  has  this  for  its 
gteat  objeft,  and  defires  and  purfues 
this  as  the  great  and  only  intereft,  to 
Which  every  thing  elfe  is  fubordi- 
nated. 

II.  It  will  ferve  to  confirm  what 
has  been  oblerved  concerning  the 


God,  Mark.  i.  14.  And  as  thesis  Chrift’g 
kingdom  and  intereft, icompnfitig  himfelf,  and 
the  whole  which  he  feeks;  w  hatever  is  done  for 
the  fake  of  the  kingdom  of  God,  is  done  for 
kis  fake. 

The  holinefs  of  the  Mediator  is  wholly  ex- 
ercifed  in  feeking  this  kingdom  :  His  right* 
co  ifntffs,  by  which  fsnners  are  jufttfed,  coafifts 
in  what  he  did  and  {offered  for  its  fake*  And 
the  holinefs  of  men  confifts  wholly  in  fetking 
this  kingdom  which  is  love  to  God  and  their 

ii'  ighbour,  or  ttuivetfal,  dillnterefled  benever* 
csiee. 
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law  of  God,  and  further  lliowwhat 
true  holinefs  is,  according  to 
feripture,  if  we  confider  what  is  that 
divine  love  which  is  there  repre- 
fented  as  the  holinefs  of  God,  or 
that  in  which  his  moral  character 
and  glory  is  revealed ;  in  conform¬ 
ity  to  which  the  holinefs  of  man 
confiib. 

St.  John  fays,  c  God  is  love.’ 
By  which  it  is  evident  he  means  to 
exprefs  the  whole  of  God’s  moral 
character.  And  we  have  a  good 
warrant  to  take  his  words  in  phis 
fenfe,  from  the  divine  law,  which  is 
atranfeript  of  God’s  moral  charac¬ 
ter,  and  requires  nothing  but  Jove, 
The  apoftle  tells  us  how  this  love 
appears,  and  wherein  is  the  greateft 
mani fefhtion  of  it  to  man,  viz.  in 
giving  his  SON  to  die  for  the  rc- 
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demption  of  man,  and  accomplish., 
ingall  that  good  which  is  comprif- 
cd  in  it.  4  In  this  was  m an i felted 
the  love  of  God  towards  us,  becaufe- 
that  God  font  his  only  begotten 
Son  into  the  world,  that  we  might 
live  through  him.’  This  is  whol¬ 
ly  love  of  good  will,  as  expreiTcd 
in  the  higheftacf  ofkindnefs,  and  is 
the  moil perfeftly  difinterefted  love, 
•as  it  is  exercifed  towards  enemies. 
This  is  elfewhere  fpoken  of  as  that 
in  which  the  love  of  God  appears 
in  its  greatnefs,  excellence  and  glo¬ 
ry.  *  But  God  commendeth  his  love 
towards  us,  in  that  while  we  were 
yet  finners,  Chrift  died  for  us.’ 
This higheft  inftanccof  the  moftdif-. 
interefted  benevolence  is  thus  fpo¬ 
ken  of,  as  that  in  which  the  divine 

”v  V 

character,  or  God’s  holy  loves  if 
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adfted  out  and  fet  forth  to  our  view. 
It  hence  appears,  that  difinterefted 
benevolence  is  the  love  in  which 

i 

God’s  holinefs  confiils.  Therefore 
we  are  called  upon  to  imitate  th is 
love  of  God,  as  that  by  which  we 
may  be  like  him,  partakers  of  his 
holinefs.  St.  John  fays,  when 
fpeaking  of  this  love  of  God,  ‘Be¬ 
loved,  if  God  fo  loved  us,  we  ought 
alfo  to  love  one  another.  If  -we 
love  one  another,  God  dwelleth  in 
us,  and  his  love  is  perfedled  in  us.5 
If  we  love  one  another  with  that 
love  which  God  exercifed  and  ma- 
ni felled  in  giving  his  fon  to  die  for 
us  }  we  by  this  are  conformed  to 
God,  his  image  is  in  us,  and  his 
love,  which  is  his  holinefs,  is  com¬ 
plete  and  perfedt  in  us.  What 
words  could  more  exprefsly  declare- 
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hat  the  divine  holinefs  confifts  moft 

♦  * 

eflentially  in  difinterefted  goodnefs> 
and  that  in  the  exercife  of  this,  we 
are  holy,  as  God  is  holy  ?  To  the 
like  purpofe  is  what  Chrift  fays  to 
his  difciples.  When  he  is  reconi* 
mending  to  them  the  higheft  exer¬ 
cife  of  difinterefled  benevolence,  in 
love  to  their  enemies  >  he  tells  them 
that  they  would  hereby  imitate  God, 
who  is  good  to  his  enemies  y  and 
then  fays,  cBeye  therefore  perfect, 
even  as  your  Father  which  is  in  hea¬ 
ven  is  perfect.’  According  to  this, 
the  holinefs  and  perfection  of  God 
and  his  people,  confifts,  fo  much  ar 
lead,  in  difinterefted  benevolence, 
that  there  is  no  moral  perfeftion 
without  it,  in  God  or  the  creature. 
The  reader  will  obferve  how  exact¬ 
ly  parallel  thefe  words  of  Chrift  are 
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to  thofe  of  St.  John,  we  have  been 
confidering.  He  fays,  if  we  love 
one  another,  with  a  love  of  pure  be¬ 
nevolence,  liJce  that  which  God  ex- 
ercifed  in  giving  his  fon  to  die  for 
tinners,  cGod  dwelleth  in  us,  and 
his  love  is  perfected  in  us.'  Chrift  fays 

*  5' 

that  ih  the  exercife  of  this  love,  his 
difciples  fhall  be  perfeft  as  their 
heavenly  Father  is  perfect. — 

The  fame  thing  is  declared  by  St. 
Paul.  When  fpeaking  of  God’s 
love  and  mercy  to  finners  in  for¬ 
giving  fin,  and  of  the  love  of  Chrift 
in  dying  for  finners,  which  are  in- 
ftances  of  difinterefted  goodnefs,  he 
fays  to  the  Ephefian  chriftians,  ‘Be 
y.e  therefore  followers  of  God  as 
dear  children,  and  walk  in  love 
Here  he  dire&s  chriftians  to  difin¬ 
terefted  benevolence,  by  which  they 


mu i. 
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would  imitate  God’s  holinefs,  ex- 
ercifed  in  love  to  finners* 

Thus  we  fee  the.  holy  love  of 
God  is  reprefented  as  confiding  in 
difinterefted  benevolence  and  good- 
nefs,  the  higheft  and  moft  remarka¬ 
ble  exercife  of  which  appears  in  re¬ 
demption  5  in  giving  his  fon  to  die 
for  finners,  that  they  might  live 
through  him  j  and  that  the  holinefs 
of  men  confifls  in  imitating  th  is  be¬ 
nevolent  love,  Hence  it  appears 
that,  according  to  fcripture,  holi¬ 
nefs  confifts  in  benevolence,  and 
what  is  implied  in  it*  and  in  nothing 
elfe.--- 

Ob  j,  It  is  granted  that  holinefs 
confifts  in  part  in  love  of  benevo*> 
lence  *  efpecially  as  it  refpeits  in¬ 
digent  creatures  :  But  God’s  holi¬ 
nefs  does  not  confift  wholly,  or 
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chiefly,  in  good  will  to  men  3  but 
in  love  tohimfclfj  and  the  holinefs 
of  men  confills  principally  in  love  to 
God  :  And  it  does  not  appear  from 
thefeferipturesthatthis  love  to  God, 
cither  in  God  or  the  creature,  is  of 
the  nature  of  benevolence  3  but 
maybe  fomethingclfe  3  and  fo  ho^ 
linefs  may  not  confift  principally  in 
benevolent,  difmterefled  affe&iori* 
Ans.  ift.  In  thefeferiptures,  God’s 
love  of  benevolence  is  fp'oken  of  as 
the  mod  bright  and  flunking  expref- 
fionof  the  excellence  of  his  nature 
and  character,  or  his  holinefs  3  and 
that  lave  in  us  which  is  an  imitation 
of  this  love  of  God,  is  reprefented 
as  that  in  which  our  conformity  to 
God  confifi-s  3  which  could  not  be 
Hue,  ora  proper  repfefentation,  if 
holinefs  confided  chiefly  in  fame* 
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thing  of  another  kind,  not  included 
in  this.  We  have  therefore  good 
ground  to  conclude  from  thefe  paf- 
fages,  that  this  is  the  leading  excel- 
ience,  and  the  fum 'of  all  holinefs  in 
God  and  the  creature;  efpecialiy 
as  holinefs  exercifed  toward  the 
creature  mud  be  of  the  fame  nature 
with  that  of  which  God  istheobieff. 

J 

But  more  efpecially,  as  theobjedt  of 
holy  love,  God  and  the  creation,  is5 
in  a  fenfe,  one  and  the  fame,  or  are 
united  in  one  objedt,  the  kingdom  of 
God,  as  has  been  fliown.  According 
to  this,  loving  our  neighbour  is 
really  loving  God,  as  love  to  God  is 
implied  in  it.  This  feems  to  be  ex- 
prefled  by  St  John  in  the  paflage  we 
have  been  confidering.  cNo  man 
hath  feen  God  at  any  time,  if  we 
love.one  another,  God  dwelleth  in 
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ti?;  and  his  love  is  perfcdled  in  us,’ 
i.  e.  by  loving  one  another,  while 
we  fee  and  converfe  with  each  other, 
with  the  love  of  benevolence  and 
kindnefs,  in  doing  good  to  others, 
our  love  to  God  is  expre/Ted  in  the 
beft  and  niofl  perfect  manner  ;  cfpe- 
cially  as  we  herein  imitate  God, and 
folio  whim  as  his  dear  children.  * 
Aiss.  id.  If  this  love  of  benevo¬ 
lence,  this  amazing  goodnefs  of 
God  s  nature,  exp  re  fled  in  redeem¬ 
ing  finners,  and  giving  them  eternal 
life  through  Chrift,  be  fo  much  the 
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.  o  ?r‘r  D,.oddr!dSe  has,  I  think,  given  the 
true  frn.c  of  this  text,  in  his  paraphrafe.  in  the 
fol. owing  words,  •  But  as  he  (God)  is  the  great 
fountain  of  benevolence,  if  we  love  one  another, 
K  appears  that  God  dwelleth  in  us  and  that 
hts  love  is  perfeded  in  us  s  for  this  is  the  hell 

wr°v°.fl"'e  Cdlf  f!Ve  °f  0Ur  love  ^  him,  anH  of  the 

L  ‘  r”CfC  °h-  ?  ^race  in  our  hearts,  transform* 
mg  us  into  his  image. 


'gl°.ry  0£  ths  divine  character,  and 
iuch  a  clear  and  bright  exprefiioft 
oi  his  perfection  and  holiuefs,  as  is 
reprefented  in  fcripturc,  this  give's 
us  reafon  to  conclude,  that  the  love 
of  which  he  himfelf  is  the  object,  is 
cl  the  fame  nature  and  kind  with  this, 
viz.  an  infinite  benevolent  regard 
Xo  himfelf  j  and  that  his  love  to 
man,  exprefledin  giving  his  Son  for 
his  falvation,  is  a  fiream,  and  the 
brighteft  emanation  from  this  foun* 
tain  of  love  >  and  fo  {hows  the  nature 
ofthe  infinite  divine  love" and  hoii- 
nefsi  Therefore  creatures  have  a o 
need  of  any  thing  but  this  love,  in 
order  to  be  like  God,  little  images  of 
h  s  infinite  focrtevolehce. 

Ans.  gd.  God’s  love  and  regard 

CD 

to  himfelf  is  not  excluded,  but  nc- 
cefiarily  ifiduded  in  this  infiance  of 
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his  benevolence  to  finners,  in  giv¬ 
ing  his  Son  to  die,  that  they  through 
him,  might  live.  This  love  to  him- 
felf  mult  be  kept  in  view,  in  order 
to  fee  his  benev  olence  in  giving 
his  Son  to  die  for  finners;  for  had 
God  no  benevolent  regard  to  him- 
felf,  and  care  for  his  own  honor, 
there  would  have  been  no  need  of 
giving  his  Son,  that  finners  might 
live;  as  a  Mediator  would  have 
been  needlefs,  in  order  to  his  be¬ 
ing  reconciled  to  finners.  So  that 
God’s  fupreme  regard  to  himfelf 
is  fuppoled,  yea  exprefled  and 
brought  clearly  into  view,  in  giv¬ 
ing  his  Son  to  the  world.  And  it 
is  that  regard  to  himfelf;  and  his 
own  honor,  which  confifts  in  be¬ 
nevolence  and  its  attendants  and 

fruits,  of  which  his  benevolence 

P 
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tK>  man  is  an  emanation  and  fruits 
or  rather  they  are  one  and  the 
fame  thing,  afted  out  in  the  work 
of  redemption.  In  this  view  we 
may  fee  how  God’s  love  in  giving 
his  Son  to  die  for  finners  is  a  fpe- 
cimen,  and  mod:  clear  difplay  of 
his  holinefs,  which  confifts  in  be¬ 
nevolence,  and  why  men  are  rep- 
refented  as  imitating  God  in  the 
excrcife  of  the  love  of  benevo¬ 
lences  their  love  to  God  and  one 
another,  being  one  and  the  fame 

undivided  affection. 

What  God  fays  to  Mofes,  when 

he  befought  him  to  fhow  him  his 
glory,  ferves  to  confirm  what  has 
been  faid  on  the  above  palfages  of 
feripture.  In  anfwer  to  Mofes’s 
petition,  God  fays  to  him,  cc  I  will 
<Q  make  all  my  goodnefs  pafs  before 
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4C  thee,  and  I  will  proclaim  the 
u  name  of  the  Lord  before  thee, 
and  will  be  gracious  to  whom 
cc  I  will  be  gracious,  and  will 
u  fliow  mercy  unto  whom  I  will 
“  fliow  mercy.”  Goo'i  ere  tells 
Mofes  how  he  would  ihow  his  glo¬ 
ry,  and  in  what  it  confided,  viz. 
goodness  j  fovran  goodnefs  and 
mercy,  which  is  the  moil  difinrer- 


eiled  benevolence  poffible.  If  God 


/bowed  Mofes  his  glory,  by  caufiny 
all  his  good ne js  to  pals  before  him  * 


Ml 


<-mu  ‘tele  1 ,  conlifts  m  goodneis  j  lor 
holinefs  is  his  glory.-* -And  we  are 
told  how  he  did  this  *  The  Lord 


“  pafled  by  before  him,  and  pro- 
“  claimed,  The  Lord,  the  Lord 
“  God,  merciful  and  gracious, 
<c  long-fuffcring,  and  abundant  ia 
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u  goodnefs  and  truths*  keeping 
mercy  for  thoufands,  forgiving 
iniquity,  and  tranfgrefilon  and 
<c  fin,  and  that  will  by  no  means 
iC  clear  the  guilty.”  Here  there 
is  nothing  exprefled  but  the  high- 
eft,  God-like  benevolence  or  difin- 
terefted  goodnefs.  This  therefore 
is  that  in  which  God's  glory  con* 
fills  5  confequently  this  is  the  di¬ 
vine  holinefs;  and  this  is  the  glo¬ 
ry  into  which  men  are  changed  by 
the  fpirit  of  God,  when  they  are 
made  partakers  of  his  holinefs. 
When  it  is  added,  “  And  that 
will  by  no  means  clear  theguil- 

*  By  truth  nothing  diftindl  from  goodnefs 
is  intended  :  it  denotes  the  immutabih’ty  of  di¬ 
vine  goodnefs  :  It  is  goodnefs  that  vever  fails, 
and  may  be  depended  upon  with  the  greateO: 
fafety.  Where  there  is  no  goodnefs,  there  iz 
no  truth  and  faithfulnefs  ;  and  tbefe  are  prop.* 
erties  effentiai  to  the  goodnefs  of  God. 


r 
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<c  ty,”  nothing  is  exprcffed  con¬ 
trary  to  goodnefs,  or  different  from 
it >  but  it  exprefles  the  peculiar  ex¬ 
cellence  and  perfection  of  God’s 
goodnefs.  It  is  a  goodnefs  which 
regards  the  greateft  good  of  the 
whole  j  a  goodnefs  which  regards 
the  intereft  and  honor  of  the  di¬ 
vine  being  j  fo  that  none  of  his 
rights  fhallbe  given  up,  or  his  law 
fet  afide  in  favour  of  man,  that  mer¬ 
cy  may  be  ihowed  to  him.  This 
is  the  thing  meant  by  his  not  clear¬ 
ing  or  acquitting  the  guilty.  This 
is  the  fame  goodnefs  which  is  open¬ 
ed  and  celebiated  in  the  gofpol, 
manifefled  in  God’s  giving  his  Son 
to  die  for  the  redemption  of  fin- 
ners,  and  granting  them  pardon 
and  life  through  him.  In  this. 
God’s  love  and  regard  to  himfelf. 

D  A  o 
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and  goodnefs  and  mercy  to  (Inners; 
are  joined  together,  as  one  and  the 
fame  undivided  thing,.  It  is  all  di¬ 
vine  benevolence  y  and  it  is  the 
fame  goodnefs  when  it  condemns 
and  punifhes  the  guilty,  as  when  it 
pardons  and  faves  the  believer  in 
Chrift, — This  goodnefs,  this  dif- 
interefted  good  will,  is  the  glory 
of  God  :  In  this  divine  holinefs, 
the  glory  of  God’s  moral  charac¬ 
ter  confiflsy  and  fo  far  as  men  exer- 
cife  this  goodnefs,  they  are  holy 
as  God  is  holy. 

III.  We  are  under  great  advan¬ 
tages  to  know  what  is  true  holinefs, 
by  the  character  and  example  of 
Chrift.  He  is  the  great  pattern  of 
holinefs,  as  it  refpeds  God  and  the 
creatures  and  the  moft  bright  and 
perfed  inilance  of  it,  that  ever  was, 
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or  will  be,  on  earth :  He  has  a<5ted 
it  out  to  the  life.  He  is  both  God 
and  man*  and  if  we  can  find  what 
is  the  true  moral  excellence  of  his 
character,  we  diall  at  the  fame  time 
learn  what  divine  and  creature  ho- 
linefs  is,  as  it  refpe&s  both  God 
and  man.  It  wholly  confided  in 
conformity  to  that  law,  which  he 
himfelf  faid  was  fulfilled  by  love  to 
God  and  our  neighbour :  Therefore 
it  all  confided  in  love  :  And  if  we 
properly  attend  to  what  he  has  faid 
and  done,  we  may,  with  thegreat- 
ed  certainty,  determine  the  nature 
and  kind  of  this  love.  His  love  to 
men  was,  in  the  highed  degree, 
difintereded  benevolence,  as  it  was 
love  to  enemies  j  and  fuch  a  regard 
for  their  good,  as  to  lead  him  to 
be  willing  to  take  their  mifery  on 
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himlelf,  and  bear  it  all,  that  they 
might  efcape,  and  live  forever. 
This  is  the  high  ell  inftance  of  pure, 
dillnterefled  benevolence  that  ever 
was  known  j  and  it  is  commonly 
fpoken  of  as  fuch,  and’ the  excel¬ 
lency  of  it  is  owned  to  confill  very 
much  in  its  being  in  fuch  a  Itriking 
degree  difmterefted  love  and  good- 
nefs.  Thus  Chrift’s  example  of 
love  to  menconfifts  wholly  in  dif- 
interefted  goodnefs:  If  this  be  left 
out,  there  remains  nothing  holy 
and  excellent. 

His  love  to  God  was  alfo  a  difin- 
tercded,  benevolent  love,  asitwas 
a£ted  out  in  feeking  and  promoting 
the  glory  of  God.  He  fought  not 
his  own  glory,  butthe  glory  of  him 
that  fent  him.  And  this  he  himfelf 
fpeaks  of  as  that  in  which  the  dif- 
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tinguilhing  excellence  of  his  cha- 
ra&er  confided.  This  was  the  great 
thing  he  purfued,  as  the  work  he 
had  to  do.  u  I  have  glorified  thee 
“  on  earth:  I  have  fin  1  died  the 
(i  work  which  thou  gaved  me  to 
^  do.  He  fubordinated  every 
thing  to  this  >  and  for  its  fake,  he 
gave  up  his  own  eafe,  and  willing¬ 
ly  endured  the  greated  differ  digs. 
W  hen  in  the  view  of  his  terrible 
fufferings,  he  was  reconciled  to 
them,  and  willing  to  go  through 
them,  it  was  from  a  zeal  for  God’s 
glory ;  and  he  exprelTed  his  whole 
heart  in  this  matter,  when  he  faid, 
“  Father  glorify  thy  name.”  As 
if  he  had  faid,  44  Let  God  be  glo- 
tc  rified,  and  all  my  ends  are  an- 
sc  fwereds  for  the  fakeofthis,I  have 
undertaken  this  work  and  am 
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“  willing  to  go  through  the  dread- 
“  f  ul  fcene  of  fufferings  that  isbe- 
“  fore  me.”  Thus,  “  Chrift  pleas- 

U  ED  NOT  HIMSELF,  blit,  as  it  is 

<c  written,  the  reproaches  of  them 
u  that  reproached  thee  fell  on  me.” 
He  pi  eafed  not  himfelf,  i.  e.  he 
fought  not  himfelf,  was  not  in  the 
lead;  degree  felfifhj  but  at  the  great- 
til;  diftance  from  it.  He  had  fuch  a 
drong,  difintererted,  benevolent  re¬ 
gard  to  the  glory  of  God,  in  the 
advancement  of  his  kingdom,  in 
the  falvation  of  men,  that  all  the 
reproach  cart  upon  God  by  fin,  fell 
with  its  full  weight  on  him-,  and 
that  he  might  vindicate  the  divine 
character,  and  take  away  the  re¬ 
proach  that  would  come  on  God 
and  his  law,  if  finners  were  faved 
without  a  complete  atonement,  he 
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look  the  reproach  and  punifhment 
of  fin  on  himfelf}  that  hereby  God 
might  be  honored  in  the  falvation 
of  finners.  Thus  he  pleafed  not  him- 
felf,  but  pradtifed  the  greatefi  felf- 
denial;  and  took  ail  the  evil  on 
himfelf,  that  God  might  be  glori¬ 
fied,  and  finners  be  faved :  ThisSt. 
Paul  mentions  as  an  example  to  his 
difciples,  in  following  which,  they 
mufi  not  pleafe  themfeives,  mufl 
not  be  felfi/h,  and  leek  themfeives  $ 
but  the  good  of  others,  in  the  ex- 
ercife  of  difinterefted  benevolence. 
Thus  he  himfelf  followed  Chrifi, 
and  imitated  his  holinefs,  while  he 
fought  not  his  own  profit,  but  the 

profit  of  many,  that  they  might  be 
faved.  * 


*  1  Cor.  K  S}.  1.  When  the  apoftle 
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And  here,  by  the  way,  we  may 
fee  how  Chrift  fought  one  undi¬ 
vided-  intereft  in;  the  exercife  of 
dilinterefted  benevolence.  He  was 
devoted  to  the  greatefi  general 

fays  “  I  feck  not  m-ne  own  profit,  but  the. 

pro  it  of  many,  that  they  mav  be  faved 
he  exprefTes  the  mod  difinterelled  benevolence; 
and  a  difpofition  to  give  up  every  thing  that 
could  be  called  his  own,  to  promote  thd  fai- 
vation  of  many  In  this  he  followed  Chrift, 
who  pleafed  not  himfelf  and  fought  not  hie 
own  profit,  but  gave  himfelf  away,  deliver  d 
himfelf  up  to  incite  evil,  for  the  fake  of 
others,  that  they  might  be  faved. 

Thefc  words  lead  us  to  the  true  fenfe  of  that 
paflage.  which  has  been  fo  d  thcult  to  many. 
#k  For  1  could  wifii  that  myfelf  vvere  accurfed 
V  from  Chtift,  for  my  brethren,  my  kinfmen 
“  according  to  the  fkfh  *’  Rom.  ix.  3  The 
^)lain  meaning  of  thefe  words  is,  that  he  inter- 
efted  himfelf  fo  much  in  the  falvation  of  his 
brethren,  that'  he  was  willing  to  give  up  all 
his  own  perfonal  interelf  in  Chrifl,  for  theif 
fakes,  if  by  this  means  they  might  be  faved. 
This  is  the  genuine  expreflion  of  diiinterelfed 
benevofence,  which  always  gives  up  a  lefs 
good  for  a  greater,  and  the  private  good  of 
~%~$ivi#nal8  f@r  the  fake  <s>f  the  public  good* Or 
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good,  the  glory  of  God  in  the  fill- 
1  int  e  1  s  >  or  th-at  kingdom 
of  God  in  which  God  is  glorified 
in  the  higheft  degree,  and  all  the 
good  of  the  creature  is  comprifed. 
So  that  his  being  wholly  devoted 
to  the  glory  of  God  in’  all  he  did 
and  fuffered,  was  not  in  the  leaf! 

Q. 


the  falvation  of  many.  Therefore,  if  the  a- 
poftle  coiiid  fave  ail  his  brethren  by  giving  up 
ins  own  perfonal  intereft  in  Chrift,  he  ought  to 
be  ready  to  do  it ;  for  not  to  do  it,  in  this  cafe, 
■would  be  to  feek  his  own  profit,  in  oppofition 
to  the  pront  of  many,  and  to  a&  moft  contra¬ 
ry  to  benevolence  ;  and  to  the  example  of 
Chrift,  who  gave  himfelf  a  ranfom  for  many, 
and  was  willingly  madt  o  curfe,  that  men  might 
be  laved  from  it. 

I  am  fenfible  this  fenfe  of  the  words  is  mod 
contrary  to  all/e/ffi  religion  ;  but  it  is  perfect  - 
ly  confident  with  that  charity,  that  difinter- 
efted  benevolence,  which  “  feeketh  not  her 
*  own,"  but  the  -profit  of  many,  that  thee 
may  be  faved  ;  without  which  it  is  impoffiblf 
it)  be  a  trae  follower  of  Chrift. 


1 The  Nature  of  Holiness. 

inconfiftent  with  his  benevolence 
to  man,  nor  did  in  any  degree  ex¬ 
clude  it>  but  the  latter  is  implied 
in  the  former,  and  the  more  benev¬ 
olence  he  exercifed  towards  God 
in  feeking  his  glory,  the  more  love 
did  heexercife  and  difeover  to  man: 
So  that  Chrift  did  not  only  feek  the 
glory  of  God,  and  the  falvation  of 
men,  and  exprefs  his  love  to  God 
and  man,  in  the  fame  actions  >  but 
this  was  one  and  the  fame  undivid- 
ed  affe&ion,  which  centered  in  one 
and  the  fame  thing,  the  greateft 
happinefs  and  glory  of  God’s  king¬ 
dom,  or  the  greateft  good  of  the 
whole  >  fo  that  he  really  fought 
but  one  thing,  which  is  all  com- 
prifed  in  the  glory  of  God.  And 
this  may  ferve  to  remove  a  difficul¬ 
ty  which  ha$  rifen  in  the  minds  of 
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feme  perfons  with  refpcdt  to  this. 
They  have  aflted,  a  If  the  ultimate 
“  end  of  Chrift  in  what  he  did  and 
u  luffered  was  the  glory  of  God, 
“  fo  that  this  was  the  greateft,  and 
cc  in  a  fenfe,  the  only  thing  he  had 
“  in  view,  and  this  induced  him  to 
“  be.  willing  to  fuffer  unto  death; 
u  bow  can  he  be  fa-id  to  laydown- 
“  his  life  for,  man, out  of  pure  be- 
££  nevoh-nce  to  him-?  He  never 
would  have  done  this,  had  it 
w  not  been-  for  the  love  he  had  to 
cc  God,  and  regard  for  his  glory. 
“  What  reafo-n  then  has  the  firmer 
to  thank  him,  for.  doing  it  out 

“  of  love  to  him?  Certainly  if  he 
<c  was  chiefly  influenced  in  this  by 
“  love  to  God,  his  regard  to  man. 
“  had  but  a  proportionably  final! 
u  influence  in  this  affair.” 


I 
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i  he  folution  is,  the  benevolence 
which  Chrifl  exercifed  towards 
God,  and  towards  men,  is  one  un¬ 
divided  affedtion.  The  glory  of 
God,  and  the  falvation  of  men  by 

mt 

Chrifl,  are  not  to  be  diftinguifbed* 
a-s  different  objects  of  purfuit. 
Therefore  in  feeking  the  glory  of 
God,  he  fought  the  falvation  of 
men,  and  in  feeking  the  falvation 
of  men,  he  fought  the  glory  of 
God,  the  one  being  neceffarily  in- 
eluded  in  the  other.  And  in  this 
does  the  holinefs,  the  moral  excel¬ 
lence  of  Chrift  confift,  according 
to  feripture.  Therefore  we  are  left 

no  lofs  about  the  nature  of  true 
holinefs  in  God  and  in  the  creature. 
It  confifls  in  difinterefted  benevo¬ 
lence,  and  all  that;  affection  which 


# 
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Is  included  itl  this,  inoppofition  to 
felflove. 

Obj.  But  Chrift  himfelf  fought 
his  own  intereft  and  glory;  and  had 
refpedt  to  the  recompence  of  re¬ 
ward  ;  44  who  for  the  joy  that  was  fct 
c<  before  him, endured  thecrofs,”&c. 

Ans.  1.  Jefus  Chrift,  in  the  ex- 
ercife  o,f  dill  nterefied  benevolence, 
fought  the  glory  of  God,  and  the 
higheft  happinefs  and  glory  of  his 
kingdom  in  the  lalvation  of  men, 
as  the  greateft  good.  In  this  he  pla¬ 
ced  his  happinefs  and  joy.  This  was 
the  great  end  he  fought  in  endur¬ 
ing  the  crofs,  this  was  the  joy  tha| 
was  fet  before  him.  Therefore  he 
was  fo  far  from  p.leafing  or,  locking 
himfelf  in  this,  that  the  reward  he 
fought  was  the  objefi:  of  difinter- 
®fted  affe&ion,  and  nothing  clfe. 


'  — . 
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His  benevolence  fet  this  up  as  a 
good,  for  the  fake  of  which  he 
was  willing  to  give  up  his-  life, 
and  fuffer  an  ignominious  death. 

Ans.  a.  Chrilt’s  own  honor  and 
interell  is  included  in  the  glory  of 
God,  and  the  greateft  good  of  the 
creation.  As  God,  his  own  glory 
is  the  fame  with  the  glory  of  the 
Father:  As  man,  his  interell  isgreat, 
as  well  as  of  infinite  importance  to 
the  good  of  the  whole.  Therefore, 
as  has  been  Ihown,  difinterefted  be¬ 
nevolence,  or  love  to  God  and 
men,  implies  a  regard  to  himfelf, 
and  a  joy  in  his  own  happinels  and 
glory.  There  is  not  the  leaft  de¬ 
gree  of  felfilhnefs  in  this  ^  but  it  is 
efiential  to  difintereiled  benevo¬ 
lence. 

W.  We  may  learn  what  is  the 
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nature  of  true  holinefs  from  what 
Chrift  fays  to  his  difciples:  u  Ye 
“  have  heard  that  it  hath  been  laid. 
Thou  lhalt  love  thy  neighbour, 
i(  and  hate  thine  enemy  j  but  I  lay 
unto  you,  love  your  enemies, 
“  blefs  them  that  curfe  you,  do 
“  good  to  them  that  hate  you,--- 
“  that  ye  may  be  the  children  of 
“  your  Father  which  is'in  heaven* 
“  for  he  maketh  his  fun  to  rife  on 
<c  the  evil  and  on  the  good. ---For 
if  y^  love  them  which  iove  you, 
<c  what  reward  have  ye?  Do  not 
“  even  the  Publicans  the  fame  ?--- 
“  Be  ye  therefore  perfedt,  even  as 
*■  your  Father  which  is  in  heaven 
ic  is  perfect.  ” 

On  this  pafTage  of  Scripture  we 
may  obferve  the  following  things : 

1.  What  our  Saviour  here  con» 


Pill 


f 
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demns  xs  felfijhnefs^  which  had  been, 
by  the  Jewifh  teachers,  juftified  and 
inculcated,  as  true  holinefs,  and 
obedience  to  the  divine  law,  re¬ 
quiring  us  to  love  our  neighbour  as 
ourfelves.  By  our  neighbour,  they 
underftood  one  who  is  kind  to  us, and 
our  hearty  friend  .  And  our  enemy 
they  diftinguifhed  from  neighbour* 
and  put  in  oppolition  to  him,  and 
taught  that  the  latter  is  to  be  hated, 
that  it  is  our  duty  to  do  fo,  and  the 
former  loved.  This  interpretation 
made  the  command  very  eafy  in¬ 
deed,  and  brought  it  down  to  fuit 
the  heart  of  the  mod  wicked  man  on 
earth.  And  all  the  felfi(h  religion 
that  is  taught  now,  is  as  agreeable  to 
corrupt  nature,  as  this  was  then* 
which  leads  me  to  obferve, 

a.  Christ  condemns  this,  anc^ 
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-enjoiqs  diredtly  the  contrary,  even 
the  moil  clifintereitecl  good  will,  in 
loving  our  word  enemy,  with  tha 
kind,  benevolent  affe&ion,  which 
will  lead  us  to  do  him  all  the  good 
in  our  power. 

3.  He  fhows  that  this  felfilh  love 
has  nothing  of  the  nature  of  true 
holinefs,  by  obfervingthat  finners, 
even  the  woril  of  them*  exercifed 
fuch  love.  They  love  thofe  that 
love  them  :  for  felfifhnefs  itfelf  will 
do  this.  And  by  the  way,  Chrift  not 
only  condemns  felfifhnefs  here,  as  no 
part  of  holinefs,  and  in  oppofition 
to  it  y  v  but  his  argument  fuppofes 
that  Publicans  and  Turners,  yea,  all 
that  are  not  the  children  of  God,  are 
wholly  deftitute  of  holinefs  *  for  if 
they  were  not,  his  argument;  would 
liatbe  conclusive* 


■  -  ;  • .  -r  • 
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4»  Therefore  love  to  enemies  i$ 
here  enjoined  aseflentialto  the  char- 
aderof  a  difciple  of  Chrift*  fothat 
no  love  which  does  not  imply  this 
difinterefted  benevolence^  orloveto 
enemies,  is  the  love  in  which  holi- 
nefsconfifts,  by  which  the  true  dif- 
ciples  of  Chrift  are  diftinguifhed' 
from-  others  ;  every  thing  elfe, 
which  does,  not  imply  this,  beings 
iou.id  with  finners.  According  to 
this,  dilinterelted  benevolence,  or 
that  love  which  will  extend  to  ene¬ 
mies,  is  the  holylove  which  diftin- 
guilhes  the  true  difciples  of  Chrift' 
from  all  others,  and  nothing  will 
pafs  for  trueholinefs  inChrift’s  ac¬ 
count,  but  fuch  love,  and  what  is 
implied  in  it.  • 

5-  IT  is  by  fuch  love  alone  that 
they  are  conformed  to  God,,  and: 
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formed  after  the  likenefs  of  his  mor¬ 
al  perfection  or  holinefs.  When 
Chrill  tells  his  difciples,  that  by 
loving  their  enemies,  they  ihould  be 
the  children  of  their  Father  which 
is  in  heaven,  i.  e,  imitators  or  fol¬ 
lowers  of  God  as  dear  children,  it 
is  implied  that  they  could  become 
fo  by  nothing  elfe.  So  that  in  this 
Tiew,  this  kind  of  love  is  reprefent- 
«d  as  the  only  holy  love,  as  it  is  the 
only  love  by  which  they  imitate 
God.  And  it  hence  follows  alfo, 
that  this  is  the  love  in  which  the  di¬ 
vine  holinefs  confifts :  For  if  it  con¬ 
futed  in  any  thing  of  another  kind, 
which  this  did  not  imply,  they 
might  be  like  God  without  love  to 
their  enemies.  According  to  this 
representation,  God’s  holinefs, 
which  confuts  in  love  to  himfelf  and. 
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his  creatures,  is  fuch,  that  it  carries 
in  its  nature  love  to  enemies  5  and 
therefore  that  love  which  is  not  of 
fuch  a  nature,  is  not  true  holinefs* 
Therefore  the  chriitian’s  love  to 
God  and  Chrift  isolthe  fame  nature 
with  love  to  enemies,  which  is  dif- 
interelied  benevolence  j  and  in  this 
his  holinefs  confifts. 

<S,  We  mav  alfo  obferve  from  th  s 
✓ 

paflage,  though  it  is  not  immediate¬ 
ly  to  the  point  we  are  upon,  that  the 
holy  love  by  which  chriftians  are. 
dittinguifhed  from  others,  will  love 
God  even  though  he  were  our  ene¬ 
my  y  therefore  it  is  notneceffary  we 
fhould  lee  him  to  be  our  friend,  or 
that  he  loves  us,  in  order  to  our  lov¬ 
ing  him.  They  who  hold  this,  and 
that  all  true  love  to  God  is  of  this 
kind*  teach  a  feififh  religion,  dire£t> 
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ly  contrary  to  what  Chrift  taught^ 

V 

and  which  he  faid  publicans  and  fi li¬ 
ners  mighthaveas  well  as  chriftians. 
If  we  cannot  be  Chrift’s  difciples, 
unlefs,  we  have  a  heart  to  love  our 


enemies,  even  fuch  as  are  fo  unjuftly, 
and  are  doing  us  all  the  injury  they 
can  j  then  none  are  hi-s  difciples  who 
have  not  a  heart  to  love  God,  even 
though  he  is  thei-r  enemy,  and  dif- 
pofed  to  curfe  and  deftroy  them 
who  cannot  be  an  unjuft  and  injuri¬ 
ous  enemy.  Surely  that  difpofition 
which  will  love  an  enemy,  who  is 
unjuftly  and  injurioufly  fo,  will  not 
find  it  hard  to  love  an  enemy,  who 


is  fo  with  the  higheft  reafon  and 
juftice.  And  all  true  love  to  God  is 
of  this  kind  it  is  fuch  a  generou 
difinterefted,  benevolent  affedtion 
that  it  is  fo  far  from  originating  fre 


*■9 
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a  belief  of  bis  love  to  us,  that  we; 
fhould  continue  to  love  him,  even 
though  he  appeared  to  be  our  ene¬ 
my  j  and  that  love  which  would 
fail  in  this  cafe,  is  not  true  holinefs* 
Therefore  it  is  certain,  that  he  who 
does  notlove  his  enemies,  does  not 
love  God  with  a  true  holy  love. 
This  is,  at  lead,  implicitly  aliened 
here  by  our  Saviour. 

V.  That  all  true  holinefs  con- 
lifts  in  dilinterefted  benevolent  af¬ 
fection,  and  what  is  implied  in  this, 
is  evident  from  what  St.  Paul  fays, 
x  Cor.  xiii.  Here  the  apoftle  fpeaks 
of  charity  as  comprillng  all  real  ho¬ 
linefs,  or  true  religion ;  by  which 
he  means  that  love  to  God  and  our 
neighbour,  which  the  law  of  God 

•^emnrpQ  * 


*  Aue  wyra  in  tue  original  uguines  love 
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He  fays,  whatever  gifts  and  at¬ 
tainments  a  man  may  have.*  which 
may  be  without  this  love,  he  is  dill 
nothing,  and  they  will  be  no  profit 
to  him.  And  whatever  exercifes 
he  has,  and  whatever  he  may  do  or 
differ,  and  not  have  this  love,  he  is 
yet  nothing  5  by  which  it  is  very 
ftrongly  afferted,  that  love  is  true 
holinefs,  and  that  nothing  elfe  has 
any  thing  of  this  nature.  In  giving 

j  00 

the  charafter  of  this  holy  love  in  its 
exercifes,  he  fays,  It  seeketh  not 
her  own.  This  afcertains  the  na¬ 
ture  oi  this  love  beyond  difpute. 
It  is  not  feli-love,  in  whole  or  in 
part  5  for  this  always  feeks  her  own, 
and  nothing  elfe.  Yea,  it  is  fet  in 

T"  1 — 1-I11 — r~n  i  1  h  i  -  --  -  _ , _ _ _ _ 

and  ought  to  have  been  fo  tranflated  here,  as 

h  13  above  an  hundred  times  in  the  new  tslh- 
pent. 
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oppofrtio'n  to  felf-love,  it  seeketh 
not  her  own.  Nothing  can  an* 
fwer  id  this  defeription  but  that 
difinteretlcd  affedtion  which  confifts 


*  * 

in  benevolence*  and  what  is  implf 


ed  it  it  >  and  this  anfwers  to  it  ex¬ 
actly.  It  is  fo  defcribed  here,  that 
nothing  elfe  can  be  meant.  There¬ 
fore  the  apoftle  exhorts  chriftians 
to  exercife  this  fame  holy  love  in 
the  following  words,  Let  no  man 


cc  feek  his  own .  But  every 
man  another’s  wealth.”  Letno 
man  feek  his  own.  i.  e.  as  his  own 5 

in  a  felfifh.  way.  All  felfifhnefs  is 

* 

wholly  forbidden.  Lethim  put  on 
that  holy  love  which  feeketh  not 
her  own*  but  fomething  elfe,  viz. 
the  general  good  of  all.  This  cha¬ 
rity,  this  benevolent  difinterefted 
affedtion,  is  the  only  bond  of  hoiy 


I 


Union  amone  intelligent  beinetf*. 

O  O  O  I 

therefore  it  is  called  u  the  bond  of 


c-c 


pene&nefs,”  i.  e.  the  moil per¬ 
fect  bond. 

VI.  The  words  of  St.  Paul', 
“  Whether  therefore  ye  eat  or 


£<  drink,  or  whatfoever  ye  do,  do 
“  all  to  the  glory  of  God,”  might 
be  mentioned  here  as  pointing  out 
the  nature  of  holinefs,  as  exercifed 
to  wards  God.  It  is  fuch  a  love  to 
God,  which  implies,  and  confifts 
in  feeking  his  glory  cortflantly  in 
every  adtion.  But  nothino'  but  be- 
nevolence  will  do  this.  It  is  ftrange 
that  any  iTiould  think  good-wili  is 
not  to  be  exercifed  towards  God, 
when  we  are  in  every  thing  to  feek 
his  glory  ;  for  the  leaft  reflection  oh 
the  matter,  thuft  convince  every 
m'Oj-  that  nothing  6u£  good-will^ 


'  -1“*^ 
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or  friendly  affedtion  towards  God^ 
will  feek  his  glory,  or  care  any 
thing  about  it.  This  is  to  be  con¬ 
stantly  exercifed  towards  God*  fo 
as  in  the  ftrength  of  it  to  devote 
ourfelves,  every  adtion,  all  we  are, 
and  all  we  have,  to  his  intereft  and 
glory.  And  this  is  to  exercifekind, 
difinterefted  affedtion towards  Goo?, 
in  which  we  give  up  every  other 
intereft,  for  the  hike  of  his  glo- 
ry. 

VII.  Christians  are  exprefsly 
laid  to  live  not  unto  themfelves, 
but  unto  Chrift.  66  And  that  hedi- 
cc  ed  for  all,  that  they  which  live, 
fhould  not  henceforth  live  unto 
themjeives ,  but  unto  him  which 
died  for  therm  and  rofe  again. 
Ci  For  none  of  us  liveth  to  him- 
fell,  and  no  man  diech  unto 
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iC  himfelf.  For  whether  we  live, 
u  we  live  unto  the  Lord ;  and 
“  whether  we  die,  we  die  unto 
“  the  Lord.”  Here  the  chrifli- 
an’s  life  of  holinefs,  is  fet  in  oppo¬ 
sition  to  lei f- love,  in  which  men 
live  unto  themfelves  j  which  was 
their  cafe  before  their  conversion, 
and  denotes  a  Hate  of  total  cor¬ 
ruption  :  I  fay,  chrillian  holi¬ 
nefs  is  oppofed  to  this,  and  there¬ 
fore  mull  be  difinterelled  affedtionj 
a  benevolent  regard  to  Chrift,  by 
which  men  devote  themfelves 
wholly  to  him,  living  to  his  elo- 
ry,  and  feeking  the  advancement 
of  his  kingdom:  which  implies 
love  to  men,  and  feeking  the  great- 
eft  general  good. 

Vlil .  Scripture  holinefs  is  that 
by  which  men  devote  and  confe- 
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crate  themfelves  to  God,  to  be 
wholly  for  his  life  and  fervice. 
This  is  expreffed  by  being  holy  un¬ 


to  God ;  It  is  therefore  called  holi - 
nefs  to  the  Lord.  It  is  with  refer-’ 
ence  to  this  that  all  men  and  things, 
which  were  in  a  peculiar  manner 
confecrated  to  the  fervice  of  God 
by  the  Jewifh  ritual,  were  called 
holy\  as  there  was  in  this  confecra- 
tion  an  outward  image  and  refem- 
blance  of  true  holinefs*  which  is 
a  voluntary  confecration  to  God, 
and  devotednefs  to  his  fervice. 
This  is  the  fame  with  giving  them-* 
felves  to  the  Lord . 

This  will  lead  us  to  place'  holi- 


rlefs  in  that  univerfal  benevolence, 


which  has  the  kingdom  of  God  for' 
its  dbjeft','  and  fubordinates  all  to* 


man 


aa 
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God,  his  honor,  intereft  and  king¬ 
dom,  in  the  ftrongeft  manner  \  and 
effectually  draws  him  off  from  eve¬ 
ry  other  intereft:  and  no  other  kind 
of  affeCtion  will  do  this. — There¬ 
to  re  this  is  holinefs,  according  to 
fcripture. 

Who  can  attend  to  this  fcrip¬ 
ture  account  of  holinefs,  and  not 
be  fenfible  that  univerfal,  difinter- 
efted  goodnefs  is  the  leading  and 
molt  effential  thing  in  it  5  and  that 
where  this  is  wanting,  there  is  no 
holinefs^  and  this  implies  the  whole? 
The  word  love  is  feldom,  if  ever, 
ufed  in  any  other  fenfe  in  the  Bible,- 
where  a  holy  affeCtion  is  meant. 
And  this  is  perfectly  agreeable  to 
the  account  that  has  been  given  of 

o 

true  holinefs,  which  is  the  only 
reafonable,  confiftent  idea  that  c:\ti 
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be  given  of  it5  viz,  That  it  is  uni- 

verfal  benevolence,  and  all  that 

love  of  corpplacency  and  delight, 

and  every  difinterefted  affedtion 
•0 

which  is  implied  in  this  3  and  can¬ 
not  take  place  without  it. 


SECTION  VII. 

Anfwers  to  feveral  objections  again  f 
the  foregoing  account  of  true  holi~ 
nefs. 

0BJ.  I.  T  RUEchriAians  ought 

to  have  refpedfc  to  the 
reward  they  Avail  receive  in  heav¬ 
en,  for  what  they  do  and  fuffer  in 
this  world.  It  is  exprefsly  aiTerted 
that  Mofes  had  j  and  is  fpoken  of 
as  part  of  the  excellence  of  his 
pharadter.  ‘This  is  contrary  to  the 


4 


f 
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difmterefled  affe&ion,  in  which  it 
is  faid  all  true  religion  conlills. 

Ans.  i.  If  the  recompence  of  re¬ 
ward  to  which  Moles  had  refpe&g 
confided  in  being  confirmed  in 
God’s  fervice  and  favour  forever 
and  put  under  the  greated  advan¬ 
tages  to  glorify  God,  and  promote 
the  intereft  of  his  church,  and  in 
feeing  this  accompliihed  to  the 
high  ell  degree  >  then  there  was 
nothing  feifiih  in  this,  but  it  was 
the  genuine  exercife  of  that  difin- 
terelled  religion,  which  conlills  in 
love  to  God  and  our  neighbour. 
Toe  difinterefted,  benevolent  per- 

fon  feeks  a  recompence  of  reward, 

as  much  as  any  other  perfon  can, 
and  more  3  but  it  is  a  reward  with 
which  benevolence  itfelf  is  well 
pleafed,  and  not  felfilhnefs.  Self- 


* 
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ifhnefs never  fecks  the  reward  which 
God  gives  his  people  \  this  is  Ink¬ 
ed  to  gratiiy  benevolence  cnly: 
Therefore  it  is  refpefted  and  fought 
only  in  the  exercife  of  benevo^ 
ience. 

Ans,  a.  It  has  been  obferved, 
that  the  benevolent  perfon  feeks 
his  own  highell  good,  as  this  is 
included  in  the  highell:  good  of 
the  whole  5  and  that  his  attention 
and  concern  is  more  particularly 
turned  to  this  interefl,  as  it  is  more 
in  his  view,  and  is  more  efpecial- 
ly  under  his  care,  and  he  is  under 
better  advantages  to  promote  it, 
than  the  interefl  of  another.  There¬ 
fore  it  is  no  argument  of  felf- 
ilhnels  in  Mofes,  or  any  other 
man,  that  he  has  refpedt  to  his  own 
future  h  appinefs. 
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Gbj.  II.  The  promifes  and 
thrcatnings  in  the  word  of  God  are 
all  directed  to  felf-love.  They 
fuppoie  that  all  men  have  felf- 
1° and  are  fnited  to  influence 
i:ii and  notmng  elfe.  If  a  per- 
iwii  has  nothing  but  difinterefted 
a  erection  5  promifes  and  threatening 
\v  lii  be  of  no  life  to  him.  If  men 
ought  not  to  have  any  felf-love, 
why  does  God  addrefs  himfelf  to 
that  m  his  word,  and  feek  to  lead 
men  to  avoid  fin,  and  p radii fe  ho- 
linefs,  in  the  exercife  of  felf- 
love  ? 


A  ns.  i .  The  promifes  and  threat- 
enings  in  the  word  of  God,  fuppofe 
men  P°h elTed  of  a  defire  after  hap-** 
P’nefs,  with  an  averfion  to  evil, 
and  a  regard  for  their  own  intcreft 
arifwcrable  to  its  worth.  This  H 
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{o  far  from  being  inconfiflent  with 
the  moil  difintereded  affection,  that 
it  is  implied  in  it,  as  has  been  prov¬ 


ed  at  la  roe.  V  he  re  fore  pi  c  mi  fes 
or  good,  and  threaten  ings  of  evil, 
are  "as  orach  fa i tod  to  influence  the 
benevolent  pci  ion,  us  Inm  that  is 


felfiih. 

Ans.  a  The  good  prom i fed  is  a 
good  which  benevolence  fecks,  and 
it  has  the  moll  perfect  averfion  to  the 
evil  threatened  j  and  the  benevolent 


perfon  has  a  much  more  clear  and 
realizing  view  and  fenfeolthe  great- 
nefs  and  defirablenefs  of  the  good 
and  the  dreadfulnefs  ofthe  evil,  than 


the  felfifh  perfon  can  have.  This  be¬ 
ing  fo,the  promifes  and  thrtatenings 
in  the  B  ble  are  lo  far  from  fuppof- 
ing  that  men  ought  to  regard  them 
from  lelf-love,  or  that  there  is  any 


Objections  anfwered ,  17  i 

felfiihnefs  in  true  religion, that  their 
proper  end  is  anfwered  only  in 
them  who  are  influenced  by  dilin- 
terefled  benevolence  *,  and  fuch  on- 
ly  pay  a  proper  regard  to  them.  ' 
The  felfifh  perfon  may  be  influenced 
many  ways,  and  to  a  great  degree, 
by  the  threatening.?  and  promifes  in 
God's  word  :  They  may  excite 
high  hopes  and  great  fears,  and 
re  ft  rain  him  from  many  things  ho 
would  otherwife  practife,  and  lead 
him  to  do  many  thing?;  but  they 
will  not  influence  him  to  forfakc 
im,  and  practice  .  holinefs,  or  to 
love  God  and  his  neighbour  ;  but 
after  all,  he  is  as  much  under  the 
power  of  fln  as  ever. 

And  it  is  to  be  obferved,  that 
the  promifes  are  not  made  to  felf¬ 
ifh  exerci fes  and  doings  >  and  there- 
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fore,  rightly  underftood,  are  not 

iuited  to  cncouraee  felf-love,  but 

benevolence.  All  the  promifes  and 

threatenings  in  the  Bible  oppofe 

lelfifhnefs,  and  are  calculated  to  de~ 

ilroy  it,  and  encourage  difintereft- 

cd  afFeCfcion,  love  to  God  and  our 

neighbour,  lo  far  are  they  from  en- 

* 

couraging  felf-love. 

Christ  promifes  honor  and  ex¬ 
altation  to  them  who  humble  them- 
felves.  Should  any  one  hence  infer, 
that  this  promife  was  defigned  to 
encourage  pride  in  feeking  exalta¬ 
tion  and  honor,  and  that  pride  is  a 
duty,  he  would  be  guilty  of  a  great 
ablurdity  and  felf- contradiction  > 
for  this  would  be  faying,  a  man 
ought  to  exereife  pride  in  feeking 
humility  j  and  that  Chrift  has  fet 
before  u$  a  motive  to  excite  pride* 
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in  order  to  induce  us  to  be  humble. 
This  promife  is  fo  far  from  encour¬ 
aging  pride,  that  it  tends  to  dc- 
ftroy  it.  The  honor  and  exaltation 
promifed,  is  not  that  which  pride 
feeks,  but  that  which  is  moftoppo- 
fite  to  it.  And  fhould  a  proud  man 
be  hence  influenced  by  his  pride, 
to  feek  humility,  he  might  put  on 
feme  external  appearances  of  it* 
but  he  would  be  as  far  as  ever  from 

1 

real  humility,  for  by  the  fuppolT 
tion,  all  his  exercifes  are  exercifes 
of  pride  j  and  humility  is  not  the 
object  of  his  defire,  but  of  his  aver- 
lion.  This  may  ferve  to  illuftrate 
the  cafe  before  us,  and  fhow  how 
far  the  divine  promifes  are  from  be¬ 
ing  fuited  10  encourage  pride  and 
felfiflinefs;  and  that  they  encour* 
ag  e  nothing  but  benevolence. 
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And  it  aifo  leads  to  another  an- 
fwer, 

Ans.  3.  The  great  and  chief 
good  which  is  promiied  in  the  word 
of  God,  is  not  a  good  that  pleafes 
lelfiiTi  perfons,  and  therefore  is  not 
defigned,  nor  fuited  to  excite  felf- 
love.  As  the  duties  to  which  the 
promifes  are  made,  are  contrary 

x  j  j 

to  feif- love  5  fo  is  the  chief  good 
that  is  promiied.  The  honor  and 
exaltation  promiied  to  humility, are* 
as  contrary  to  pride,  as  is  humility 
itfelf.  The  honor  which  the  proud 
man  fecks,  is  not  the  fame  which 
Chrift  promifes  to  him  who  humbieth 
himfelf  y  but  entirely  of  a  different 
nature,  and  contrary  to  it.  A  per- 
fon  who  humbles  himfelf, renounces, 
that  fell-exaltation  and  honor,  in 
q 0 m p a r i fo n  w i t h  c t h e r  b eing s ,, 
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which  pride  and  feififhnefs  feck  j 

and  places  his  honor  and  happinefs 

i  n  ab  a  fi  n  g  h  i  m  fe  1  f,  a  n  d  b  e  c  o  m  1  n  g  t  h  e 

fervant  of  all,  by  exalting  Cod.  and 

promoting  his  glory,  and  ferving 

his  fellow-creatures  ;  minifterinj?* 

7  0 

to  their  greateft  good,  in  the  exer- 
cile  of  univerfal  benevolence  \  and 
fo  obtains  true  exaltation  and  hon¬ 
or,  which  is  mofl  contrary  to  fclfi fli« 
nefs  and  pride.  So  the  happinefs  in 
general,  which  is  the  fubiect  of  di- 
vine  promifes,  is  not  a  happinefs 
which  fuits  ielf-love,  nor  can  it  be 
induced  to  defire  and  feek  it.  This 
is  a  happinefs  which  confifts  in  olQ- 
rifyingGoD  and  promoting  the  in- 
tereft  of  his  kingdom:  In  devoting 
ourfelves  wholly  to  this  and  feeing- 
it  promoted  to  the  high  eft  degree. 

is  therefore  juft  as  con- 


{ 
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trary  to  fell-love,  as  is  univerfal, 
diiiiitereiteJ  benevolence.  This 
gor  cl  is  iuited  to  pie  ale  the  benev¬ 
olent,  and  excite  them  to  puiTue  the 
p-  actice  of  holinefs,  and  leek  this 
glory,  honor  and  happinefs  j  but  to 
felf-love,  is  the  object  of  aver- 
fi  on. 

iFthefe  things  be  well  confidered 
it  will  appear  how  groundlefs  this 
ob’edtion  is.  If  the  benevolent  per- 
fcn  be  as  capable  of  being  in¬ 
fluenced  by  promifes  and  threaten- 
in qrs,  as  any  one  elfe,  and  much 
m  we  *,  and  thefe  be  fuited  to  ani- 
m  ue  him  in  the  pr  aft  ice  of  d  i  (inter- 
cited,  univerfil  benevolence  and 
goodnefs.----If  the  promifes  and 
threatenings  in  the  Bible,  be,  in  a 
peculiar  manner,  fuited  to  encou¬ 
rage  and  promote  benevolence.--* 
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If  neither  the  duty  to  which  the 
promifes  are  made,  nor  the  chief 
good  pro  mi  Ted  5  be  agreeable  to  felf- 
love,norcan  be  chofen  and  embra¬ 
ced  by  it:  Then  there  being  fo  ma¬ 
ny  promifes,  and  threatenings  in  the 
Bible,  is  not  the  lead  evidence  that 
true  religion  docs  not  confiit  in 
difmterefted  affection,  or  that  felff 
love  is  any  part  of  it.  But  the  con¬ 
trary  appears  with  ftrong  and  ir- 
refiftible  evidence,  even  fromthefe 
confiderations. 

Obj.  III.  There  is  not  fuch  a 
difference  and  oppofition  between 
what  is  called  benevolence  and  lelff 
love,  as  has  been  fuppofedj  nor  is 
t h  e  r  e  a  n  y  fu  c  h  t h  i  n  g  a  s  d ifi  nte  r  eft  cd 
benevolence  5  men  arefeeking  their 
own  happinefs  in  all  their  affec¬ 
tions  and  cxercifes.  Me  that  fecks 
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tnc  good  of  another,  does  it  becaufe 
he  takes  pleasure  in  it  >  and  he  feeks 
Ins  own  pie  a  fare  and  happinefs  as 
much  as  he  who  feeks  his  own  per- 
fonai  good  only ;  and  the  one  is  as 
much  felt-love  as  the  other  ,  And 
men  are  friendly  to  one  rhino:  rather 
than  another,  bee  aide  one  gives 
them  pleafure,  and  the  other  does 
not :  S  i  that  [elf-love  is  at  the  bot¬ 
tom  of  all  ^  and  one  man  is  really  as 
felfilb  as  another  5  all  the  difference 
vs,  one  man’s  felfifhnefs  operates  in 
a  different  way  from  that  of  another 
man  :  All  love  fprings  from  felf-. 
love,  and  cannot  be  diftineuifhed 

o 

from  it. 

Ans.  i.  If  by  felf-love  the  ob- 

j 

jeftor  means  a  general  appetite  to 
happinefs,  and  averflon  to  mifery, 
or  a  capacity  of  pleafure  and  pain  ; 
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it  is  granted  that  this  takes  place  in 
benevolence,  as  much  as  in  ieif-love. 
But,  as  has  been  /hewn,  this  is  in  it- 
felr  neither  feifithnefs,  nor  difinter- 
ei:  (1  affe6tion$  but  only  a  capacity 
for  either. 


u,.  h  is  true  that  di  (inter  eft* 


ed  affeftion gives  a  higher  plealure 
and  enjoyment  than  k  if- love  3  ai  d 
therefore  it  is  greatly  for  a  performs 
intereft  to  place  his  happinefs  in  ti  e 
glory  ofGoD,  and  theintereil  of  his 
kingdom,  and  the  created  vood  of 
mankind:  Butit  does  not  hence  fol¬ 


low,  that  the  pieafure  to  be  enjoyed 
in  loving  God  and  our  neighbour  is 
tne  caul  e  of  this  lovej  or  the  in¬ 
ducement  to  afelfifh  perfon  to  love 
God,  in  order  to  anfwer  a  ielfifh 
end,  and  make  himlelf  happy.  J 
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fay,  this  does  not  follow,  for  two 
reafons  : 

x .  Tms  is  to  put  the  caufe  for  the 

effect,  and  the  effect  for  the  caufe. 

The  ground,  and  reafonofaperfon’s 

taking  pleafure  in  the  happinefs  of 

his  neighbour,  is  his  difintcreffed 

good  will  to  him  3  and  not  this 

pleafure  the  cauie  of  his  good  will 

to  his  neighbour.  But  the  objector 

fuppofes  the  latter,  viz.  that  the 

pleafure  aperfon  has  inbenevolence 

is  the  caufe  of  his  loving  his  neigh¬ 
ed  o 

hour,  which  is  abfurd. 
a.  There  is  a  contradidtion  in 


fuppofing  that  felf-love  will  lead  a 


perfon  to  place  his  happinefs  in  his 
neighbour's  good  $  for  the  latter 


Hands  indirect  contradidtion 


to 


the 


former, 
pofed  to 


Selfiihnefs  is  diredtly  op- 
a  perfon’ s  placing  his  hap- 
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f'inefs  in  the  good  of 


another : 


I  His  confifls  in  an  oppofitc  affec- 
tion?  to  which  felfilhnefs  cannot  bo 
reconciled.  Nor  can  the  fclfifh 
perfon  fo  much  as  have  an  idea  of 


the  enjoyment  which  attends  bcnev- 
oience 5  and  therefore  it  is  impof- 
fibie  that  the  happinefs  benevo¬ 
lence  gives,  fnould  be  a  prevailing 
motive  with  him,  to  love  and  fcek 
the  happmefs  of  another,  that  he 
'may  hereby  make  himfelf happy. 

if  one  fhould  iuppofe  that  be- 
raufe  exaltation  and  honor  is  the 
certain  attendant  of  humility,  this 
will  induce  a  proud  man,  in  the 
cxercne  of  his  pride,  to  be  hum- 
°i{-b  101  the  fake  of  the  honor  he 
Will  ootain  by  it  5  and  therefore 
that  pride  and  humility  are  at  bot¬ 
tom  the  fame  thing,  and  fcek  the 


I 
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fame  honor, 5  the  fuppofition  would 

he  as  conliilcnt  and  rational,  as  that 

we  are  confident^. 

o 

If  a  perfon  places  his  happinefs 
in  the  good  of  his  neighbour,  it 
may  be  afbed,  how  came  he  to  do 
this,  rather  than  another  5  and  by 
what  medium  does  he  enjoy  this 
pleafure  ?  The  anfw.er  muft  be  this 
the  former  is  a  friend  to  his  neigh¬ 
bour,  and  this  gives  him  pleafure 
in  his  happinefs :  Whereas  the  lat¬ 
ter  is  not  his  friend,  and  bears  no 
good-will  to  him,  but  regards  his 
own  intereft  only,  and  therefore 
cannot  take  pleafure  in  his  neigh¬ 
bour’s  good.  The  charadter  of 
thefe  two  men  are  eflentially  dif¬ 
ferent  y  their  exercifes  are  of  a  dif¬ 
ferent  and  oppofite  nature  5  the  lat¬ 
ter  is  a  lover  of  his  own  felf  only  $ 
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fiie  former  loves  his  neighbour  as' 
himfeh,  and  is  fo  united  to  him,, 
in  difinterefted  good-will,  that  he’ 
neceffariiy  inares.in  his  happinefs. 
In  this  caie  he  does  not  love  his- 
neighbotir,  in  order  to  get  poffcf- 
fion  of  his  happinefs,  this  is  not 
the  motive  of  his  benevolence  > 
roi  this  is  a  contradiction.  It  is 
impoffibie  he  fhould  get  pofieffion- 
of  his  neighbour's  happinefs  in  this 
way,  and- from  this  motive,  for  fo 
far  as  he  acts  from  fuch  a  motive, 
he,  by  the  fuppofition,  cares  no¬ 
thing  about  it,,  aud  it  is  no  happi¬ 
nefs  to  him.  Nothing  but  difin- 
terefied  benevolence  will  give  him 
a  fhare  in  his  neighbour’s  good  $ 
tins  is  the  ground,  and  caufe  of  his' 
enjoying  it,  and  not  a  defire  of  en¬ 
joying  this-  happinefs  the'  ground 

Q>,v 


ox  his  benevolence. 


So  far  a 5  & 


man  dehres  to  enioy  his  n.eiy!i* 

boifr’s  ha.opiacf>  from  fclf-lovc 
1  1 

ma  u 
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j—  ao  is  incapable  of  en¬ 

joying  it.  The  more*  he  defires  it 
therefore,  in  this  fen  Fa,  the  furthe 
lie  is  from  it. 

A  ns.  3  .  Duinter.efi.ed  good-will 
which  puts  a  man  in  po  fib  111  on  or 
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makes  him  fhare  in  his  mifery,  if 

j  * 

he  be  miferable,  and  bear  his  bur¬ 
dens.  But  this  is,  moll  contrary  to, 
ielf-lcvjj  which  therefore  is  oppo-, 
f  e  J  t  o  b  e  r  i  e  v  o  1  e  n  c  e .  I  f  fe  1  f  -  love  w  o  1 1 1  d 
lead  a  perfon  to  take  pleafure  in  his 
neighbour’s  happinefs,  and  fhare 
in  his  go'od,  and  this  were  pofiible> 
k  would  not  certainly-  defire  to 

J  J 

fhare  in  his  mifery,  and  lo-  put  him 
■  pofieiBan.  of  that  tea-,  But  bc^ 
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ncvolence  does  this,  therefore  it  is; 
not  felf-love,  nor  the  fruit  and. 


offspring  of  it;  but  an  affedtion  of 
a  different  and  oppofite  nature. 

Obj.  IV.  Holi  nefs  confifts,  in» 
part,  in  hatred  of  fin;  therefore  it 
does  not  wholly  conflft  in  love», 
for  hatred  is  oppofite  to  love. 

Ans.  Hatred  of  fin  is  not  oppofed 
to  the  love  of  benevolence  ;  for  we- 
may  love  them  who  are  moft  vile 
and  odious,  with  a  love  of  good¬ 
will,  and  are  commanded  to  do  it/ 
And  God  loved  fmners  with  the* 
gieatcft  benevolence,  while  they 
were  odious  to  him,  and  he  hated 
them  with  a  perfect  hatred  of  disap¬ 
probation  and  difplicence.  Thus 


we  may,  and;  are  obliged  to  love 
and  hate  the  fame  perfons,  at  the; 

fame  time,  in  many  instances;,  ten 

T  ol 
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love  them  , with  a  love  of  good?  - 
will,  ,  and  yet  hate  them  .with  a  c 
hatred  of  difplicence. 

Nor  is  this  difplicence,,  and  ha*; 
tred  of  fin,  ,  oppofed  to  the  love  a 
of  complacence,  fo  as  to  imply  any 
thing  of  a  contrary  nature.-  Ha-*  - 
tred  of  fin,  is  implied  in  all-  holy- 
love  *  and  that  affe&ion  which  ? 
takes  complacence  in  ,  holinefs,  is - 
exercifed  in  the  hatred  of  fin  3  it - 
being  in  its  nature,  one  and  the 
fame  thing,  exercifed  towards  dif¬ 
ferent  objefts.  Love  to  God  isy.^ 
in  its  nature,  .difpleafure  at  enmi¬ 
ty  againft  him  5  and  neceffarily 
hates  thofe  who  hate  ,  him  5  not  t 
with  the  hatred  of  ill  will,  but  of  ; 
difapprobation  and  difplicence* 
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Inferences  from  the  foregoing  account  / 
of  the  nature  of  true,  holinefs . 


I*  the  view  that  has  been 

given  of  holinefs,  we.  are 
led  to  obferve ,  the  impropriety  c£ 
whicn  many  have  been  guilty  iix 
ipeaking^of  holy,  chrifiian  lover 
as  confifting  chiefly,  if  not  whol*  - 
Ly,  in  dove  of  complacence.  It 
lias  been  very  common,  where  love 
to  God,  and  love  to  our  brother  is- 
fpoken  of  and-  explained,  very  - 
much,,  if  not  wholly^  to  overlook) 
the  love  of  benevolence,  and  keep 
the  love  of  complacence  chiefly  or. 
altogether  in  view.  This  4s  net 
agreeable  to  feripture,  which  I  tryJk 
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appears  from  what  has  been  fa  id;. 
The  love  of  benevolence  is  chief¬ 
ly  kept  in,  view,  there,  as  what 
comprehends  the  whole  of  holy 
love  y  and  we  cannot  have,  or  com¬ 
municate  a  proper  notion. of  lioli- 
nefs,  if  we  depart  from-  the  holy 
icripture  in  this  particular.  This, 
has  doubtlefs  been  the  occafion  of 
great  confullon,  and  many  mis¬ 
takes.. 

II.  We  may  hence  learn  what 
true  felf-denial  is,  and  in  what  it: 
con  {ills. 

Our  Lord  teaches  us,  that  in  be¬ 
coming  his  difciple,  a  man  mull  de¬ 
ny  himfelf  :  That  there  is  no  other 
way  to  be  a  chriftian  >  and  this  mull 
be  practifed  in  every  ftep  in  which 
men  follow  him,  u  If  any  man  will 
come  after  me,  let  him  deny  himfelf  ^ 


\ 
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and  take  up  his  crofs  daily,  and  fol¬ 
low  rue.”  This  fell -denial  coniiits,, 
hi  oil  effentially  in  acting  contrary 
to  felt- love,  in  c rolling  that,  and 
givingup  theiatcreil  that  it  feeks,  for 
the  lake  of  fomc  other  intereft  y  or 
in  giving  up  our  own  private,  per-, 
tonal  intereft,  for  the  fake  of  the 
glory  of  God,  and  the  greateft  good, 
of  mankind  $  which  is  the  fame 
with  ex.ercifing  difmtcrefted  affec¬ 
tion^  or  to  love  God  with  all  our 
heart,  and  our  neighbour  as  our- 
(elves.  Self-denial  canfuls  in  the 
exercife  and  practice  of  true  holi- 
nefs,  as  it  has  been  deferibed  above, 
and  in  nothing  die  y  in  which  felt' 
is  renounced,  and  men  forfike  the 
whole  intereft  which  felf-iove  feeks, 

j  i 

tor  the  fake  of  the  king,  lom  of  God, 
r  ru  e  a  d  o  qr  ftiifqr,  wage,-., 
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ever  they  give  up,  for  the  fake  of 
this,  they  deny  themfeives  >  and 
"where  there  is  nothing  of  this  dif- 
interefted  love  exercifed,  there  is  no 
lelf-denial,  whateveris  done  or  fuf— 
ft  red  3  as  felf  is  not  in  the  leaft  re- 
n  o  u  n  c  e  d .  Ch  r  i  ft  h  i  m  fe  1  f  i  s  the  m  o  ft 1 
perfect  example  of  felf-denial  > 
which  confifted  in  fe  eking  not  hiso 
own  glory 5  but  the  glory  of  the  Fa¬ 
ther,  and  the  greateft  good  of  the 
creation,  in-promoting  the  kingdom' 
of  God,  the  whole  of  which  is  ex- 
p  re  fie  d  b  y  th  e  a  p  oftl  e  i  n  th  e  f olio  w  - 
rng  words,  cc  For  even Chxxn phaj- ■ 
ed  not  him  felf.  ’  ’ 

Self  denial  does  not  therefore 
q  o  n  ft  ft  m  e  e  r  1  y  in  c  r  o  ffi  n  g  o  u  r  n  a  t  u  - 
ral  inclinations,  inpartinu  with  that 
which  is  very  dear  to  us,  or  going 
through  great  toil  and  fwTerings,, 
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.to obtain  fo me  end.  When  this  is 
'done,  not  for  our  own  fake,  or 
•from  felf-love  ;  but  for  Chriil’s 
fake,  or  for  the  fake  of  the  kingdom 
or  Goo,  jt  is  true  felf-denial.  But 
when  it  is  done  for  our  own  fakes 
wholly,  there  is  no  felf-denial  in  it. 

ii  e  molt  leln/h  creature  in  the  world 
may  part  with  one  good  for  the  fake 
•of  another,  by  which  he  greatly 
croffes  feme  of  his  inclinations  and 
appetites  ;  and  many  go  through 
great  labour  and  bufferings,  purely 
to  pleafe  himfelf,  or  gratify  his  felf- 
love.  Thus  a  man  may  give  up  his 
earn,  and  praftice  hard  fervice  and 
toil,  thioughout  a.  whole  year,  for 
the  fake  of  the  wages  he  is  to  re¬ 
ceive,  while  he  is  wholly  felfifh  in 
what  he  does  and  buffers,  having 
■no  regard  to  any  other  intereft  but 
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•his  own.  So  a  man  may  be  willing 
to  do  and  fuffer  many  things,  and 
crofs  many  of  his  own  natural  in¬ 
clinations  to  a  great  degree,  for  the 
fake  of  his  eternal  intereft,  that  he 
may  obtain  falvation,  purely  form 
felf-love.  In  this  there  is  no  felf- 
denial. 

A  man  may  give  all  his  goods  to 
the  poor,  and  devote  his  whole 
life  to  the  mod  fevere  difeipline, 
and  practice  the  greateft  aufterities 
imaginable  5  and  then  give  his  body 
to  be  burned,  with  a  view  to 
efcape  hell,  and  obtain  heaven 
and  yet  if  he  has  not  that  ch  ar  ity 
which  feeketh  not  her  own,  but 
does  and  fuffers  all  wholly  under 
the  influence  of  felf-love,  there  is 
no  true  felf-denial  in  it  j  but  it  is 
as  really  felf-gratification,  and 


Inferences 

$  leafing  hi  mfelf,  as  if  he  indulged 
•nis  fenfual  appetites  in  riot  and 
Wantonnefs  j  and  there  is  really  no 
more  tiuc  religion  in  it.  For  there 
is  no  more  true  holinefs  in  defiring 
and  feeking  eternal  happinefs  in  a 
felfifh  way,  and  from  felf-love> 
than  there  is  in  defiring  any  tempo¬ 
ral,  worldly  enjoyment. * 

0f*h.i*  fort’  "'e  have  reafon  to  think.  are 
all  the  absences,  fadings,  prayers,  whippings 
and  auftem.^as  well  as  giving  large  fums  of  mo- 
ney,  p.adhfed  by  multitudes  in  the  ponidi  world 
for  the  Me  of  obtaining  the  heavenZy \Z  X 

1'7’  ■  r  i  j  °f  the  fame  kfnd  all  tile  labors 

t.ons  Tod  KflngS  a"d  fufFerfngs<- a”  ^e  teforma- 
tions  and  abflinencies  ;  yea,  every  thine  effe 

that  men  do  or  fnffer  in  the  pradice  ofZ 

DroteftndrW,thU 'V'eWt°  °btafn Nation,  in  the 
protcfcant  world,  or  any  where  el/%  i  r, 

regard  to  Chrilt  and  his  kingdom.  1  here  is  no 
l  elf- deni  a  in  ail  this.— But  hv  «!,«  i 

heaven  and  happinefs  which  thefe  (elf  ft  Z’r{* 

are  feeking  by  all  their  pains,  whether  *  ^  ’/u 

or  proteftant  countries,  is  no  more  like  theTrue 
happmef.  of  heaven,  than  is  the  nrahtS 

V, 
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But  here  two  queftions  arife* 
which  may  be  worthy  of  particular 
confideration,  as  it  may  ferve  to 
throw  fome  light  on  this  fub- 
jcd. 

Quest.  I.  Do  perfons  give  up 
their  etenial  interefi  in  felf-denial, 
io  ns  not  to  have  a  felfifh  regard  to 
this  in  their  religious  exercifes  ? 
’Tis  eafy  to  fee  that  perfons  may 
and  ought  to  give  up  their  own  pri¬ 
vate,  temporal  interefi,  in  many  in- 
ffances,  at  leaf!,  and  to  a  great  de- 
xn-ee,  for  the  hike  of  others,  and 

<3  7 

to  promote  the  greater  general 
good. ---But  is  it  not  unreafonable, 
and  even  impofiible,  for  them  to 
difregard  and  give  up  their  own 
eternal  interefi  for  the  fake  of 
others,  or  for  any  thing  whatso¬ 
ever  % 
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Ans.  1.  Whatever  temporal  good 
any  one  gives  up  tor  the  lake  of  his 
own  eternal  intered,  and  wholly 
from  felt-love,  he  is,  by  the  fup- 
pofition,  as  felfifh  in  this,  as  he 
can  be  in  any  thing  whatfoever* 
and  therefore  there  is  no  felt-de¬ 
nial  in  it,  if  felf-denial  be  adting 
contrary  to  felf,  or  denying  our- 
felves.  So  that  he  who  does  not 
know  how  to  deny  himfelf  with 
reipect  to  his  eternal  intcreft,  is 
really  a  ftranger  to  felf-denial.  To 
give  up  our  temporal,  worldly  in- 
tereit,  for  the  lake  of  eternal  hap- 
pinefs,  wholly  under  the  influence 
of  felf-love,  is  as  real  an  inftance* 
of  felfifhnefs,  as  parting  with  all 
Wc  have  now,  to  po  fiefs  a  large 
eftate  the  next  year.  Therefore,  if 
no  perfon  can  renounce  his  eternal 
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inter  eft,  in  oppofition  to  a  felftfh: 
regard,  to  it,  there  is  no  fuch  thing 
in  nature  as  felf-denial,  or  public, 
dilinterelled  alfection .  But  let  it 
he  kept  in  mind,  that  in  the  prac-. 
iice  of  the  grcateft  felf-denial,  a 
perfon  does  not  divdl  himfelf  of  a, 
love  of  happinefs  3  for  this  is  im- 
poflib-je,  as  hasbe,en  frown,  as  well; 
as  contrary  to  the  fuppofition.  But 
he  places  his  happinefs,  not  in  his. 
own  private  intercity  but  in  a  good; 
more  worthy  to  be  fought,  viz; 
the  glory  of  God,  and  the  profper-. 
i'ty  of  his  church  and  kingdom. 
For  the  fake  of  this,  he  gives  up. 
the  former,  and  forgets  himfelf. 

Ans.  a..  There  is  the  fame  reaforr 
why  felf-love  ihould  be  wholly- 
crofted,  in  every  inftance,  as  there 
is.  that  it.  ftxould  he,  c  ro  hid  at  alii. 
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fo  rfie  fame  reafon  that  our  whole 
interefl,  fo  far  as  it  is  the  object  of 
feif-love,  fhould  be  given  up,  fon 
the  fake  of  an  intereftof  unfpeak— 
able  more  worth. 

True  benevolence  always  feeks 
the  greatefl  good  of  the  whole  yf 
and  is  a  difpofition  to  give  up  the. 
lels  good  for  the  greater.  That  af¬ 
fection  which  hefitates  at  this,  and* 
makes  any  felfifh  conditions^  is  pri¬ 
vate  affe&ion,  not  public  love.  LT 
benevolence  will  lead  us  to  forfake: 
our  pcrfonal  interefl:,.  in  any  de~ 
gree,  it  will  lead  us  tos  forfake; 
it  wholly^  for  the  greater  good  of 
others,  if  it  be  exercifed  to  a  fuf~ 
Jicient  degree,  and  there  is  nothin^ 
ielfiili  in  us  to  counteract'  and  op~- 
pofe  it. 

Ie  v/e  confiderwhat  God  isJ;1ho^y;f 

¥  a. 
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infinitely  great,  important  and  de¬ 
finable,  and  of  what  infinite  worth 
are  his  being,  happinefs  and  glory  j, 
and  how  infinitely  worthy  and  ex¬ 
cellent  he  is:  What  an  ablolute- 
and  infinite  right  he  has  to  us,  and 
to  all  creatures,  to  difpofe  of  them  , 
as  he  fees  fit,  in  his  infinite  wifdotm 
and  goodnefs,  for  his  own  happi-- 
nefs  and  glory,  and  for  the  great- 
eft  glory  and  happinefs  of  his  king¬ 
dom:  I  fay,  if  we  well  confider- 
this,  it  muft  appear  moll  fit  and 
reafonable,  that  we  fhould  love  him-: 
above  all,  and  without  any referve,., 
i.  e.  with  all  our  hearts,  &c,  and 
give  up  ourfelves- ■wholly  to  him,  to- 
be  for  his  ufe,  that  his  ends  may 
be  anfwered  by  us ;  and  he  be,  in. 
the  highefh  degree,  blefled,  and 
glorified,  and  his  kingdom  mo  ft 
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Happy  and  glorious  forever,  let 
what  will  become  of  us,  and  with¬ 
out  making  any  conditions  with  re¬ 
gard  to  ourfelves.  Therefore  it; 
becomes  us  always  to  feel  fo  towards 
Gqd?  and  place  our  whole  happinefs 
in  his  felicity  and  glory  5.  having,, 
in  this  fenfe,  no  will  of  our  own. 
But  this  is  denying  ourfelves,  and', 
giving  up  the  whole  of  our  own  in— 
tereit  for  his  fake.  A  efioofing  to 
be  wholly  devoted  to  him,  and  to  be 
and  do  every  thing  wholly  for  his 
fake,  is  to  ciioofe  to  do  nothing  for 
our  own  hikes  j  which  is  to  giveup- 
the  whole  that  felf-love  feeks. 

If  we  make  conditions  in  this 
cafe,  and  are  willing  that  God 
fhould  be  feipreme,  and  have  the 
whole  difpofal  of  us,  and  glorify 
hi  mlelf  by  us,  IF  he  .will  fecure  our 
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Higheft  perfonal intereft,  and  em¬ 
ploy  all  his  wifdom  and  goodnefs* 
in  our  behalf  j  but  are  difpofed  to 
oppofe  this,  on  any  other  condi¬ 
tion^  there  is  no  difinterefted  affec¬ 
tion  to  God  in  this,  nor  indeed  any 
true  love  to  him  nor  is  there  any 
felf-denial  in. it:  Yea,  it  is  itfelf 
teal  oppofition  to  God  and  the. 
mo  ft  felfifh  creature,  and  the  great- 
eft  enemy  to  God  in  the .  univerfe,, 
may  be  brought  to  this,,  confiflent 
with  all  his  felfiftinefs  and  enmity. 

It  is  true,  indeed,  as  has  been; 
£hown,  that  the  moft  difinterefted 
affedtion  does  not  exclude  proper 
regard  to  our  own  being  and  inter¬ 
eft  }.  but  neceffarily  includes  it: 
But  it  mull  be  obferved,  that  if  our' 
own.  perfonal  intereft  be  inconfirtent 
with  thegeneral  goody.univeriai  be- 
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nevolence  will  give  itallup,  forth® 

fake  of  this  greater  good  j  for  to 
he  unwilling  to  give  up  our  own 
intereft.,  when  the  public  good  re— 
quires  it,  is  criminal  felfifhnefs, 
ana  enmity  to  being  in  general  j. 
and  therefore  enmity  againft  Goo. 

For  the  fame  reafon  for  which 
I  fhall  be  willing  that  the  intereft 
of  any  individual  in  the  univerfe. 
fhould  not  be  regarded,  but  given 
up,  when  inconfiflent  with  the  gen¬ 
eral  good,  I  fhall  be  willing  to, 
give  up  my  own  intereft,  on  the 
fame  fuppofition,  if  I  am  governed 
by  benevolence.  Therefore,  how¬ 
ever  great  and  important  is  ourr 
whole  intereft,  temporal  and  eter¬ 
nal,  we  ought  to  be  willing  to  give* 
it  all  up,  if  it  be  inconfiftent  with) 
highe.fl  intereft,  the  greater 
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glory  of  HIM  who  is  at  the  head 
of  the  univerfe,  and  the  fum  of  all 
being  and  perfection ;  and  true  be¬ 
nevolence  will  do  this  5  fince  the 
latter  intereft  is  infinitely  greater, 
and  more  important  than  the  form¬ 
er,  and  that  not  worthy  of  any  re¬ 
gard,  in  comparifon  with  this. 

But  this  leads  to  another  quef- 
tion. 

Quest.  II.  How  can  our  eternal 
interelf  be  inconfiflent  with  the 
greatell  difplay  of  God’s  glory*, 
and  the  higheft  intereft  of  his. 
kingdom  ?  Are  not  thefe  fo  united 
together,  that  they  cannot  be  fep- 
arated  >  how  then  can  the  former 
be  given  up,  for  the  fake  of  the- 
latter  ?--- 

Ans.  If  we  know  that  we  are  true? 
chi'iftians,  we  may  be  lure  that  it 
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for  the  glory  of  Ggd,  and  good  of 
the  whole,  that  we  fliould  be  eter¬ 
nally  happy  in  his  kingdom.  But 

C' 

even  in  this  cafe,  we  are  capable 
of  making  the  fuppolition  that  it 
would  not  be  lo  j  and,  on  this  fup¬ 
polition,  we  fhall  be  difpofed  to 
give  up  all  our  perfonal  intereft,  fo 
far  as  we  are  in  the  exercife  ofdil- 
interefted  affedtion,  and  willing  to 

deny  ourfelves. - But  if  we  do  not 

know  that  we  have  embraced  the 
gcfpel,  we  cannot  be  fure  that  it  is, 
on  the  whole,  molt  forthe  honor  of 
God,  and  the  glory  and  happinefs 
of  his  kingdom,  that  our  eternal 
happinefs  fhould  be  fecured  :  So  we 
have  opportunity  to  try  how  we 
fhall  feel,  and  be  difpofed,  on  fuch 
a  fuppolition.  In  this  cafe,  the  lan¬ 
guage  of  fupreme  love  to  God 


US 
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Will  be  to  this  purpofe  :  “Let  hi- 
■finite  wiidom  dictate.  Let  God 
reign,  and  difpofe  of  me  and  all 
creatures,  lo  as  ihallbe  moil  for  his 
own  glory,  and  the  greateft  good  of 
the  whole,  whatever  becomes  of 
me,  and  my  intereft.”  In  this  cafe, 
not  to  have  infinite  wifdom  order  j 
not  to  have  God  fupreme,  and  dif¬ 
pofe  as  pleafes  him,  fo  as  to  glo¬ 
rify  himfelf  in  the  higheft  degree* 
and  make  his  kingdom  moil  per¬ 
fect  and  happy*  would  be  a  great¬ 
er  evil,  infinitely  greater,  to  the 
true  friend  of  God  and  his  king¬ 
dom,  than  the  giving  up  his  own 
perfonal  intereft  :  Yea,  on  fuppo- 
fition  his  own  intereft  and  high¬ 
eft  happinefs  is  inconfiftent  with 
the  glory  of  God,  it  will  be  worth 
siothing,  and  worfe  than  nothing 
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to  him.  He  will  therefore  fay 
with  Mofes,  “  Blot  me,  I  pray 
thee,  out  of  thy  book.”  If  God 
may  not  be  God,  and  order  all 
thing?  for  his  own  glory,  and  the 
gieatell  good  of  his  kingdom ;  and 
if  my  falvation  is  inconfiftent  with 
this,  I  give  all  up,  I  have  no  inter- 
ed  of  my  own  to  feek  or  defire. 


It  is  true,  he  who  has  fuch  difin- 
terefted,  benevolent  exercifes,  mud 
be  happy  f0  long  as  God  reigns, 
and  is  glorified,  and  his  kingdom 
is  in  the  higheft  degree  advanced  $ 
becaufe  this,  by  the  fuppofition,  is 
become  his  good,  or  he  places  his 
happinefs  in  this.  And  when  he 
comes  to  know,  that  he  is  thus  de¬ 
voted  to  God,  he  may  be  fure  of 
his  own  eternal  falvation.  But  let 

3t  be  oblerved>  he  mu&firji  have  Inch 
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* 

exercifes  of  difinterefted  affection 
as  thefe,  before  he  can  have  any 
evidence  that  he  fhall  be  faved  >  for 
he  muft  become  a  friend  to  God,  be¬ 
fore  he  can  have  any  evidence  that 
Jie  is  interefted  in  his  favour,  and 
iball  inherit  eternal  life. 

Quest.  III.  How  can  we  in  any 
cafe  give  up  our  own  eternal  inter* 
eft  for  God's  fake,  and  for  the  in- 
tereftofhis  kingdom,  fince  by  de¬ 
voting  ourfelves  to  God,  we  take 
the  mod  fure  and  the  only  way  to 
fecure  and  promote  our  own  high- 
eft  good,  in  our  eternal  falvation  : 
Is  there  not  an  inconfiftence  in 
this  ? 

Ans.  Though  a perfon by  giving 
himfelf  to  God  in  the  exercife  of 
difinterefted  affection,  in  this  way 
denying  him  felt  for  God  s  fake5 
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does,  indeed  take  the  mofl  direct 
and  effectual  way  to  true  happi- 
nefs,  and  to  fecure  and  promote 
his  higheft  interefl  :  Yet  he  as  real¬ 
ly  gives  it  up  for  God’s  fake,  as 
it  he  did  not  fecure  and  promote  it 
in  this  way.  And  he  does  as  tru¬ 
ly  deny  himfelf,  as  if  he  did  real¬ 
ly  and  eternally  lofe  his  whole 
intereft.— -Therefore  it  does  not 
hence  follow  that  he  is  felfifh, 
and  feeks  his  own  private  inter- 
tereft  in  giving  himfelf  to  God, 
and  loving  God  more  than  him¬ 
felf:  For  this  is  a  contradiction, 
being  the  fame  as  to  fay  he  is 
felfifh,  and  loves  himfelf  more 
than.  God,  in  renouncing  felf,  and 
loving  God  more  than  himfelf,  and 
doing  all  for  God’s  fake. 

Christ,  when  fpeaking  of  felf* 


* 
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denial,  ( ay s ^  ct  Whofoever  will 

lave  his  life  fhall  loie  it  ;  but 

* 

whofoever  fhall  lofe  his  life  tor 
my  lake  and  the  go  (pel’s  the  fame 
fhall  lave  it.”  That  is,  he  who 
is  lb  felfifh,  as  not  to  be  willing 

o 

to  deny  himlelf,  and  give  up  his 
own  interell,  even  all  of  it,  for 
my  lake,  out  of  a  difinterefted  re¬ 
gard  to  me,  and  my  kingdom,  he 
fhall  mils  of  all  true  happinefs,  and 
mull  neceflarily  lofe  it  forever. 
But  he,  who  in  the  exercife  of 
difinterefted  affeftion,  denies  him- 
felf  for  Chrift’s  fake  and  the  gof- 

o 

pel’s,  and  places  his  happinels  in 
Chrift’s  honor  and  interell,  fhall 
be  really  happy,  and  fecure  his 

highelt  interell  forever.  But  it  does 

* 

not  follow  from  this,  that  a  man 
feeks  his  own  life  and  happinefs 
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in  a  felfifh  way,  and  fo  docs  ail 
for,  his  own  lake,  in  lofing  his  ine 
for  Chrid’s  lake  and  the  goipei’s  , 
for  this  involves  a  contradiction. 
And  if  this  could  be,  it  would  not 
foe  felf-deniai,  but  feit- gratifica¬ 
tion. 

III.  What  has  been  fa  id  of  the 
nature  ot  holirels,  will  help  us  to 
diliinguifh  between  true  religion, 
and  that  which  is  falfe.  The 
leading  and  mn  i  eflontiai  d if- 
ference  lies  here  :  True  religi  n 

o 

con  fids  in  dilintereded  affediion, 
and  w  feeketh  not  her  own Falfe 
religion  wholly  conlids  in  felfifh  af. 
fctlions  and  exercifes.  The  former 
is  true  holinefs*  the  latter  is  nothing 
but  fin. 

i 

This  will  ferve  as  a  touch- {tone, 
by  which  we  may  try  the  variouj 
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doftrines  and  fchemes  of  religion, 

O  7 

which  are  embraced  and  contended 
for  by  profefied  chriflians.  If  they 
be  the  dictates  of  univerfal,  difin- 
terefted  benevolence,  and  fuited  to 
plcafe  and  promote  this,  they  are 
d  of  trines  according  to  godlinefs. 
But  if  they  are  fuited  to  gratify  felf- 
love  only,  and  formed  on  a  felfifh 
plan,  they  have  no  foundation  in 
fcripture. 

There  are  many  who  profefTedly 
make  felf-love  thefoundation  ofall 
religion,  and  reprefent  it  as  wholly 
a  felfifh  thing,  from  beginning  to 
end.  They  do  fo,  who  teach  that 
love  to  God,  and  all  practical  religi¬ 
on  has  its  foundation  wholly  in  a  be¬ 
lief  that  God  loves  us,  and  has  for* 
given  our  fins ;  and  that  the  faith  by 
Which  the  juft  do  live,  confifts  nipfi 
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'efTentially  in  this  belief.  And  this 
ieifillmels  is  involved  in  the  fchemc 
°f  religion  that  many  others  em¬ 
brace.  The  five  points ,  fo  longdif- 
puted  between  calvinifts  and  arrni- 
nians,  being  examined  by  this  cri¬ 
terion,  it  will  appear,  I  doubt  not, 
on  which  fide  the  truth  lies.  The 
latter  form  a  fcheme  of  doctrines 
exadtly  fuited  to  gratify  the  felf- 
i  lime  is  and  pride  of  man  ;  to  exalt 
men,  at  the  expence  of  the  honor 
of  God,  and  happinefs  and  glory 
of  his  kingdom.  That  of  the  form¬ 
er  is  fuited  to  exalt  Goo,  and  dif- 
play  the  glory  of  his  grace,  in  the 
happinefs  and  glory  of  his  moral 
kingdom  ;  and  therefore  is  mod 
agreeable  to  the  dictates  of  univer- 
fal  benevolence.  *  He  whofe  head 

*  The  doctrines  here  referred  to 
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and  heart  are  truly  formed  lipori 
this  difinteretted,  benevolent  plan. 
Will  not  find  it  difficult  to  diltin- 
guhh  between  thoic  doftrines  which 
a  e  the  dictates  of  felfifhnefs  and 
p  i  ie  \  and  finch  as  are  fiuited  to  ex¬ 
alt  G^d,  and  abafie  man,  and  fet  up 
the  glory  of  God,  and  his  king¬ 
dom,  as  tile  fupreme  end  of  all  : 
And  will  cordially  embrace  the  lat¬ 
ter,  and  renounce  the  former. 

■  «■ 

And  this  will  help  us  to  a  rule 
to  try  the  fpirits  of  men,  fo  far  as 
we  are  to  judge  of  their  hearts  by 
their  praftice.  A  man  appears  to 
have  true  religion,  who  embraces 
the  doctrines  which  are  according  6 

I. God’s  decrees  2-  Original  fin.  3. Man’s  mo¬ 
ral  impotency.  4  Juffi  colon  by  faith, 
through  imputed  righ  eouhi  f .  5.  The  per- 
ftverance  «  f  the  faints  Pd'vinilts  take  the 
pofuive  fide.  Arrnimans  the  negative. 
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godllnefs ,  and  appears  to  be  devoted 
to  the  honor  of  God,  and  the  Re¬ 
deemer,  and  the  advancenientol  his 
intereft  and  kingdom  in  the  world  > 
for  which  he  is  at  all  times  ready  to 
fpend,  and  be  fpent.  And  he  is 
kind  to  his  fellow  men,  doing  good 
to  all  as  he  has  opportunity  •,  and 
efpeciaily  good  to  the  profeffed 
friends  of  Chrift  and  his  kingdom: 
He  puts  on  bowels  of  mercies, 
kindnefs,humblenefs  of  mind,meek- 
nefs,  long-fuffering,  &c.  *  ■  And  if 
a  perfon  appears  in  his  life  and 
converfation  to  be  wholly  felfifh 

X 

*  Col.  iii.  12.  It  is  worthy  of  obierva-. 
tion,  that  a  kind,  benevolent  fpirit,  exercifed 
towards  men  ;  efpeciaily  the  faints,  in  doing 
them  good,  is  much  fpoken  of  in  feripture,  as 
an  evidence  of  true  religion.  And  the  rea* 
Ion  of  this  appears  from  the  foregoing  account 
«f  true  hoiinefs« 
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and  proud  5  feeking  his  own  eafe, 
pleafure  and  honor,  rather  than 
tlie  honor  of  Chrift,  and  the  pro¬ 
motion  of  his  kingdom,  and  the 
good  of  mankind  5  whatever  doc¬ 
trines  he  profeffes  to  embrace,  and 
however  full  of  religious  zeal  and 
devotion,  he  may  appear  to  be  at 
times,  we  have  reafon  to  conclude 
lie  is  a  ftrangerto  true  religion. 

And  by  this  rule  every  one  may 
tiy  his  own  religion.  If  it  began 
in  a  belief  that  God  loved  him,  and 
had  beftowed  falva'tion  upon  him, 
&c.  and  all  his  religious  joy  and 
forrow,  and  darknefs  and  light* 

O  J 

xefpect  his  own  intereft  in  God’s  fa¬ 
vour,  See.  it  has  the  appearance  of 
ialfe  religion. #  Pie  who  comes  to 


*  Obj.  John  taught  this  religion*  He 


Inferences .  ai,j 

tne  knowledge  of  the  truth,  fixe$ 
on  fomething  infinitely  more  im¬ 
portant  than  felfy  and  his  own  per- 
fcnal  intereft,  as  the  objed  of  his 
legard  and  purfuit.  He  from  that 
moment  devotes  himlclf  totheodo- 

o 

ry  of  God,  and  greateft  general  good 
in  the  advancement  of  his  king¬ 
dom.  From  this  time  he  begins  to 

- - - _ _ 5 _ _ 

%S,  “  We  love  him,  becaufe  he  firfl  loved 
us/’  i.  John  .  iv.  1 9. 

Ans.  What  is  afferted  here  is,  that  God’s 
Jove  is  fir  ft  in  the  affair.  Had  he  not  firft  lov¬ 
ed  us,  and  given  his  foil  to  die  for  115,  and  then 
called- us  by  his  grace,  and  given  us  a  heart  to 
love  him,  we  had  continued  enemies  to  him. 
This  is  the  plain  fenfe  of  the  words,  and  is  a- 
greeable  to  innumerable  other  paffages  of  ferip- 
ture.  Whereas  the  other  fenfe  is  quite  forced, 
and  makes  the  words  fay  what  they  do  not; 
They  are  not,  we  love  him  becaufe  we  firft  be*» 
lieved  he  loved  us.  Befides,  fuch  a  fenfe  is 
contrary  to  the  whole  run  of  feripture,  and  the 
r>prefs  declaration  of  our  Lord,  who  fays, 
there  is  no  tiue  lengion  in  fuch  love,  fee  pages 
1 5 1  t°  Audit  is  contrary  to  the  whole 
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pray,  and  fay,  cc  Hallowed  be  thy 
name.  Thy  kingdom  come.  Thy 
will  be  be  done  in  earth  as  in  heav¬ 
en.”  And  it  now  becomes  his  fludy 
and  labour,  to  promote  this  grand 
intereft,  by  ferving  God  and  his 
generation  3  and  thus  he  feeks  fir  ft 
the  kingdom  of  God.  He  whole 
religious  difcoveries,  views  and  ex- 

o 

ercifes  are  not  of  this  kind,  and  do 
not  iflue  in  this,  may  fafely  con- 

hible,  in  another  view.  According  to  fcripture 
we  can  have  no  evidence  of  our  intereft  in 
(God’s  fpecial  love5  and  pardoning  mercy,  until 
we  believe  and  embrace  tne  gofpel ;  and  love  to 
God,  or  what  implies  it,  is  the  only  evidence 
we  can  have  that  God  loves  us.  It  is  therefore 
impofiible,on  good  grounds, to  believe  God  loves 
ns  with  a  defign  to  fave  us,  before  we  love  him. 
We  mull  firjt dove  him,  before  we  can  have  the 
call  evidence  that  God  loves  us-  Theytherefore 
who  believed  God  loved  them,  while  they  had 
mo  love  to  him,  and  have  begun  to  love  God 
■wholly  upon  this  belief,  have  believed  a  lie,  in 
the  face  of  the  whole  bible  :  And  all  their  r£«. 
ligion  is  nothing  but  deluftoRt 


t 


Inferences.  217 

1  ude  him Iclf  a  ftranger  to  true 
religion. 

Ir  this  moil  fundamental  differ¬ 
ence  between  true  religion  and  falfe3 
were  attended  to  by  public  teach¬ 
ers  y  and  they  laboured  to  keep  it 
in  view,  in  all  their  descriptions  of 
the  chriftian’s  character  and  exer- 
cifes,  andfet  the  doctrines  and  pre¬ 
cepts  of  the  gofpel  in  this  light  >  it 
would  tend  to  kill  the  falfe  comfort 
and  confidence  of  thofe.  who  have 
a  felfifh  ‘religion,  and  undeceive 
them.  And  on  the  contrary,  it 
would  tend  greatly  to  the  inftruc- 
tion,  enlargement  and  joy  o!:  the  true 
friends  of  God,  and  his  kingdom. 

But,  inffead  of  this,  how  com¬ 
mon  is  it  to  hear  the  preacher 
fpeak  of  religion,  as  if  it  confided 
altogether  in  felfifhnefs !  To  repre- 
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lent  the  hopes  and  fears,  the  joys 

and  for  rows,  and  al-1  the  exercifes 

of  the  chriftian,  as  wholly  feififii 

and  :neat  of  all  the  doctrines  anddu- 

t.  es  of  chriftianity  in  this  light  ! 

How  common  to  find  arminians,  * 
neonomini ans,  profeffed  calvinifts, 

antinomians,  or  whatever  other 

name  they  may  Dear,  and  however 

they  may  differ  in  other  things,  all 

agreeing  in  this !  This  is  to  ftun  and  ' 

ftarve  the  chrifiian*  and  feed  and 

ftrengthen  inch  as  have  a  lie  in  their 

right  hand. 
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Extra  El  from  Prefident  Edward’s 
fermon  on  the  importance  of  the 
knowledge  of  Divine  truth. 

PROCURE,  and  diligently  ufe 
other  books  [than  the  Bible]  which 
may  help  you  to  grow  in  this  know¬ 
ledge. — There  are  many  excellent 
books  extant,  which  might  great¬ 
ly  forward  you  in  this  knowledge,' 
-  and  afford  you  a  very  profitable  and 
pleafant  entertainment  in  your  lei- 
Pure  hours  There  is  doubtlefs  a 
great  defe£t  in  many,  thatthrough  a 
loathnefs  to  be  at  a  little  expenfe, 
they  furnifii  themfeives  with  no 
helps  of  this  nature.  They  have  a 
few  books  indeed,  which  now  and 
then  on  Sabbath-days  they  read  5 
but  they  have  had  them  fo  Icng^ 
and  read  them  fo  often,  that  they 
are  weary  of  them,  and  it  is  now 
become  a  dull  ilory,  a  mere  talk 
- o  lead  tn cixi *■ 

V -•  •  i 
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ERA  T  A, 

Page  21  bottom)  read,  and  man- 
ifeft. 

Page  43  bottom,  read,  of  the 

nature  of  true  &c. 

Page  45  top,  read,  to  whom  &c. 
Page  64  line  5  read,  fo  far  as  they 
8cc , 

Page  6 5  line  9  read,  is  fo  diffi¬ 
cult  &c. 

Page  100  line  9  read,  is  the  only 
ftandard&c. 

Page  184  line  14  read,  which 
therefore  &c. 

191  line  for  many,  read* 
may  &c. 
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